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PREFACE.

TaERE are two classes of Sermons. One is composed of
those which enter into the permanent literature of a nation,
and which take their rank with its most pure and elevated
writings, as enduring monuments of argument and of style.
The English language is, perhaps, more rich in this species
of literature than any other. For lucid statement; for pro-
found argument; for richness of imagination; for copious-
ness of illustration; for beauty of style; for just views of
morals,—the sermons of Barrow, and Tillotson, and Jeremy
Taylor, and South, have taken their place with the best
classical writings in our language.

The other class is composed of those which are of a less
exalted and permanent character, and which are adapted to
meet only a local or a temporary, though it may be a very
important purpose. They are addressed mainly to the pass-
ing age. They are adapted to meet some peculiar state of
public opinion, or some prevailing phase of error. They are
designed to illustrate the doctrines and duties of religion
in the language and style of that age. They, perhaps,
have some temporary and local advantage from the name of
the author, or from the relations which he sustains to a
particular congregation. They accomplish an important
purpose on a limited scale, and then pass away, with much
of the literature of past ages, to be recalled and remembered
no more.
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The volume of Sermons now submitted to the public does
= not aspire to the dignity of the former class, nor is there
any hope or expectation that it will occupy that elevated
rank. All the hopes cherished in respect to it will be
accomplished, if it has a place of temporary usefulness among
the other class of sermons referred to, and if it may be made
a means, to any extent, of meeting the wants of any portion
of the passing generation. .

This work has been prepared at the suggestion and the
request of the English publishers. As it seemed desirable
that there should be some unity of design which might be
expressed by an appropriate title,* THE WAY OF SALVATION"
has been selected as indicating, in the main, the purpose
and character of the volume; and though not properly a
treatise on that subject, yet it will be found, I trust, that all
the Sermons have a bearing more or less direct upon the
theme, and that each one will help to remove some obstacle,
to explain some difficulty, or to throw some light on the
points on which one inquiring how man ean be saved, might
desire information.

The volume is not an argument for the truth of revela-
tion, nor is it designed formally to meet the objections of
infidels, the difficulties of honest sceptics, or the sneers of
cavillers. The man whom I have had in my eye in the
preparation of the discourses—as I have usually had in my
preaching on these and kindred topics—is not he who
disbelieves because he ahooses to do s0; nor he who prefers
to be a sceptic; nor the mere caviller, who, because he
can laugh at death and the judgment, seeks to satisfy his
conscience that it is right to do so; nor he who desires
to find difficulties in religion because he is wnwilling to
submit to jits claims and its restraints:—but I bave had
in my eye a class of minds, much larger than is generally
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supposed to exist, which see real difficulties in religion
which they would not be wmwilling to have explained.
They are minds so constituted that they see the difRcwlties in
believing as well as the facilities for it—the shings which tend
to hinder it, as well as those which tend to promoteit. Inall
eommunities there are probably many of this class of minds.
They should not be regarded as confirmed in infidelity, and
still less as disposed to cavil; but they see real difficulties
in Christianity and in the plan of salvation, and they
would be gratified, not offended, to find a rational solution
of them. It is in vain to deny that there are such diffi-
culties; and though he who has & mind so constituted as
never to have seen them may be regarded ds in some re-
spects in a very enviable situation, yet he greatly errs in
tregard to human nature, and greatly underrates the magni-
tude of the subject of religion, who supposes that to all con-
templative minds, even to candid minds, the subject appears
to be free from perplexity and doubt. A perceived difficulty
in the doctrines of religion—a difficulty so great as to lead
to weighty and perplexing doubts—is not abways proof of a
depraved heart.

I may be permitted to remark, perhaps, as explaining the
general character of the Sermons in this volume, that from
the native tendencies of my own mind, from iy early
cherished habits of thought, and from my early reading, I
have had this class of minds more frequently in my eye, in
preaching, than any other. It has not been by avowedly
meeting the arguments and difficulties of such minds; it
has not been by a formal defence of the doctrines of Chris-
tianity against the objections of infidels ; it has not been by
an open reply to the objections of sceptics or cavillers, bu#
as a secret guide to my line of argument and thought, that 1
have had such minds almost constantly before me. My
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own mind has suggested what I have supposed they would
suggest; and in meeting difficulties which have occurred to
me, I have supposed that I have also met those which would
occur to them. I cannot here repress the acknowledgment of
the debt which, in this respect, I owe to “ Butler’s Analogy”
—=a work which has met more difficulties in my own mind,
and aided me more in preaching, than any other work of
uninspired composition. A careful reader of these Sermons
will perceive that, in their preparation, I owe to that great
work even much more than can be expressed by such a
general acknowledgment.

These remarks may suffice to explain the pervading cha-
racter of this volume of Sermons. In their general arrange-
ment, they begin with a consideration of the claims of the
Bible as a guide on the subject of religion (Sermon 1.), and
with an effort to show (Sermon 11.) that the acknowledged
obscurities in that book should not deter us from accrediting
its claims; with a statement (Sermon 11.) of the claims of
Christianity, and an attempt to show (Sermon 1v.) that the
condition of man could not be benefited by the rejection of
Christianity, and that the same difficulties precisely would
remain, with no known method whatever of relief. The
next object (Sermon v.) is to show that Christianity reveals
the true ground of the importance attributed to man
in the plan of salvation; that the earth is fitted to be
a place of probation (Sermon v1.), and that man is actually
on probation (Sermon vir); and that in religion, as in
other things, he should accommodate himself to what
are the actual arrangements of the Divine government
(Sermon vrir.) The next object is to explain the condition
in which the Gospel FINDS man—as an actual state which
Christianity did not originate, for which it is not respon-
sible, and which is a simple matter of fact in which all men
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are equally interested, whatever system of religion may be
true or false (Sermon 1x.); a state which naturally prompts
to the inquiry what must be done in order to be saved—an
inquiry which springs up in the heart of man everywhere,
and in reference to which man pants for an answer (Ser-
mon x.) This is followed (Sermons x1.—xIv.) by & descrip-
tion of the struggles of a convicted sinner—and by an
attempt to show what is mecessary, in the nature of things,
to give peace to a mind in that condition. To meet the
case, the mind thus anxious is directed to the mercy of God
(Sermon xv.), and the effort is made to show that it is only
an atonement for sin that can give permanént peace to the
soul conscious of guilt (Sermons xv1.,, xvir.) The doctrine
of Regeneration, or the new birth, is then considered (Ser-
mons XVIOI.—XX.); an attempt is made to vindicate and
explain the conditions—repentance and faith—which are
made necessary to salvation, and to show not only their
place in a revealed system of religion, but their relation to
the human mind and the circumstances in which man is
placed (Sermons xx1.—xxVIIL.); and the whole series is
closed (Sermons xxrx.—xxxVI1.) by 8 consideration of the
nature of justification, or the method by which a sinner may
be just with God.

It will be seen that these topics embrace the most material
and important inquiries which come before the mind on the
question fow man may be saved ; and if a correct representa-
tion is given of them, they will furnish to an inquirer after
truth a just view of the way of salvation.

I commit this volume to the public with the hope that it
may be found to be a safe guide on the most momentous
inquiry which can come before the human mind. I have
abundant occasion for gratitude for the manner in which
the volumes that I have published heretofore have been
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received by bhe British publis, as well 28 by my own countrys
men; and I would hope that this volume may cont¥ibute
something to the diffusion of the knowledge of the great
principles of religious duty and doetrine which it has been
the labour of my lifé to illustrate and deferid.

" ALBERT BARNES.

May 19, 1855,
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WAY OF SALVATION.

SERMON L

THE BIBLE.

PsaLu cxix, 105.—¢Thy word is a lamp unto my feet, and a light unto
my p:

My wish, in illustration of this text, is to call your attention to
the BIBLE. It is not to pronounce an eulogy on it, or to enter
into an argument for its Divine origin, or to state and defend
its doctrines; but it is to urge its claims to attention, particu-
larly as laying the foundation for the only true knowledge of the
‘Way of Salvation.

When a man, especially one who has cherished sceptwal views
and feelings, sits down to read the Bible, there is a class of
thoughts that bear upon his mind wholly different from such as
exist when he peruses any other book. When he sits down to
the study of the Iliad, he is conscious that he is perusing the most
celebrated poem of the world. It has come down from a very
remote antiquity ; it has been read by millions, and always with
increasing pleasure ; it has commanded the admiration of the
most eminent scholars of all ages, He feels, therefore, that his
perusal of it will be attended with no discredit anywhere ; and
it will excite no feeling of shame in his bosom should it be
known by all his friends that he is engaged in that employment.
Substantially the same feeling exists when he reads the Paradise
Lost. To admireit, is an evidence of good taste; and an inti-
mate acquaintance with it will be a passport of some value to
the good esteem of others, and will never suffuse his cheek with
8 blush. The same remarks might be made of Herodotns and
Xenophon ; of Hume and Gibbon ; of Seneca and Bacon ; of the
Spectator and the Rambler. No young man could be found
who would think it necessary to practise any concealment in
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reading them ; no one would close them if surprised in their
perusal ; no one would feel the blood mounting to his cheek as
if he were engaged in an occupation which he would rather
should be unknown. On the contrary, he knows that he will
rise in the estimation of others in proportion to his familiarity
with such productions of genius and taste, and is furnishing
evidence that he is worthy of esteem.
But when he sits down to read the Bible, he is surrounded by
a new set of influences, and is conscious of a new train of
emotions. Unless he is a Christian, he enters upon it as if it
were some deed that is to be done when alone. He would feel
some revulsion at being surprised in the employment. He
would expect that it would excite remark—perhaps a playful
remark—if he were to select this book for perusal from a collec-
tion of annuals and poems on a centre table. He would be apt
to close it if he was found reading it when he had laid down
his Homer or his Virgil, his Addison or Shakspeare or Byron,
for this purpose. His first feeling is, that it is & book of
RELIGION, and that to read it will be understood to be indicative
of seriousness, and, & purpose to become a Christian. He is
intimidated also by a somewhat antiquated style, and by what
seems to him- an uncouth phraseology; and, perhaps, he would
be also by its denunciation of some passion that reigns in his
heart ; by its frequent reference to death and the judgment; and
by the serious and solemn tone which everywhere pervades it.
It is a book which he does not mean wholly to neglect, but its
perusal he intends to defer until that somewhat remote period
when it will be necessary to prepare for the future state, and
when he purposes, as preliminary to that, to become religious.
The consequence of such feelings is, that the Bible is & book
greatly neglected. Many are quite familiar with a considerable
part of the range of ancient classic learning, who have almost
no acquaintance with the sacred Scriptures. Many are familiar
with the whole range of fictitious literature to which this age
has given birth, who are strangers almost wholly to the Book of
God, except in name. Many see exquisite beauty in the poets
- of modern times, who see none in the “ sweet psalmist of Israel ;*
and many find pleasure in copious draughts from the fountains
of Helicon, who have no relish for the “ gently flowing” waters
of Siloam. I may add, too, that the people in a nominally
Christian community are distinguished pre-eminently for the
neglect of the oracles of the religion which prevails in their
own country. The Mussulman reads the Koran with profound
attention, and without any consciousness of doing anything
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that should excite a blush; the Shasters and Vedas of the Hindoos
are read by the worshippers of the gods with anxious care; but
how few are there, except professed Christians, who are in the
regular habit of reading the Bible! How few young men are
there who could be seen reading it without some consciousness
that they were doing that which they would rather mot have
known !

I will, therefore, proceed to suggest some considerations
designed to urge upon you the study of the Bible; and shall
deem it a sufficient reward for my labour if I can induce but
one to commence and continue the practice through life.

I. In the first place, st ¢s the oldest book im the world. Of
ocourse you will not understand me as saying that the entire Bible
is more ancient than any other book. I know that some parts
of it were written since the time of Hesiod and Homer; of
Xenophon and Herodotus ; of Demosthenes and Plato. But what
I mean is, that some portions of it stretch far back beyond the
records of classic literature, and before the dawn of well-
authenticated profane history. He who sits down to read the
book of Job may do it with the moral certainty that he is
perusing the most ancient written poem in the world; and he
who reads the book of Genesis is certain that he is perusing a
history that was penned long before any Grecian writer collected
and recorded the deeds of ancient times. Take away the
history of the past which we have in the Bible, and there are at
least some two thousand years of the existence of our race of
which we know nothing—and that too the formsng period, and
in many respects the most interesting part of the history of
the world. Begin, in your investigation of past events, where
ancient profane history begins, and you are plunged into the
midst of a state of affairs of whose origin you know nothing,
and where the mind wanders in perfect night, and can find no
- rest. Kingdoms are seen, but no one can tell when or how
they were founded ; cities appear, whose origin no one knows;
heroes are playing their part in the great and mysterious drama,
but no one knows whence they came, and what are their
designs ; a race of beings is seen whose origin is unknown, and
the past periods of whose existence on the earth no one can
determine—a race formed no one can tell for what purpose, or
by what hand. Vast multitudes of beings are suffering and
dying for causes which no one can explain; a generation in
their own journey to the grave tread over the monuments of
extinct generations, and with the memorials of fearful ehanges
and convulsions in the past all around them, of which no one
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can give an account. Begin your knowledge of the past at the
remotest period to which profane history would conduct you,
and you are in the midst of chaos, and you cannot advance a
step without going into deeper night—a night strikingly re-
sembling that which the oldest poet in the world describes as
the abode of the dead :—* The land of darkness and the shadow
of death; a land of darkness as darkness itself; and of the -
shadow of death, without any order, and where the light is as
darkness.” Job x. 21, 22. And thus in reference to the darkness
of the past—the history of our race in its by-gone periods—
beyond the reach of all other guides—the Bible is “a lamp
unto our feet, and a light unto our path.”

Now there is some interest, at least,in the fact that we have
in our possession the most ancient book which was ever written.
‘We should feel some interest in seeing and conversing with a
man who had lived on earth during all that time, and had looked
on the sun, and stars, and earth before the time of Hesiod and
Homer; who had lived amidst all the revolutions of past king-
doms and empires—while proud Assyria spread its conquests
and fell ; while Babylon rose and declined ; while Rome carried
its arms around the world and sank :—if he had lived on while
seasons walked their rounds, and had seen fifty generations
buried, and had come to us now with the ancient costume and
manners, to tell us what was in the days of Noah or Abraham.
‘We contemplate with deep interest an * ancient river;” and no
one ever looked on the Mississippi or the Ganges for the first
time without emotion. So of a venerable elm or oak that has
stood while many a winter storm has howled through its branches,
and while the trees that' grew up with it have long since decayed.
So with an ancient bulwark or castle; an ancient monument,
or work of art. Whatever stands alone, and has lived on while
others have decayed, excites our admiration. The pyramids of
Egypt, and the tombs of the kings of Thebes, and the pillar of
Pompey, thus attract attention. Any lonely memento of the
past has a claim to our regard, and excites an interest, which
we feel for nothing when surrounded by the objects amidst which
it rose. In the wastes of Arabia, between the Nile. and Mount
Sinai, there stand some half a dozen or more headstones in an
ancient burying-place. There is not a town, or city, or house,
or tent, or fertile field near. They are the lonely memorials of
a far-distant generation. All else is gone,—the men that placed
taem there; the towns where they dwelt; the mouldering
ashes, and the names of those whose last place of sleep they
mark. So the Bible stands in the past. * All is desolation
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around it. The books that were written when that was, if
there were any, are gone. The generations that lived then
are gone. The cities where they dwelt are gone. Their tombs
and monuments are gone ; and the Bible is all that we have to
tell us who they were, why they lived, and what occurred in
their times. Had the Bible to this day been unknown, or were
it suddenly discovered in some venerable ruin and authenticated,
who would not hail such a monument of what occurred in the
past periods of the world ? '

The circumstance here referred to of the antiquity of the
Bible derives additional interest from the attempts which have
been made to destroy it. No book has excited so much opposi-
tion as this; but it has survived every attack which power,
talent, and eloguence have ever made on it. Now, we do and
we should feel an interest in anything which has survived
repeated attempts to destroy it. The remnant of an army that
has survived a battle, and that has successfully resisted great
numbers in the conflicts of war; the tree that has stood firm
when all others in its neighbourhood have been prostrated ; the
ancient castle that has sustained many a siege, and that remains
impregnable ; the solid rock that has been washed by floods
for centuries, and that has not been swept away—all excite a
deep interest. We love to contemplate these, and we should
deem ourselves destitute of all right feeling if we should pass
them by without attention. But no army ever survived so
many battles as the Bible; no tree has stood so long, and
weathered 8o many storms; no ancient bulwark has endured so
many sieges, and stood so firm amid the thunders of war and
the ravages of time; and no rock has been swept by so many
currents, and has still stood unmoved. It has outlived all
conflicts, survived all the changes in empires, and come down
to us notwithstanding all the efforts made to destroy it; and
while the stream of time has rolled on, and thousands of other
books have been engulphed, this book has been borne triumph-
antly on the wave. It has shown that it is destined to be
borne onward to_the end of time, while millions of others shall
sink degradedly to the bottom. )

II. The second consideration which I suggest is, that {hs
Bible contatns the religion of your country. Chillingworth uttered
a sentiment which contains as much meaning as can be well
condensed into a few words, when he said, that « The Bible is
the religion of Protestants.” In a similar sense, we may say
that the Bible is the religion of our country. The ancient
religion of Persia is in the Zendavesta; the religion of India
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is in the Shasters; the religion of Turkey is in the Koran; the
religion of our country is in the Bible. We have no zeligion
in this land, and can have none, which is not in the Bible,
Throughout the length and breadth of this great nation there
is not an altar erected to an idol-god; nor in all our history
has a molten image been cast, or a carved block received the
homage of an American citizen. Not a temple has been reared
in honour of a pagan divinity, nor is the knee bent anywhere
to adore the hosts of heaven. It is a remarkable, but indisputable
fact, that they who reject the Bible in our country have no
altar; no temple; no worship; no religion. They offer ng
sacrifice ; they have no incense; they have no books of praise
or of prayer—no hymn-book, and no liturgy ; they are emphati-
cally living without God in the world. No religion will be
sustained in this larnd which does not appeal to the Bible; and
if that is driven away, we shall be a people without any religion,
The religion of this nation is to be the Christian religion or
none ; and when an Ameriean is gsked what is his religion, he
can only refer to the Bible.

‘We have, indeed, our different opinions. We are divided inte
sects and denominations, with peculiar views and modes of
worship, yet with a good degree of common sympathy and of
fraternal feeling ; and we all harmonize in the sentiment, that
whatever religion there is in this land is in the Bible, and that
that is the rule of faith and practjce. Our religion is not in
creeds and confessions ; in catechisms and symbols; in tradition
and the decrees of synods and councils; it is IN THE BIBLE.
To that, as a common standard, we all appeal ; and around that
we all rally. Much as Christians differ from each other, al}
would rush to the defence of that Book when attacked, and all
regard it as the fountain of their opinions and the source of
their hopes.

There is, moreover, among Christians in this country a growing
conviction that the standard of all religion is the Bible. There
is less and less confidence in the deductions of reason; less
reliance on creeds and confessions and tradition ; less dependence
on the judgment of man, and a more simple dependence on the
word of God. It is, and it is to be, a great principle in this
nation, that the Bible contains our religion.

Now, if this be so, then the reasons why the Bible should be
studied are very obvious. One is, that any man must be desti-
tute of a very essential part of valuable knowledge if he is
ignorant of the foundation of the religion of his own country,
Its institutions he can never understand, nor ¢an he ever be fully
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prepared to discharge his duty in any calling in this country
without an acquaintance with the sacred Scriptures. As con-
nected with the history and institutions of his country, and as
here destined to exert a controlling influence over millions of the
most free minds on the earth, it demands his profound attention.
I confess I feel a deep interest in the Koran, though I never
expect to be subject in any way to the laws of that book ; and
though I have never been able to read it though, often as I have
resolved I would read it, and have attempted to do it. But I feel
an interest in any book that has power to hold one hundred and
twenty millions of the human race in subjection, and to mould the
institutions and laws of so large a portion of mankind. I feel far
more interest in that than I can in the power of Alexander, who
subdued the world by arms; or of the Autocrat of the Russias, who
rules a vast empire by hereditary might; or even of Napoleon,
who held nations in subjection by a most potent and active will.
For in such cases there is living power, and there are vast
armies, and frowning bulwarks, and long lines of open-mouthed
cannon prepared to pour sheets of flame on all who dare oppose.
But the dominion of the Koran is THE DOMINION OF A BOOK—
a silent, still, speechless thing, that hds no will, no armies, no
living energies, no chain-shot, no cannons ;—and yet it exerts a
power which the monarch and the conqueror never wields. It
lives, too, when monarchs and conquerors have died. It meets
advancing generations, and subdues their wills too. It moulds
their opinions, leads them to the temples of worship, and con-
trols their passions with a power which monarchs never knew.
So it is with the BiBLE. That, too, is a book—a silent, speech-
less book. But in our own land, twenty millions acknow-
ledge its right to give laws; and in other lands, one hundred
millions confess its power; and in past times, many thousand
millions have been moulded by its precepts, and I would not be
ignorant of that which exerts a control so near Omnipotence
over so many human minds.

Again: No man should be a stranger to the religion of his
country. At some future period of life, and that not far distant,
these questions may be asked of some young man here, for aught
you know, on the shores of India, or in the islands of the Pacific,
or in the heart of the Celestial Empire:— ¢ What is the religion of
the United States? On what is it based ? What are the doctrines
of the Book which is the acknowledged authority there? By
whom, and when, and where was it written ? And why is it
there received as of Divine origin ?’ How many a young Ame-
rican may have been asked these questions, who was as unable

2
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to answer them as he would be similar inquiries respecting the
Koran or the Shasters! How strange to an intelligent foreigner
would it seem that one from a land like this could give no
account of the religion of his own country !

There is another thought here, which I wish to express with
as much deference for the elevated classes in our land as possible.
Some who read these pages may possibly yet occupy places of
influence and power in the councils of the nation, or be called
as professional men to appear in conspicuous stations before
their countrymen. Now the idea which I wish to express is,
that the uses which are made of the Bible, and the allusions to
ity by men in public life, are sometimes such as may admonish
those who are coming on to the stage of action to become fami-
liar with it, and such as are anything but commendatory of the
knowledge which they have of the one Book which, more than
any other, controls this nation. Shakspeare shall not be inaccun-
rately quoted; and Byron and Burns, and Homer and Virgil
shall be referred to with classic elegance; but a quetation from
the Bible ,shall show that with whatever other learning the
orator may be endowed, his familiarity has not been with the
inspired records of the religion of his country; and the words of
David, Isaiah, and Paul, and even of the Redeemer, shall be
miserably mangled, and made almost unintelligible. Many a
young man now entering on life will yet be placed in circum-
stances where it will be discreditable to him not to be acquainted
with the Bible. No one can be placed in circumstances where
that knowledge would be disreputable or injurious.

There is one other thought under this head. It is this:—The
Bible has gone deeply into our institutions, customs, and laws,
and no one can understand the history of this country who does
not understand the Bible. It has made us, directly or indirectly,
what we are. Our own ancestors, in our father-land, once were
wild barbarians, and sacrificed human beings to idols. The
oaken groves of England witnessed many a Druid superstition ;
many a now well-cultivated spot in that land was a place where
men, woven in wicker-work, were consumed as an offering to the
gods! I need not say that the change in that country from
what it was to what it ¢, was brought about by the influence
of the. religion which is taught in the Bible. That religion
banished superstition and idolatry; raised Christian temples
in the places where stood the groves of the Druids ; introduced
civilization, intelligence, and social order ; made immortal Alfred
what he was ; laid the foundations of Cambridge and of Oxford j
and moulded the literature and the laws of our ancestors.
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8till more directly has it gone into our own institutions.
We have derived our origin in great part from the Puritans, a
people to whom Hume said was to be traced whatever of civil
liberty there was in England. I need not recall any of the
events of our early history. I need only remind you that with
the Puritan, thé axe was not a more needful or inseparable
companion than the Bible. It went with him into the deep
forest ; comforted him when the war-whoop of the savage
sounded in his ears; prompted him to build the church, the
school-house, and the college ; entered into his literature, and
constituted his laws ; was the foundation of his civil rights, and
the platform of his views of government. It contained the
lessons which he taught to his children; and his parting counsel
to them, when he lay on a bed of death, was, that they should
always love it. Phidias so wrought his own name into the
shield of the statue of Minerva at Athens, that it could not be
removed without destroying the statue. 8o the precepts and
truths of the Bible have been inwrought into all our institutions.
They are not inferwoven—as if they were separate warp and
woof. They are not laid on—as plates of gold may be on a
carved image. They are fused ¢n—intermingled—and run
together—as the gold and silver and brass of Corinth were in
the great fire which burnt down its statues of silver and gold
and brass—forming the much-valued compound of antiquity,
the Corinthian brass. They cannot be separated; and it is too
late to trace their independent proportions and influence. We
have no institutions, no laws, no social habits, that are worth
anything, and no learning, no literature of any kind, no liberty,
which have not been moulded and modified by the Bible. No
man can write our history who is a stranger to the Bible; and
you will NEVER understand it, if you are ignorant of that Book.
The man who enters on public life ignorant of the influence of
this book in our history,is liable to perpetual mistakes and
blunders in regard to the institutions of his own country. e
will perpetually come in contact with opinions and habits which
he cannot understand. He will never be acquainted with the
public mind in this nation. He will be mistaken in regard‘to
the course which the popular feeling will take on any subject.
He will run counter to what he will esteem mere prejudice, but
what in fact is conscience; and he will suppose that he meets
mere popular feeling, when he encounters that which enters
into every principle of our liberty. There is nothing on which
foreigners who come among us are nfore liable to misunderstand
us than on this point; and nothing which to them appears more

A



10 THE WAY OF SALVATION.

inexplicable than that religion is propagated and maintained by
soluntary efforts, and without an alliance with the State. The
secret of the whole is, the hold which the Bible has on the
public mind, and the fact that that Book is allowed to influence
vo extensively the opinions, the laws, and the customs of the
land. 1t is now in almost every family, and we intend it shall
de in every family. It is read every day by millions; and
hundreds of thousands of children and youth are taught every
week in the Sabbath-school to reverence it. A great National
Society is in existence whose business it is to see that that Book
is placed and kept in every family in the land; and though the
press teems with novels, and romances, and poems, and books of
science, yet the book that is most frequently printed, and on
which the art of the printer and the binder is most abundantly

_ lavished still, as a private enterprise, is the Bible. And in

reference to our own most interesting history as a people, and
to the nature of our institutions, civil and religious, as well as in
reference to all the past, the Bible is the only certain * lamp
unto our feet, and light unto our path.”

II1. A third consideration is, that the Btble has such evidences
of Divine origin as to claim your attention. 1 do not assume
that it is given by inspiration—for my purpose now does not
require this, nor am I about to detain you with any proofs on
that point. But I would show you that there are such presump-
tive proofs of its being a revelation from God, as to demand study
and inquiry ; such that it is ill-becoming the young man, or any
man, to neglect it; and such that to reject it without examina-
tion,is no mark of an elevated understanding, or of true manliness
of sentiment. The considerations which I would suggest under
this head are these :—

(1.) The friends of the Bible have been among the most sober,
calm, and thoughtful of mankind. They have been such men as

. are accustomed to look at evidence, and to weigh arguments

’

before they embrace them. That some of its neglectors and
adversaries have had this character I have no occasion to deny ;
but that the mass of them have been of this stamp no one will
venture to affirm. But a book which has commended itself to
the faith of millions of thinking and intelligent men as of Divine
origin, is not to be treated with contempt, or rejected without a
hearing. No man recommends his own intelligence or wisdom
by a contemptuous rejection of such a book.

" (2.) Again, a considerable part of those who have embraced
the Bible as of Divine origin, have done it as the result of
éxamination. I admit that all have not done it from this cause.
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Many have been trained up in its belief, and have never doubted
of its Divine origin ; but a considerable portion even of this class,
when they have arrived at mature age, have instituted an
examination on the subject, and have satisfied their own minds
that it is from God. But many an hereditary infidel has yielded
his opposition to the Bible by the force of evidence, and em-
braced it as true ; many a scoffer has become a believer by the
force of the argument, and admitted that it was from God.
Meantime all ite friends, whether hereditary friends—if I may so
call them—or the friends made such by argument, have been
willing to submit the evidence of the Divine origin of the Scrip-
tures to the sober reason of mankind. They have asked them to
examine the question. Theyhold themselves readyat any moment
to give the book to any man who will examine it. They invite
discussion, and they always consider it & point gained, and a
very probable indication of the conversion of an infidel, if he can
from any motive be induced to examine the Divine origin of the
Scriptures. And so scoffers and infidels feel when one of their
own number is induced, from any cause, to read the Bible. From
the moment when he takes the book in his hands, they regard
his conversion to Christianity as more than half certain. They
anticipate, almost as a matter of course, that if he is led to
investigate this question he is lost to their cause. And so all feel.
Many a man is deterred from reading the Bible, and from
examining its claims, under a belief that, if he does it, he will
become a Christian. Yet what a state of mind is this! And
what a tribute is thus unwittingly paid to the Bible! And how
clear is it, that,if this be the case, the Bible has such evidence
of a Divine origin as to demand your attention!

(3.) Again, its effects on the world are such as to show that
it has sufficient claims to a Divine origin to demand attention.
As a mere matter of curiosity, if there were no better motive,
one would suppose that an interest would be felt in the Book
which displaced the ancient systems of philosophy; which changed
the whole form of religion in the Roman empire—overturning
altars, closing temples, disrobing priests,’ and revolutionizing
laws ; which abolished slavery in all the ancient world; which
has elevated the female sex from the deepest degradation ;
which has everywhere been the promoter of good morals ; which
banished the barbarous sports of the amphitheatre; which has
led to the foundation of colleges, and the erection of hospitals,
and the diffusion of universal education; which has curbed the
tiger-passions of many & mau, and made him like a lamb; and
which has transformed the intemperate, the licentious, and the
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profane, in millions of instances, and made them pure and holy
men. Now a book which can do this has such claims of a Divine
origin as to demand attention, and to be worthy of perusal. -

(4.) And again, the class of men whom it has satisfied of its
Divine origin is such as to show the same thing. They have
been, in many instances, men most eminent in all departments
of science and learning, and who stand, by common consent, at
the head of the race. I need not tell you who they are. In our
most rich English literature there is scarcely a man of eminence
who has not bowed to the authority of the sacred Scriptures.
‘Who, in teaching the laws of morals, was superior to Johnson ?
‘Who better understood the beauties of the English tongue than
Addison? Who was a sweeter poet than Cowper? Who more
majestic and grand than Milton? Who has controlled more
human minds by stating its laws than Locke? Who has seen
farther into the distant heavens than Newton? What individual
of our race is by common consent at the head of any department
of learning, who has not acknowledged the Divine authority of
the Bible? I by no means say that this proves that it is of
Divine origin. I say only, that it demonstrates that there are
eleims to such an origin which demand examination. I add one
other thought under this head—— :

(5.) That the same thing is shown by the fact that the Bible
has outlived all the attacks which have been made on it, and
has nearly or quite weathered out the storm of conflict. It was
penned in a remote age; in a little corner of the world ; among
a people withont science, and without any other literature;

" when the rules of poetry and history were unwritten, and when
the human mind was comparatively in its infancy. That a book
so written, and with such pretensions, should be attacked was
not wonderful. Accordingly, every science, I believe, has been
made the occasion of an assault on the Bible. Astronomy, and
history, and antiquities, and geology, and chemistry, all have
had their tarn; and all have in their turn alarmed the friends
of revelation. But the war from these quarters has nearly
ceased to rage. Every gun has been spiked, or turned on the
foe-—except in the matter of geology—and the friends of reve-
lation may safely leave that until the geologist will tell us
precisely what his own settled opinion is. In the year 1806 the
French Institute counted miore than eighty theories in geology
hostile to the Scripture history, not one of which has lived to
the present time (Lyell). The argument from astronomy was
demolished by Chalmers. The argument from the high antiquity
of the sacred books, and the history of India, has been abandoned
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by infidels themselves. Point after point hes been yielded, and
the Bible still lives; and it advances in its power over the human
mind just as science advances, and at the moment when I am
writing has a control over the intellect of the world which it
never had before. It will have a greater control to-morrow ;
and will continue to extend its empire to the end of time. It is
speaking now in an hundred and fifty languages more than it
was fifty years ago, and there is nothing more fixed pertaining
to the future than that the period is not distant when it will
speak in all the languages of the world. It is destined to be
the book which shall ultimately model the laws, and direct the
worship of the race; the book which is to displace the Koran,
the Zendavesta, and the Vedas; and the book which is to be
found in every living language when the great globe shall dis-
solve. Now I do not say that this proves that the Bible has a
Divine origin. I say only, that it demonstrates that such a
book is not to be treated with contempt, that it has sufficient claims
to a Divine origin to demand perusal and study. He gives no
evidence of extraordinary talent or independence who ecan
neglect or despise such & book ; he who studies it is at least
associated in one thing with the minds that have done the most
to honour our race, and who have secured the widest respect
emong mankind. And in reference to the whole range of
investigations that come before the human mind, to the actual
developments of the human powers, and to the changes that
have occurred on earth, and to all our inquiries respecting the
future, as well as in reference to the past history of nations, and
to our own history as a people, it may be found to be true that
the Bible is the only certain ¢ lamp unto our feet, and light unto
our path.”

1V. The fourth consideration which I urge is, that the Bible
reveals a way of salvation—a method by which a sinner may
be conducted to happiness and to heaven. I here mean only to
state this—not to attempt to prove it. Nor is it necessary for
my purpose now to prove it. All that my purpose demands is
to bring the fact to your notice, and to state that such a plan is
revealed, and in such circumstances as to demand your attention.
That it professes to reveal a way by which a man may be saved,
no one can doubt ;—for this is the leading design of the beok.
That it is & simple and intelligible way, is demonstrated by the
fact that it has been embraced by millions of our race who
had no special claims to superior intellectual endowments, and
no superior attainments in science. That it is a safe way has
been demonstrated, as far as such a fact could be, by its sustaining
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power in those circumstances which most certainly test the
truth and value of our principles—the circumstances which attend
aur departure from the world. But while commending itself to
minds in humble walks, and in the lowly condition of life, it has
also s0o commended itself to minds most elevated and cultivated ;
has so met their wants, and so imparted peace, and so sustained
them in the day of trial, as to show that it has a claim on the
attention of all mankind. To such minds it has commended
itself as simple, satisfactory, and rational; as adapted to the
condition of fallen man, and as imparting the true peace, for
which a soul conscious of guilt seeks. It claims, too, to reveal
the only way by which a sinner can be saved, and urges this on
the attention of the race by all its proofs of its being a com-
munication from heaven—by its miracles, and its prophecies, and
its purity of doctrine, and its elevated rules of morality, and its
influence on mankind. He is not, he cannot be wise, who
turns away from a book that comes with such evidence of a
heavenly origin as the Bible has, and that has satisfied so many
minds of its truth. He is not, he cannot be wise, who in
such circumstances refuses to examine the claims of a book
that professes to disclose the only method by which man can
be saved.

V. The fifth and last consideration which I shall suggest is,
that the Bible is a book whose consolations and counsels you
will need on a bed of death. Instead of detaining you with an
argument on this point, I will just advert to one fact which will
have more weight with many whom I address than anything
which I can say; and with this I shall closc this discourse. A
few days before the death of Sir Walter Scott, there was a lucid
interval of that distressing malady which had for some time
afflicted him, and to remove which he had travelled in vain to
London, to Italy, and to Malta. He was again in his own
home In one of these calm moments of reason, “gentle as an
“infant,” says his biographer, when the distressing aberrations of
his mind had for a time ceased, he desired to be drawn into his
library, and placed by the window, that he might look down
upon the Tweedy To his son-in-law he expressed a wish that
he should read to him. ‘From what book shall I read?” said
he. “Can you ask P” Scott replied; “ THERE IS BUT ONE.”
“I chase,” says his biographer, “the fourteenth chapter of St.
John’s Gospel. He listened with mild devotion, and said when
I had done, Well, this is a great comfort; I have followed you
distinctly, and I feel as if I were yet, to be myself again” (Life
of Scott, vi. 288). Ineed not enlarge on the dying testimony of
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this eminent man in favour of the Bible. On the bed of death,
“there Is but one” book that can meet the case. Not his own
beautiful poems; not his own enchanting works of fiction, were
his comforters there. He had come to a point where fiction
gave way to reality ; and we can conceive of scarcely any scene
of higher sublimity than was thus evinced, when a mind that
had charmed so many other minds, the most popular writer of
his age, if not of any age, in the solemn hour when life was
about to close, gave this voluntary tribute to the solitary
eminence of the Bible above all other books. Would that his
dying declaration could be imprinted on the title-page of all his
works—that wherever they shall be read, his solemn testimony
might go with them, that a time is coming when BUT ONE.BOOK
can have claims on the attention of men, and BUT ONE BOOK
will be adapted to guide their steps and to comfort their hearts!
May I suggest to the readers of novels and romances that the
time is coming when, one after another, these books will be laid
aside ; when the romance of life will be exchanged for the sober
reality of death; and when the most gorgeous and splendid
illusions of this world will give place to the contemplation of
the realities of that everlasting scene which opens beyond the
grave. Then you will need, not fiction, but truth ; not gorgeous
description, not the enchanting narrative, not the wizard illusions |
of the master mind that can play upon the feelings and entrance
the heart ; but the word—the eternal word of that God who can-
not lie, and the sweet consolations of that “oNE Book’’ whose
beauties, after all, as much transcend the highest creations of
genius as its truths are more valuable than fiction. We may
live amidst gorgeous scenes; amidst splendid illusions; amidst
changing clouds; amidst vapours that float on the air, and then
vanish ;. but when we die we shall wish to plant our feet, not
on evanescent vapours and changing though brilliant clouds, but
on the Eternal Rock ;—a position which shall be firm when the
rains descend, and the floods come, and the winds blow (Matt.
vii. 25). And in reference to that dark valley which we must all
soon tread—that valley that appears so chilly and dismal to
man—along which no one has returned to be our conductor and
guide, whatever may be said of the value of the Bible in regard
to the past history of our race, or our own history in particular,
or the various inquiries which have come before the human
mind—it is indubitably tken to be the only certain “lamp unto
our feet, and light unto our path.”

Let me, in conclusion, ask of each one individually, Is there
force enough in my argument to induce you to read the Bible?
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If there is, let it be done. I ask you not to lay aside your
Homer, your Cowper, your Dryden, your Milton. I ask you not
to burn your Addison, your Johnson, or your Burke. I ask you
not to throw away your Galen, or your Davy—your Coke, or
your Hale ; but I ask you to give THE SUPREME PLACE in your
life to that oNE Book which the greatest of all writers of fiction
gave on the approach of death—to -THE BIBLE.



SERMON IL

THE OBSCURITIES OF DIVINE REVELATION.

Psary xliii. 3.—¢ O send out thy light and thy truth: let them lead me;
Jet them bring me unto thy holy hill, and to thy tabernacles.”

PsaLM xxxvi. 9.—*For with thee is the fountain of life: in thy light
shall we see light.”

PERHAPS no one ever studied the Bible as a professed revelation
from God who has not had such questions cross his mind as the
following :—Why is there so much in this book that is obscure
and unintelligible? Why is not more information given on
great and important questions about which the human mind
has always been perplexed? Why is no more light thrown
on the subject of moral government; on the question why sin
and misery were allowed to enter the world; on the nature of
the happiness of heaven; on the reasons why the wicked are
to suffer for ever? Why are so many subjects left in total
darkness in a professed revelation, and others left with only
such a feeble glimmering of light as almost to make us wish
that there had been none?

These questions produce increased perplexity and embarrass-
ment when such thoughts as the following occur, as they will
be very likely to do, in connexion with them :—First, it
seems that it would have been so easy for God to have removed
all difficulty on many or all of these subjects. There can be
no darkness or obscurity with Him in relation to them, and he
could readily have taken away all our perplexity by a simple
explanation, almost by a single ¢ stroke of the pen.” Secondly,
such an explanation seems to have been demanded in order to clear
up his own character and dealings. There are many dark things
about his government ; many things which give occasion to hard
thoughts, to aspersions, and to reflections on his chardeter, which”
his friends cannot meet, and to difficulties which they cannot
solve ; and, instead of removing all these, he has so left the
matter as to perplex the good, and to give occasion for the
unanswered reproaches of the evil, when a simple explanation
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might have saved the whole difficulty. Thirdly, such an ex-
planation seemed to be demanded as an act of benevolence on
his part, in order to remove perplexity and distress from the
human mind, even if he was willing that his own character
and the principles of his government should rest under a cloud.
Man by nature is in darkness. . He is perplexed and embarrassed
with his condition and prospects. He struggles in vain to
' obtain relief by the unassisted efforts of his own mind. A
revelation is proposed ; but on the most important and perplexing
of his difficulties it seems only to tantalize him, and to leave
him as much in the dark as he was before. And, fourthly,
all this difficulty is increased when he reflects how much of
this same book is occupied with histories which have lost their
interest ; with names and genealogical tables now of little or
no value; with laws pertaining to rites and ceremonies long
since obsolete, and always apparently pertaining to trifling
subjects; and with narratives often of apparently little dignity,
and of slight importance. The thought will cross the mind,
Why were not. those portions of the book occupied with state-
ments which would have been of permanent value to man?
‘Why, instead of these, did not God cause to be inserted there
important explanations respecting his own character and govern-
ment ; the condition of the heavenly world; the reasons why
sin and woe came into the system; and why the wicked must
be punished for ever? Disappointed, and troubled, and half
feeling that he is trifled with, many an inquirer after truth is
‘tempted to throw the book aside, and never to open it again
with the hope of finding an answer to the questions which most
deeply agitate his soul.

These are bold questions which man asks, but they will come
into the mind, and it is important to meet them, and to calm
down the spirit which would ask them, if we can. To obtain
a rational view of this matter, there are two inquiries :—

I. What is the measure of light actually imparted in the
Bible? and,

II. Why is there no more?

In the answer which may be given to these two inquiries, we
may find something, perhaps, to soothe the feelings and calm
the mind, in reference to the perplexities referred to.

1. The first inquiry is, What is the measure of light actually
imparted in the Bible? I do not, of course, intend to go into
detail here—for this would involve an enumeration of all the
points embraced in the system of Christian theology,—but I
purpose only to suggest the principles, if I may be allowed the
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expression, which guided the Divine Mind in giving a revelation
to man. It is evident that in giving such a revelation, the
question must have occurred, whether light should be imparted
on these points referred to; whether all should be communi-
cated that could be; whether care should be taken to explain
every question that might ever arise in the human mind;
whether the whole subject of moral government should be
unfolded, or whether some other rule should be adopted, and
some other object should be aimed at. Now, the principles
which seem to have guided the Divine Mind, admitting for the
time that the Bible is a revelation from God, so far as we can
judge from the manner in which the revelation was actually
given, are the following :—

(1.) First, to leave many subjects, and among them some of
those on which the mind is most inquisitive, perfectly in the
dark. It was intended that not a ray of light should be shed
on them ; that ther$ should be nothing which could constitute
a basis of even a plausible conjecture. It was clearly the design
of God to fix an outer limit to human knowledge so far as this
world is concerned, in reference to those points, and to leave
the race totally and designedly in the dark. This principle is
involved in the declaration, * Secret things belong to the Lord
your God, but things that are revealed to you and your
children.”

A few remarks in relation to this outer limit, or this boundary,
will apply equally to reason and revelation; and while they
may do something as an explanation of the general principles
of the Divine proceedings, they may, at the same time, do
something to reconcile us to the fact that it is found in a book
of professed revelation.

(@) There is & limit to the human faculties—a point
beyond which man, in this world, cannot go in inquiring into
the various questions which may occur. That point may not
yet have been reached on any one subject; but clearly there s
such a point, beyond which all is dark. Occasionally a bright
genius arises—some one endowed with almost superhuman
powers—who seems to secure, almost by intuition, all that
man had before discovered, and who is prepared, at the begin-
ning of his own career, to start where others left off, and to
penetrate the deep profound where mortals never before have
trodl—to open the eyes on new regions of thought, and new
worlds of matter; but even ke soon comes to the outer limit
of the human powers, and will always feel, as Newton did at
the close of his life, that the great ocean of truth is still unex-
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plored. I do not know,” said he, “ what I may appear to the
world ; but to myself I seem to have been only like a boy play-
ing. on the sea-shore, and diverting myself in now and then
finding a smoother pebble or a prettier shell than ordinary,
while the great ocean of truth lay all undiscovered before me.” *
‘Whatever may be the attainments which man may make in
the general progress of society, and whatever light may be shed
on objects before abscure by the few men of transcendant genius
whom God raises up from age to age, there is an outer limit to
all such progress—a point beyond which all is involved in
Cimmerian darkness. The ancients, in their ignorance of the
true structure of the world, supposed that the earth was sur-
rounded by interminable seas, and that whosoever should venture
out in a right line from the land would soon enter regions
deepening in darkness, till not a ray of light should be visible;
and they feigned one such voyage, in which the mariner stood
boldly for the west, until, terrified and affrighted by the in-
creasing darkness, he turned the prow of his vessel, and sought
again his native shores. What to them pertaining to the
structure of the earth was fable, is true on the point before us
in regard to higher subjects. There is an outer limit beyond
which there is no light. We cannot penetrate it. We have no
faculties, as men ordinarily are made, to penetrate it; and no
genius arises so superior to the ordinary human endowments
as to be able to carry the torch of discovery into those unex-
plored regions. )

(8) In like manner, as in regard to our natural faculties, so
it was clearly the design of God that there should be many
subjects on which not a ray of light should be thrown by
revelation. There are many points on which no statement is
made ; on which no hint is given that would relieve the anxiety
of a troubled mirtd. Far on the hither side of what we would
like to know, the line is drawn, and the whole book is closed
at what may, without irreverence, be called—or which, whether
irreverent or not, expresses our natural feelings—a provoking
point, just at the point where we would be glad to ask questions,
and where we by no means feel our minds satisfied with what
we .
(c) As a matter of fact, therefore, whatever conclusions may
be drawn from it, there is a great variety of subjects, many of
them of great interest to the human mind, which are left totally
in the dark, and on which the utmost efforts of ingenuity,

* Brewster’s Life of Newton, pp. 800, 301,
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employed in endeavouring to make the Bible speak out, have
been utterly ineffectual. The silence of the Bible is, in this
respect, somewhat like the silence of the dead about their condi-
tion, and about the future world. If they live, why do they
not return? Why do they not come and tell us what it is to
die P—whither man goes when he dies P—and whether they are
bappy or not, and how we may be? Why do they keep their
countenances so fixed and grave; and why do the lips once so
ready to impart knowledge now keep themselves so close on
the very points on which we would be glad te have them speak ?

As a believer in revelation, and a friend of it, I am constrained,
therefore, to admit that there are many important points ‘on
which not a ray of light is shed. I am, for one, willing to
concede that among these points are the questions why moral
evil was admitted into the system; why misery ever found its
way into the empire of an infinitely benevolent and almighty
Creator and moral Gevernor; and why the period will never
arrive when sin and woe shall everywhere come to an end.
On these, and on many kindred topics of great interest to man,
I confess I have never seen a ray of light cast by any human
speculation ; and that though I have been silenced, 1 have not
been convinced. Other men think they see light here ; I see none.

Just here, however, one remark should be made, to guard
this observation from abuse. It is, that as we cannot allow the
darkness attending the subject of moral evil to disprove ¢he fact
that it exists—for no one can dispute the fact—we should not
allow the darkness in relation to future punishment, even though
it should be eternal, to lead usto doubt or deny tha¢ fact. Our
ignorance in the one case does not disprove the fact—how can
it in the other P

(2.) A second principle on which revelation seems to have
been given, similar to the one just mentioned, is, to state nothing
merely to gratify curiosity. In the large book which constitutes
what we call the Bible, embracing as it does a vast variety of
histories, of apophthegms, of laws, of parables, of proverbs, of
poetry, of eloquent appeals, it would be difficult, if not impos-
sible, to fix the attention on a single thing that seems to have
been revealed merely to gratify curiosity, or which would not
have been recorded in the absemoe of such design. It was
remarkable, in particular, how steadily the Saviour refused to
gratify this spirit, or to anewer questions based on this, when
it would have been eo easy to have responded to the questions
proposed. I say “so easy to have responded to them,” for, on
the supposition that he was what he claimed to be, and had
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actually come down from heaven, the information which was
asked could have been readily given; and on the supposition
of the infidel that he was an impostor, nothing would have
been more easy than to give some answer—since no one could
prove that it was wrong; and I may add, that nothing would
have been more unnatural than that, with that Assumed charac-
ter, he should have attempted no answer. But he never at-
tempted it—never gratified such an inquiry. Thus, when he was
asked, “ Lord, are there few that be saved ?” he gave no hint
to gratify the spirit of curiosity, but directed those who pro-
pounded the question to “ strive to enter in- at the strait gate.”
When the mother of James and John came to him requesting
that her two sons might sit the one on his right hand and the
other on his left hand in his kingdom, he said “it was not his
to give, except for those for whom it had been prepared by his
Father.,” When, after his resurrection, he was asked by his
disciples whether he “ would at that time restore the kingdom
to Israel ?” he said it was “not for them to know the times
or the seasons, which the Father had put in his own power.”
Thus Paul also, in the most explicit manner (Col. ii. 18), condemns
those deceivers, one of the characteristics of whose teaching was,
that they * intruded into those things which they had not seen.”
And so throughout the Bible, nothing seems to be done merely
to gratify curiosity. If we go to it to learn what is duty; to
obtain principles of conduct to guide us; to discover some
promise that shall support us in temptation and trouble; to
learn in what way we may acceptably worship our Maker; to
know what we should do in the relations of husbands and wives,
of parents and children, and of masters and servants; to ascer-
tain what we should do for the poor, the ignorant, the prisoner,
the oppressed ; to learn what we must do to be saved, we never
consult the oracle in vain. If we go with a question of mere
curiosity ; with a desire to obtain some response that shall be
of no practical advantage, that shall flatter our self-esteem, or
inflate us with a vain conceit of knowledge, we are sure to
return with not even the respect that would be involved in the
most ambiguous and unmeaning response that was ever uttered
at Delphi.

(8.) The third and vital principle, therefore, that seems to
have directed the Divine Mind in giving a revelation was, to
farnish knowledge enough to be a safe guide to heaven. The
principle séems to have been to give us so much information
that we may learn the way of life if we will, and so as to keep
the mind in a healthful exercise in investigating truth. It is
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never forgotten that we are moral agents; that we have powers
to be disciplined and cultivated ; and that our grand business
here is not to gratify our curiosity, but to secure our salvation.
‘Would not all the essential purposes of a revelation be answered
if it would enable us to secure the salvation of our souls?
Should it be a serious objection to it, if, while it did this, it did
not also cast light on a thousand other points, however interest-
ing and important they might be? And should we reject it
and spurn it because there are many things which it leaves in
the dark—many questions which are unanswered ? . Revelation
to us is not like the broad and clear sun that sheds down its
rays on the spread-out landscape covered with smiling fields,
and flocks, and hamlets; disclosing each tree, and hill, and
house, and the winding course of each rivulet :—it is, to use
an illustration suggested by another, like the lighthouse that
gleams on a dark and stormy coast to reveal the haven to the
ocean-tossed mariner. “It shines afar over the stormy ocean,
only penetrating a darkness which it never was intended to
expel.” The mariner can see thdt light clearly. It guides him.
It cheers- him when the tempest beats around him, and when
the waves roll high. It shows him where the port is. It
assures him that if he reaches that spot he is safe. It is all
that he wants from that shore now, amid the darkness of the
night, to guide him. True, it is not a sun; it does not dissipate
all the darkness; “it is a mere star, showing nothing but itself
—perhaps not even its own reflection on the water.”” But it
is enough. There it stands, despite the storm and the darkness,
to tell the mariner just what he wishes to know, and no more.
It has saved many a richly-freighted bark, and all that he needs
is that it will save his own. It tells him there is a haven there,
though it leaves him all uninformed about everything else.
Beyond the distance where it throws its beams, all is midnight.
On a thousand questions, on which curiosity might be excited,
it casts no light whatever. * The cities, the towns, the green
fields, the thousand happy homes which spread along the shore
to which it invites him, it does not reveal.” On a calmer sea
curiosity would be glad to know all about the land on which
that light stands, and to anticipate the time when, safe from
danger, the feet might range over those fields “ beyond the
swelling flood.” And so, too, “all is dark in reference to that
stormy expanse over which the mariner has sailed,” and all
around him, as well as on the land to which he goes; but shall
he therefore reject the aid of that light because it discloses no
more? Shall he refuse its assistance in guiding his vessel into
3
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port because it does not disclose to him all that there is in that
land, or shed a flood of day on the heavens above him, and on
all that stormy ocean on which he is embarked ?

So it is in respect to the Gospel. Man, too, is on & stormy
ocean—the ocean of life, and the night is very dark. There are
tempests that beat around us; under-currents that would drift
us into unknown seas; rocks that make our voyage perilous.
The Gospel is a light “ standing on the dark shore of eternity,
Jjust simply guiding us there.” It reveals to us almost nothing
of the land to which we go, but only the way to reach it. It
does nothing to answer the thousand questions which we would
ask about that world, but it tells how we may see it with our
own eyes. It does not tell us all about the past—the vast
ocean of eternity that rolled on countless ages before we had a
beginning ; about the government of God; about our own
' mysterious being; but it would guide us to God’s “ holy hill
and tabernacle,” where in his “light we may see light;” and
where what is now obscure may become as clear as noonday.

If these are correct views, then it follows that the Bible, as
a revelation from God, was not designed to give us all the
information which we might desire, nor to solve all the questions
about which the human mind is perplexed, but to impart enough
to be a safe guide to the haven of eternal rest.

H. Our second inquiry is, Why was no soere light given?
Why was no more done to dissipate the darkness on those
points on which we are now so much perplexed ; to answer the
questions which we are so ready to ask, and which we feel it is
proper for us to ask ?

It would be presumptuous to attempt to assign with certainty
the reasons which influenced the Divine Mind in adopting the
principles which have been suggested in making a revelation,
and all that is proper for man to attempt to do in the case is
to show that revelation is not liable to any well-founded objec-
tion on that account, and that, grateful for the light which Aas
been given us, we should not murmur because we have no more
—as the appropriate feeling of our mariner would be gratitude
that that bright and clear, though little light is kept burning
ot that stormy coast to guide every vessel that may chance to
come into those waters, not of complaint that it does not reveal
the hills, and vales, and cities, and hamlets of that land.

In endeavouring, therefore, to show you that this is the
appropriate state in which the mind should be, or to calm down
the murmurs that rise in our souls because God has told us no
more, I would submit the following remarks :—
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(1.) First, our essential condition on earth is one of discipline
and probation. But this supposes that, while there shall be
light and truth enough to make our condition safe, if we choose
to have it so—that is, that it shall be a practicable thing to
secure our salvation—there shall be enough also to exercise our
powers in the best manmer; to secure their most healthful
development; to determine whether we are disposed to exert
ourselves and to make inquiry; while there shall be enough in
reserve to furnish occupation for the mind ever onward. Now
it is certain that while many of the points suggested may
farnish material for inquiry and thought, and while in advancing
years in our own lives, or in the progress of society, light may
be thrown on many subjects which are now dark, yet their
solution is not necessary to our salvation, and perhaps would
in no manner promote it. To recur once more to our illustra-
tion. Desirable as it might be, on many accounts, to know all
that there is in that land on which the light stands that is to
direct the mariner, yet the knowledge of that would not aid
him in guiding his vessel into port. That it was a land of
peace and plenty ; that it was the place of his fathers’ scpulchres ;
that it was the home of his wife and children ; that it opened
rich fields for commerce or ecientific research, might indeed
stimulate and animate him amidst the billows, as our hope of
heaven does in the storms that beat around us, but the most
minute acquaintance with that country would not materially
aid him in guiding his vessel into port.

Now, if we would search our own minds we should probably
find that the questions in reference to which we are most dispased
to complain because they are not solved, are not those which
really embarrass us in the matter of salvation, or which, being
solved, would aid us, but those in reference to which our salva-
tion may be equally safe and easy whether they are solved or
not. When a man finds himself struggling in a stream, it does
nothing to facilitate his escape to know how he came there; nor
would it aid the matter if he could determine beyond a doubt
why God made streams so that men could ever fall into them,
and did not make every bank eo that it would not crumble
beneath the feet.

In the condition of man, therefore, regarded as in a state of
discipline and probation, all that seems really to be demanded
is, first, to furnish so much light in regard to the future that
the salvation of the soul shall not necessarily be endangered—
a8 in the case of our lighthouse; and, secondly, to bring before
it so many unsolved, but important questions, as to furnish a
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healthful exercise of its powers:—to place the mind in such a
state that there may be progress, but not exhaustion ; to leave
to the soul the stimulus derived from the fact that there are
boundless fields of thought and inquiry before it, not to leave
it to the imbecility and inaction resulting from the fact that
all has been explored, and that there are no new discoveries to
be made, as Alexander is said to have sat down and wept
because there were no other worlds to be conquered.

Accordingly, this is the way in which God everywhere deals
with the human powers. Youth is stimulated to make attain-
ments in literature and science because there are vast fields
yet unexplored, and to a noble mind it is all the better if not a
ray of light has ever been shed upon them ; nor would a generous-
minded youth thank even his Maker to stop the career of noble
thought and the path of discovery by pouring down a flood of
light on all those regions, so that no more was left for the efforts
of honourable ambition. The explorer of unknown lands is
cheered because a vast and inviting field is before him which
the foot of man has never trod; and as he passes on in his
obstructed way through fields of flowers new to the eye of man,
and ascends streams on which man has never glided, and climbs
the mountain top on which a human being ever before stood,
and looks abroad on rich valleys that still invite him, he is
cheered and excited by the fact that all this has been unknown ;
nor would he thank even his Maker to disclose all this at once
to the world, and bid him sink down to supineness and inaction.
It was this which animated Columbus when his prow first
crossed the line beyond which no ship had ever sailed, and
plunged into unknown seas. Every wave that was thrown up
had a new interest and beauty from the fact that its repose
had never been disturbed before by the keel of a vessel; and
when his eyes first saw the land, and he prostrated himself and
kissed the earth, his glory was at the highest, for he saw what
in all ages was unknown before. So we are everywhere stimu-
lated and animated by the unknown ; by what is before us and
may be gained; by the fields of new thought which man has
never explored. But for this, which arises from the very
nature of discipline, how flaccid and supine would be all our
powers!*

# ¢« Avig Pieridum peragro loca, nullius ante
Trita solo; juvat integros acoedere fonteis;
Atque haurire—""
LUGRETIUS.
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And here, I will just say in this connexion, to those whose
minds are perplexed because God has revealed no more; to those
who find a thousand questions crowding upon them which they
cannot solve ; .and especially to those who are in the beginning
of their Christian way, in whose minds there rise sceptical, or
murmuring, or even blasphemous thoughts against God, and
around whom, on the most important subjects, there seem to
be the shades of the deepest midnight, that in a few years, as
the result of calm examination and of maturer reflection and
observation, most of these difficulties will disappear. Light
steals in gradually but certainly on a man’s soul when he
*“ watches daily at the gates of wisdom, and waits at the posts
of her doors” (Prov. viii. 34), and not many years will elapse
when either these questions which are started in connexion with
revelation will be solved, or will take their place with those that
pertain not to the Bible peculiarly, but to the government of the
world as actually administered, and, therefore, are questions with
which the Christian is not peculiarly concerned.

“In the early part of my biblical studies, some thirty to thirty-
five years ago,” says the most distinguished professor of biblical
learning in this country, “ when I first began the critical investi-
gation of the Scriptures, doubts and difficulties started up on every
side, like the armed men whom Cadmus is fabled to have raised
up. Time, patience, continued study, a better acquaintance with
the original scriptural languages, and the countries where the
sacred books were written, have scattered to the winds ncarly
all those doubts. I meet, indeed,” says he, “ with difficulties
still, which I cannot solve at once, with some where even re-
peated efforts have not solved them. But I quiet myself by
calling to mind that hosts of other difficulties, once apparently to
me as formidable as these, have been removed, and have dis-
appeared from the circle of my troubled vision. Why may I
not hope, then, as to the difficulties that remain ?”*

(2.) The second thought which I suggest as a reason why no
more was imparted to man on these great questions is, that it is
not absolutely certain, it is not even probable, that we could
comprehend any statements which could be made on those points
which now perplex us. “If I have told you earthly things,”
said the Saviour to Nicodemus, “and ye believe not, how shall
ye believe if I tell you of heavenly things?” (John iii. 12). If
one should undertake to explain to an ordinary child of four
years of age the views which governed Canning in some great

® Prof, Stuart on the Canon of the Old Testament, p. 18.
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act of diplomacy, or all the bearings of the positions assumed by
the different contracting powers at the peace of Tilsit, the diffi-
culty would not be so much in the explanation, or in the thing
itself, as in the immature powers, the want of knowledge, the
feeble grasp of comprehension of the boy that he should seek
thus to instruct. A few years may do wonders for that boy.
He may then possibly grasp these principles more clearly than
even Canning could, or might perhaps conduct a negotiation for
peace with more talent than either of the great powers of Russia,
France, or Prussia. The following specifications under this head
may do something further to explain this, and to relieve the
difficulty :— :

(a) One is, that though up to a certain point—a point which
depends on the measure of our faculties, our age, and our attain-
ments, a thing may be clear to us as the sunbeam, yet beyond
that it is impossible to convey any idea. The mind is confused
and overpowered. It falters under the great and incomprehensible
subject, and no matter how much you may say with a view-to
imparting instruction, not a new idea is conveyed to the soul.
Thus, for example, up to a certain extent, we comprehend what
is meant by distances. We know the length of the journey that
we have made; we haxe an idea of distances as measured on
the surface of the earti’; we form a conception of what is the
distance from Philadelphia to London, or to Canton; we have a
faint conception of the distance of some of the planets from the
earth. But beyond that, though you may use figures and lan-
guage, you convey no distinct idea. When you speak of the
planet Herschel as one thousand eight hundred millions of miles
from the sun, and, still more, when you speak of ‘the nearest
fixed star as certainly more than twenty billions of miles from
the earth, though you use words, and are capable of conducting
an investigation by the figures before you, you form no distinct
idea of so amazing a distance. 8o it is of magnitude. Up to a
certain point, all may be clear. The magnitude of a mountain,
or of the earth, or even of the planet Jupiter, you may form
some conception of; but what distinct conception have you of
the magnitude of the sun? And what idea is conveyed when
you are told of one of the fixed stars, that it is fourteen millions
of times as large as our sun? Still more, what conception have
you of the extent of the visible universe? After a short dis-
tance in the description, you are lost, and there is no power that
could convey the great idea to a finite mind. So it is of velocity.
The fleet horse, the wind, the fast-sailing ship, the railroad car,
the bird, perhaps the earth in its orbit, we may conceive of in
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regard to velocity ; but what idea have you of the velocity of a
substance that flies at the rate of twelve millions of miles every
minute, like light? So of heat. Of melted iron, or burning
lava, you may form some conception ; but what idea is conveyed
to the mind, when you are told of the comet that approaches so
near to the sun, that it is several thousand times hotter than
red-hot iron? Men may indeed use words on such subjects, and
they may be founded in truth, but they convey no idea to the
human soul.

Now, how do you know but that it may be so on those great
subjects which pertain to the moral government of God that
give you so much trouble? You understand something—but
after all how little—of the governiment of a family or a school ;
you may have a clear idea of the principles which regulate civil
government in its ordinary administration ; perhaps you might
embrace some of the views that would influence such a mind as
that of Metternich; but are you certain that you could com-
prehend the high principles of the Divine administration, even
if they were stated to you? Do you believe that the views of
Metternich could be understood ordinarily by a boy of four
years old; or that any statements on the subjeet would convey
any clear conceptions to his mind, or that the perplexities which
might arise in contemplating those complicated views of govern-
ment and diplomacy could be made clear to such a mind? And,
¢ Canst thou by searching find out God ? canst thou find out the -
Almighty unto perfection ? It is as high as heaven ; what canst
thou do? deeper than hell; what canst thou know? The
measure thereof is longer than the earth, and broader than the
sea,” Job xi. 7—9.

(b) Again, reflect how little of the future and the unseen can
be known by description; how faint and imperfect a view you
can get of anything by a mere statement; how little you know
of a landscape, a waterfall, a picture, by any description that
can be given. Especially must this be so of objects which have no
‘resemblance to anything that we have seen. Who ever obtained
any idea of Niagara by a description? Who, say to the most
polished Greek and Roman mind, could have conveyed by mere
description any idea of the printing-press, of a locomotive engine,
of the magnetic telegraph? Who could convey to one born
blind an idea of the prismatic colours; ¢r to the deaf an idea of
sounds? And when you think how meagre in the Bible is the
description of heaven ; when you think how easy it would have
been tg firnish a more minute explanation, are you certain that
human la}ﬂguage could have communicated to you the great and

g
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bright conception ; or that, if words could have been found, they
would have conveyed to you any exact idea of a state so different
from what is our condition here? If the comparison is not too
low, may we not for a moment suppose the gay and gilded
butterfly that plays in the sunbeam, endued with the power of
imparting ideas; but to its companions of yesterday—low and
grovelling worms—could any adequate idea be furnished of that
new condition of being into which the chrysalis had emerged ?

I have spoken of what grows_necessarily out of the fact that
we are in a state of discipline as regulating revelation, and of
the difficulty of conveying any ideas to the human mind beyond
a certain point. I add

(3.) A third thought. It is, that we are in the very infancy
of our being; that we have but just opened our eyes upon this
wonderful universe, which in its structure demanded all the
wisdom, and goodness, and power of an infinite God! Very few
of us have lived through the period of seventy revolving suns;
& majority of us not fifty; many not twenty. We have but just
learned to speak, to handle things, to talk, to walk. But yester-
day we were at our mothers’ breasts. We knew not anything.
‘We knew not that a candle would burn our finger if we put it
there. We knew not how to distinguish one sound from another,
nor whence any sound came. We knew not the use of the eye,
or ear, or hand, or foot. We knew not the name of one rock,
or plant, or human being—not even what is meant by father
and mother. We could neither walk, nor stand, nor creep. By
slow degrees we first learned to creep. Then, sustained by the
hand of a parent, we began to stand. Then, assuming boldness,
to the delight of father and mother, we ventured off half a dozen
steps alone. We began to utter sounds that were kindly con-
strued into language. We lisped, and hesitated, and then achieved
a great victory in mastering a few simple monosyllables. And
now, forsooth, we wonder that we do not know all about God,
and these worlds, and the moral government of the Most High.
‘We sit in judgment on what our Maker has told us. We com-
plain that anything is left dark. We murmur that we do not
know why he permitted sin to come into his system; why he
allowed misery to enter his universe; why he does not check
and remove it altogether. We complain that he has not told us
all about heaven, and that there is even one subject to which
the human mind can apply itself that is not as clear as noonday.
‘We are sullen and silent; we repress our gratitude; we throw
back his Bible in his face; we have no songs and no thanks-
givings, because we are not told all about this earth, and these
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skies—about heaven, and about hell, and about the God that
made, and that rules over all!

Hoping that these views may do something to calm the
murmurs that rise up in our souls ; to reconcile us to the manner
in which the book of revealed truth has been given; to make us
grateful for the measure of light which we have; to bear
without complaining the trials involved in mystery that are
brought upon us; and to lead us to look forward to the develop-
ments of the Divine government in future times and worlds, I
will now close the consideration of the subject with two
additional remarks.

(1.) First, in the view of our subject, we may be prepared to
see the beauty of the passages of Scripture which speak of
heaven as a world of light. Standing in the midst of our dark-
ness, in a world where there is so much mystery, where we see
so few things with any degree of clearness, we may learn to
prize more the descriptions of that world to which we go—the
declarations respecting heaven with which the sacred volume so
appropriately closes :—¢ And the city had no need of the sun,
neither of the moon, to shine in it: for the glory of God did
lighten it, and the Lamb is the light thereof. And the nations
of them which are saved shall walk in the light of it,—and there
shall be no night there.—And there shall be no more curse: but
the throne of God and of the Lamb shall be in it; and his
servants shall serve him.—And they need no candle, neither
light of the sun; for the Lord God giveth them light: and they
shall reign for ever and ever,” . xxi. 23—25; xxii. 3—85.

In view, too, of such future light and glory, and in view of our
darkness now op a thousand subjects on which we pant to be
informed, fow appropriate for man is the language of our text—
“0O send out thy light and thy truth: let them lead me; let
them bring me unto thy holy hill and to thy tabernacles. For
with thee is the fountain of life: in thy light shall we see light.”

(2.) The second and last remark is, what a glorious career is
‘before the Christian. All this darkness shall yet be dissipated ;
all that is now obscure shall be made light. Destined to live
for ever and ever; capable of an eternal progression in know-
ledge; advancing to a world where all is light; soon to be
ushered into the splendours of that eternal abode where there is
no need of the light of the sun or the moon, and where there is
no night, we may well submit for a little time to the mysteries
which hang over the Divine dealings, and with exulting feelings
look onward. 1In a little time—a few week or days—by removal
to a higher sphere of being, we shall doubtless have made a
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progress .in true knowledge, compared with which all that we
have gained since we left our cradles is a nameless trifle; and
then all that there is to be known in those worlds that shine
upon our path by day and night ; all that is to be known in the
character of our Maker and the principles of his moral govern-
ment ; all that is to be enjoyed in a world of glory without a
cloud and without a tear ; all that is beatific in the friendship of
God the Father, of the ascended Redeemer, of the Sacred Spirit,
and of the angels; all that is blessed and pure in the goodly
fellowship of the apostles and martyrs; and all that is rapturous
in reunion with the spirits of those we loved on earth, and the
friendship of the “just made perfect,” is before us. Let it be
dark, then, a little longer; let the storm a little longer beat
around me, and the waves arise; let even the heavens be over-
cast so that I can see neither sun nor star, I will neither
murmar nor complain—for. I see the light burn clearly that
stands on the shores of Eternity, and that invites and guides
me there.



SERMON IIIL

THE CLAIMS OF THE CHRISTIAN RELIGION.

1 Perer iii. 15.—“And be ready always to give an answer to every
wman that asketh you a reason of the hope that is in you with meekness
and fear.”

EVERY man has a moral right to ask me what reason I have to
hope for eternal life— for salvation is a matter of common
interest. He has as much concern in the question about future
happiness as I have, and if I have a well-founded hope of
heaven, he may also have such a hope. As he has a right to
ask this question, I am bound to give him an answer. As one
cherishing such a hope, I ought to be able to state the grounds
of it; and as I may be presumed to have a benevolent regard
for the welfare of others, I eught to be willing to impart to
him whatever knowledge I have on the subject: for if I have
knowledge of so great a truth as that there is a way by which
man way be happy for ever, I am not at liberty to withhold from
another what may be to him of so much value.

The inquiry which one might make of another respecting the
hope that is in him, might relate to two points. It might be
either in regard to the hope which Christianity as a system
holds out to man; or to the hope which in particular e enter-
tains of reaching heaven. This latter inquiry would involve so
much reference to personal feeling and experience that there
might be some delicacy and hesitancy in replying toit; and yet,
if proposed in a serious and candid ‘manner, and with a sincere
desire to know what true religion is, a Christian would not feel
himself at liberty to withhold the information. Such an answer
would be appropriate to a serious and anxious inquirer on the
subject of religion ; the reply to the question in the other form
would be appropriate at all times. The one is that which would
properly be stated in the free, confidential intercourse of friend-
ship ; the other is that which is appropriate to the public mstruc-
tions of the pulpit or the press.

Whenever we come before you in any public manner, it is
in some way to sct forth the claims of the Christian religion.
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Either by illustrating detached portions of its doctrines and
duties, or by a formal argument in its defence, we seek to show
you that it has a claim upon each one of your hearts, and that
it furnishes a ground of hope for the life to come. It is not
" improper, on some occasions, to consider ourselves as giving
a distinct answer to one who should make an inquiry of the
reason of the hope that is in us, or what there is in Christianity
which satisfies the mind that it.is proper to cherish that hope.
Such a position I desire to regard myself as oceupying at this
time, and I propose, therefore, to set forth the claims of the
gospel in this way.

This religion has been in the world, inspiring these hopes,
eighteen hundred years. At this period of the world, and after
it has existed so long upon the earth, what is there to be seen
in the system which makes it proper to cherish the hope of
eternal life based on its promises? What is there, in the view
of an intelligent Christian, on which the system rests as justify-
ing hope in his own case, and as furnishing an argument to be
used in addressing others to induce them to repose on it with
the same measure of confidence ?

I suppose that a man who is not a Christian, if called upon
to give reasons why he is not, in the public manner in which I
am to show why I am, would arrange his thoughts under some
such heads as the following : —the deficiency of the evidence
of the Divine authority of the Bible; the ambiguity and uncer-
tainty of the alleged prophecies, and the intrinsic difficulty in
believing in miracles; the difficulties in the Scriptures, and in
the doctrines which they have revealed; the fact that in the
pretended book of revealed truth there are many questions which
are unsolved; the bigotry, wars, persecutions, and wrongs to
which it would be said Christianity has given rise; the little
influence which it has on the lives of its professors, and the
general character of the church.—Whether these would be the
true reasons, or whether there are reasons lying back of these in
the state of the heart, is not of importance now to be considered.
All that I wish to say just here is, that it is not to be assumed
by the friends of Christianity that these reasons, as they might
be drawn out, have no force; and as little is it to be assumed
by its enemies that they who embrace the Christian system do
not see their force, and are not capable of appreciating it. It
is a circumstance of some importance that not a few who are
Christians were once infidels themselves; and it is not fair to
assume that they have never looked at these arguments as atten-
tively as other men.
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Cecil, once himself an infidel of a most decided character,
after his conversion made this striking remark : “ I have read,”
said he, “ all the most acute, and learned, and serious infidel
writers, and have been really surprised at their poverty. The
process of my mind has been such on the subject of revelation,
that T have often thought Satan has done more for me than for
the best of them ; for I have had, and could have produced, argu-
ments that appeared to me far more weighty than any I ever
found in them against revelation” (Life and Remains, p. Ixxxix.)
“It is the registered saying of a man, eminent alike for talent
and piety, that he never found such strong arguments against the
Bible, in all writings of infidels, as had suggested themselves to
his own mind” (Melville, Sermons, vol. i. p. 276).

‘Without impropriety I may be permitted to say, that in my
investigations I have found things that have seemed to me to
have much greater strength' against the truth of the Bible, and
that have given me much more perplexity than anything which
I have found in the books of infidel writers; and that now, if I
were to assume the position of an advocate of infidelity, I could
draw out an argumeant that would seem to me to have more
force than is found in any book that I could recommend to you.
If you will suffer these remarks to pass without an imputation
of vanity, I will proceed to state why, notwithstanding these
facts, a man may see reasons why he should be a Christian.
I will suggest several considerations, which together may perhaps
furnish an answer to both the aspects of the question referred
to in the beginning of this discourse.

1. The first is, because the Christian religion has such claims
of a Divine origin that they MAY convince and satisfy the mind.
I do not mean here such as to compel the assent of the mind;
nor would I say such as to satisfy every mind in every state.
I mean such as may satisfy a mind in a healthful state; a mind
in the best condition for looking at evidence; a mind that shall
reason on the subject of religion as men reason on other things.
There is but one kind of evidence that compels assent—that
which is found in the pure mathematics, and that embraces but
a small part of the subjects that come before mankind. In
morals ; in law ; in medicine ; in mental philosophy ; in political
economy ; im the mechanic arts; in history, we are content with
another kind of evidence—that which convinces, not compels.
The word convinces expresses the idea exactly—that which over-
comes, or which gets a victory over difficulties and objections;
which subdues the opposition of the mind to the truth; which
furnishes evidence to remove the pre-existing reasons for doubt,
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and which, as by a victory, secures the assent of the ynderstand-
ing. Now religion, from the nature of the case, belongs to this
class of subjects; that is, it rests on the same basis on which
are placed most of the other great interests of mankind.

I suppose that it can hardly be deemed necessary for me to
attempt elaborately to prove the truth of my proposition—that
the Christian religion has such evidences of a Divine origin that
they may convince and satisfy the mind. If there is no inherent
impossibility in that, it would be fair to suppose, unless the
contrary can be shown, that this does occur, and that a man is
a Christian because his mind is thus satisfied, and that this is
the first reason which he would allege why he is a Christian.

Yet I have a few remarks to make in regard to this attitude
of the mind, viewed in its relation to the evidence of the Divine
origin of the Christian religion now after a period of one thou-
sand eight hundred years. They may be numbered in their
order, though it must be without illustration : () First, then,
as already shown, the mind may become convinced and satisfied.
This has been done in many millions of instances; this is now
constantly occurring in the world. There are now great numbers
of believers who have embraced Christianity only because they
are convinced of its truth—for there is no other motive to
explain this; and the arguments which have convinced them are
the same which have convinced the millions that have gone
before them. (b) Secondly, the evidence in the case has stood
through the severest fests which could be applied; and Chris-
tianity exists now simply because the world cannot be convinced
that its claims are delusive and false. Whatever may be inferred
from this one way or the other, no one can doubt that it lives,
and is carrying on its great movements among the nations,
because the attempts which have been made to satisfy man-
kind that it is an imposture have not been such as to convince
the world. The severest tests have been applied to it that can
be—those derived from reason, ridicule, contempt, power, perse-
cution ; and whatever else may befall it, he who is a Christian
rests in this certainty that his religion will never be removed
from the world by reasoning, by ridicule, by contempt, by
power, by persecution. If it is to lose its hold on the minds of
men, it 18 to be by some agency which has not yet been em-
ployed; yet what that is to be, the mind finds it difficult to
imagine. (c) Thirdly, it has passed, it may be supposed, what
it had really to apprehend as the great crisis of its fate. For
the great crisis was not, as is commonly supposed, in the time
of persecution ; it was to mect the devclopments of science.
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Ttself originated in a rude age and land, its great encounter was
to be not so much with power as with knowledge ; not so much
with princes as with philosophers ; not so much with Nero and
Diocletian as with Bacon, Cuvier, and Davy; not so much with
the powers of darkness as with the floods of light that would be
poured upon the world, when the danger was that it might be
found in crror as all false religions are, and might, by excess
of light, become eclipsed. That danger may be regarded as
now passed. If it can retain its hold on the intellect of the
world at the present hour, it may be presumed to have little to
fear in the future. (d) Fourthly, it has shown that it has
power to control the intellect of men, and to maintain its
dominion there. That dominion it has set up now over the
best, and the most highly cultivated intellect of this age, and
it loses none of its hold by the progress which society makes in
science and in the arts. It is undoubtedly a fact that the
period has never been when Christianity had such a hold on the
intellect of the world as it has at the present time, or when so
many cultivated minds would come forth to its defence; and it
has shown its power by securing that ascendency just in propor-
tion as the mind of the world is developed and cultivated, and
just in proportion as the best fype of intellect becomes upper-
most in thé control of human affairs. For not only has it main-
tained its ascendency as the sciences have advanced, but, if I
may be allowed the expression, it has shown a singular affinity
for the mind that appears to be destined to be the ruling mind
of the world, and that is more closely identified than any other
with all that tends to promote the progress of human affairs—
the Anglo-Saxon mind. (e) Fifthly; just one other thought
under this head: it is, that the claims of the Christian religion
are such as to command the assent of the conscience and the
heart of men. After all, it makes its practical way in the
world rather by appeals to the conscience and the heart than
by appeals to the understanding. 'When men become Christians,
they feel that they are doing right,’and the conscience and the
heart acquiesce in what is done, and they have no misgivings
about it. Not so if they are not Christians. They feel that they
are resisting claims which may be urged upon them at least
with a considerable show of reason. They feel that it requires
no little ingenuity to evade the arguments which are advanced
for the claims of religion, and no little ingenuity to invent
excuses for not becoming Christians. To become a Chris-
tian is a straightforward work, where a man is following
the leadings of his own judgment, and conscience, and interest,
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.and duty, and which requires no ingenuity to apologize for;
to refuse to become one is a task, wherea man has to meet
the claims of argument, and conscience, and interest, and duty,
and to reconcile his refusal with these claims in the best way
he can.

II. In the second place, I embrace this hope because, if I
regect it, I do not get rid of the difficultics which press upon my
mind on the subject of religion. 1 will frankly state to you
that I see great difficulties on the whole subject of religion,
whether the Bible be embraced or not. Far beyond what ought
to be the state of & man’s mind who undertakes to defend a
system with earnestness, and which cannot be supposed often to
exist when a man pleads a cause at the bar, or in the Senate
House when his country is in danger, a minister of the gospel
may be conscious of obscurities and difficulties in the high
subjects of the Divine nature; the introduction of moral evil;
the actual government of the world ; the apparent contradictions
in the Bible; the mode of the Divine revelation; the obscurity
of the whole system of doctrines, and the nature and duration
of future punishment; and, however others may feel, I can
easily conceive of a man’s being in such a state of mind on these
matters that he is in no condition to preach properly at all.
The state of mind to which I refer cannot be more strongly
expressed than in the language of Dr. Payson. Said he in a
letter to a friend long after he began to preach, « My difficultics
increase every year. There is one trial which you cannot know
experimentally. It is that of being obliged to preach to others
when one doubts of everything, and can scarcely believe that
there is a God. All the atheistical, deistical, and heretical
objections which I meet with in books are childish babblings
compared with those which Satan suggests, and which he urges
upon the mind with a force which seems irresistible. Yet I am
often obliged to write sermons and to preach when these objec+
tions beat upon me like a whirlwind, and almost distract me”.
Works, i., 379, 380. '

But, on the other hand, looking at the subject as a candid
man, I do not see that I am relieved, or that I get rid of these
difficulties by rejecting the Bible. The main difficulties on the
whole subject lie dack of the Bible and of Christianity, and have
nothing to do with the one or the other, and I am in no manner
relieved if I reject the Old and the New Testaments. I rather
fall back on the difficulties with no explanation and no relicf,
and then I am prepared to appreciate the perplexities of Socrates,
and the trouble of Cicero, and the difficulties of Zoroaster and
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of Mani, and the anguish of Augustine before he became con-
verted. For I find the same difficulties press upon me, and
that without light or relief. They are difficulties growing out
of the Divine character; and the principles of the Divine admi-
nistration ; and the introduction of moral evil; and the treat-
ment which men receive at the hand of God; and the fearful
impending prospects hereafter. I get rid of no one of them by
rejecting the Bible, and I am not only not relieved, but I deprive
myself of all the explanation which I can now find in the Bible
on these subjects, and at the same time of the bright light
which shines on a thousand topics which otherwise would be
as dark to me as they are—the light which would guide me
safely to a better world.

III. In the third place, I embrace this hope because it meets
the wants of my nature, and furnishes me such a religion as I
need. On the subject of religion there are certain things which
my nature and my circumstances demand ; and a religion to be
such as religion should be, must meet those demands. The
Christian system, though it does not yet answer all the ques-
tions which I would ask, does substantially meet those demands,
and does set the mind at rest. It is, of course, impossible in a
single head of a discourse to do anything more than to give
some hints of what I here refer to, and which must appear bald
and dry because there is no time to illnstrate them. But I will
Jjust refer to some of them: (1.) Man wants a God, and has
always been looking out for the Infinite One, to discern him
amidst his works, or to obtain by revelation some knowledge
of his existence and perfections. The Bible reveals such a God,
clothed with every glorious attribute, and infinite in his perfec-
tions, and spiritual in his nature, and pure in his government,
and benignant in his character, and so vast, and great, and
glorious that he is seen to be worthy of universal adoration and
praise. (2.) Man wants faith. He wants some being in whom
he may confide, and who has all power; some one on whom he
can rely ; some one to whom he can go in trouble; some one on
whom he can repose in the hour of death. A state of scepticism
is an unnatural state, and therefore a miserable state. The
mind never finds rest till it finds a God in whom it can confide,
and- it is constantly going out in restlessness and anxiety and
discomfort till it finds such a God. (3.) Man needs a knowledge
of the way by which sin can be forgiven, and no system of
religion can meet our condition which does not reveal such a
method. That man is a fallen being is perfectly plain, and n¢
one can deny it; and that a system of religion that does mnot

4
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recognise that fact and provide for it, is false and defective, is
apparent at a glance. Indeed, the consciousness of sin has been
the principal source of trouble in this world, and the profoundest
and most anxious inquiries of men have been to find out some
way by which sin can be pardoned. One thing is certain, that
man cannot look calmly forward to eternity, as a sinner, without
some knowledge of a way of pardon; some evidence that his
sins are forgiven. Somehow, conscience has a power which man
dreads, and sin, after being long committed and apparently
forgotten, has a way of reviving in its power by the aid of
memory which he would not meet beyond the grave. The
world needs the knowledge of a way by which sin may be
forgiven, and individual man needs the knowledge of such a
way, or he cannot find peace. The .gospel has revealed such a
method. It has done two things in this respect—one of which
was necessary to be done, and the other of which was not
necessary, and which is, therefore, a matter of mere favour: it
has proclaimed the fact that sin may be pardoned; and it has
disclosed the method by which it is \done; and in both these
the mind fully and joyfully acquiesces. Man finds in the
gospel, in this respect, that which quite meets the case, and
which puts the mind to rest. He finds a method of pardon
revealed which displays the character of God in a most lovely
manner ; which does all that can be done, and all that is needful
to be done, to maintain the honour of the law of God; and
which is adapted to give entire peace to a troubled conscience.
(4.) Man needs a knowledge of a way by which the soul may
be made holy; by which he may be defended in the day of
temptation ; by which he may be supported in the time of
trial; by which he may find peace in the hour of death—and
he finds all this amply in the gospel. And (5) he needs a
revelation of a future state—some assurance about the immor-
tality of the soul—something more than vague conjecture, and
loose and uncertain analogies, to assure him that his soul is
immortal. I need not say that men have sought this every-
where and at all times, nor need I remind you how loose and
unsatisfactory have been all their reasonings on this subject.
To the classic scholar I need not say that if I should here
adduce the reasonings of Plato in the Phaedo on the immortality
of the soul, those reasonings which Addison makes Cato pro-
nounce to be so well founded, there is not a man here present who
would feel himself convinced by them, or who would not feel,
if this were all, that the subject was left in utter and most
distressing doubt: perhaps no one who would not feel that I
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was insulting his understanding by insisting on these arguments
—certainly no infidel who would not ask me if I had no better
reasons than those for believing in the immortality of the soul.
Of this work, and of Plato’s reasonings in it, Cicero, in his
Tusculan Questions, most feelingly and strikingly remarks: « I
do not know how it is, but when I read I assent; but when I
lay down the book and begin to reflect by myself on the immor-
tality of the soul, all my assent glides away.”[—Nescio quo modo,
dum lego, assentior; cum posui librum, ot mecum ipse de im-
mortalitate animorum ccepi cogitare, assentio omnis illa elabitur. ]
But, as a matter of simple fact, this result does not follow from
the faith reposed in the New Testament. The hope of immor-
tality becomes a fixed and ruling principle of the nature, just as
certain and determinate in its influence on the life as the belief
that the sun will continue to rise, and that the laws of nature
will remain unchanged. On the whole, and in a word, I look
at ‘my nature in reference to its capabilities and wants, and to
the question whether the gospel meets those capabilities and
wants, and I can see no deficiency—nothing which it has not
provided for. Man is endowed with reason ;—it meets his reason
in the evidence of its truth, and in the nature of its revelations.
Man has a i ;—it discl the way in which it may
have peace. Man' has sinned ;—it reveals a way of pardon.
Man pants to live for ever ;—it tells him he will. He is made to
be influenced by hope ;—it has set the highest conceivable hopes
before him. He has duties to perform ;—it has told him what
they are, and how to perform them. He is to be governed by
motives ;—it has told him what they should be. He is in a
world of trials ;—it tells him how to bear them. He has an
imagination ;—it sets before him objects most brilliant—com-
pared with which the most splendid descriptions of genius die
away. He sees in himself some evidences that he has an im-
mortal soul ;—it confirms them, and raises this beginning of
hope from a state of uncertainty and doubt when it produced no
influence on his life, to most certain assurance, and makes it the
most influential of all the principles of action.

1V. In the fourth place, I cherish this hope, and embrace this
system, because of its undeniably happy influence on all the in-
terests of man. I am aware of the objection which some may
start here, and do not forget that I might be referred to the
wars, and crusades, and persecutions, and horrors of the inquisi-
tion, and the miscrable superstition in pilgrimages and the rules
of the monastic life, which it would be said have grown out of
Christianity. But I trust I need not argue this point. I am
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king of pure Christianity; not of Christianity perverted and
used. I am speaking of what every man knows will be its
influence if an individual, or a family, or a larger community,
comes under its power. These things to which I have just referred
are no part of the proper effect of true religion, and I presume
that they who would urge the objection know that as well as I
do. Every man knows what the effect of pure Christianity is;
and when its professed friends evince any of these things, its
enemies are not slow to remark that they do not “live up”
the requirements and the spirit of their religion. But let a few
simple facts be submitted under this head in the form in which
I am conducting this argument—that is, stating reasons why I
cherish the hope that is in me. We who are professed Christians,
then, look (a) at the influence of that gospel on our own character.
None of us who are Christians have ahything of which to boast,
and there is not one of us that is not sensible of serious defects
in his character, and of errors and follies over which he mourns
in secret. But, as far as we can trace the influence of that
gospel on our minds and hearts, it has not been a bad influence,
or an influence of which we should be ashamed. We have found
it giving us the victory over low and debasing propensities and
passions ; furnishing a check, in numerous cases wholly effectual,
on what were before unbridled appetites; elevating our views,
and expanding our conceptions, of the dignity of our nature,
and of the objects for which we should live; raising us ip the
scale of being, and teaching us to aspire to fellowship with the
more exalted intellects before the ¢ throne;” removing the
acerbities, and destroying the unevenness of our temper ; making
us willing to forgive our “ enemies, persecutors, and slanderers,"
and to pray that God would “ change their hearts;” giving us
cheerfulness, peace, and “minds contented with our present con-
dition ;" purifying our hearts, subdv,mg the stubbornness of our
will, and making us submissive in %rial; disposing us to kind-
ness and affection in the various rélations of life, and inclining
us to look with an eye of tenderness and pity on the oppressed,
the fatherless, and the sad. (b) We look again at the effects of
the gospel on the minds of our friends—living and dead—and
we find there, too, only the same purifying and happy influence.
It has given the chief virtues to our living friends; it has done
more than all things else to hallow the memory of those who
are dead. A father, a mother, a wife, a daughter, a sister, has
none the less claim to affection by becoming a Christian; and
we feel that whatever may be their native amiableness, there is
not a virtue which will not be brightened, niot a lovely trait
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~which will not be rendered more lovely, and not a defect which
will not be lessened or removed, by the influence of the gospel.
No man believes that his wife will be made less pure, kind,
virtuous, chaste, faithful, by being a true Christian; no man
supposes that his son or daughter would become & more ready
prey to eorrupt influences and evil passions by being brought
wholly under the influence of the gospel of Christ. As far as
'we can trace that influence on the character of any of our friends
now living, or on the character of those who have departed, it
has been a happy influence. We fear not that it will injure the
cherished memory on earth of those who have left the world, or
hinder their salvation in the future state; nor do we fear its
proper influence on the life and heart of any living friend.
‘When the sailor-boy leaves his home for a seafaring life ; when
a son embarks on a vessel to go to a distant land for scientific
purposes, to perfect himself in some liberal art, or for commerce,
we do not feel that he will be injured by any fair influence of
religion on his soul. We sleep not the less calmly at night
when the storm howls and we feel that he is danger; nor are
we the less serene when we think of the temptations to which he
is exposed in a distant land, nor when the thought crosses our
minds that perhaps we may never see him again. It is not a
record which we are unwilling to have made on the stone which
marks the grave of a friend that he lived and died with the
Christian hope; it is not one which would dishonour us if it
should be at last cut on our own. (c) Thé same remarks, ex~
panded, might be made respecting a neighbourhood or a nation ;
respecting the relation of Christianity to the progress of society,
to civilization, to learning, to the arts, to schools, to social
customs, to human liberty. Look around you, and ask what
injury the Christian religion has done in the institutions of our
own land ; or rather ask what we have here which has not been
originated or improved by the influence of the Christian religion.
‘What is there in this land now that is valuable that it does not
preserve ; what is there that has cost so much blood and treasure,
and that now so much excites the hopes of humanity every-
where, that would not soon become corrupt and worthless if it
were not for the influence of the gospel of Christ? I confess
that I feel that it elevates my nature to cherish a hope derived '
from a religion that has scattered blessings in every age and every
land ; that has been connected with human progress everywhere ;
that has been identified with the best notions of liberty and
civil government—with the progress of learning—with institu-
tions of charity—with the sweetest virtues and enjoyments of
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domestic life—with all that gives support in trial—and with the
only real consolation that is ever felt on the bed of death.>

V. I had intended to have dwelt at some length on a fifth
point as a reason for cherishing this hope, but perhaps all that
I could say might be condensed into a sentence or two, and, at
any rate, must be now: it is this, decause I foel assured that
I shall most prize this religion when I come to lie upon the bed
of death. You will not understand me to imply that I think
the dying moment the most favourable time to form a correct
judgment on any subject, but that the judgment which will then
be formed will be in accordance with the views which I have
been endeavouring to set forth. I am certain that when I come
to die, my sense of the truth and the value of this religion will
not be diminished, and that I shall not then regret my havimg
cherished this Christian hope. I am not accustomed to see men
die sorrowing that they are Christians, nor have I found, in the
books which make record of the last thoughts of the dying,
expressions of regret from the lips of saints and martyrs that
they had too early in life embraced the hope inspired by the gospel
of Christ. I think we cannot be more firmly assured of any-
thing than that when we come to die, we shall not find the
Christian hope valueless, or wish that we could recall and change
that hour in our lives when we gave ourselves to the Saviour.
I give this, then, as a reason—Ilast, but net least—why we cherish
this hope, that when the final hour of our lives shall come, and
“ our eyes shall be turned for the last time to behold the sun in
the heavens,” when all the plans and hopes which we have ever
cherished shall be ended, and we shall give the parting hand to
the friends, few or many, that affection shall summon around
our beds, we shall prize the hopes of the gospel of Christ more
than we do now—more, infinitely more, than we shall all other
things. 'We shall see the whole subject rise with a dignity and
value which we cannot now estimate, and the brightest earthly
erowns will be baubles then, compared with the crown of righte-
ousness laid up for us in heaven. I would that you all could
see in these considerations reasons why you should embrace and
cherish this hope also, but, whatever may be the effect on you,
they are the “answer” which we are required to « give to any
man that asketh us a reason of the hope that is in us.”



SERMON IV.

THE CONDITION OF MAN NOT BENEFITTED BY THE REJEC-
TION OF CHRISTIANITY.

JonN vi. 68,—¢ Then Simon Peter answered him, Lord, to whom shall we go?
thou hast the words of eternal life.”

ANY system of rehgmn which has had & wide and permanent
influence in the world, must be founded on some principles of
plausible or solid philosophy. There must be something in
human nature, or in the relations of things, which furnishes a
basis for it on which to rest, and by which it may be made to
appear to the human mind to be true. It may be doubted
whether the mind can long cherish error, knowing it to be such,
and whether the arguments from supposed interest can be so
magnified, and rendered so plausible, that the race would long
adhere to what is known to be false. It may be presumed, then,
that the great mass of those who have embraced an erroneous
system are the victims of delusion ; and yet, that the delusion is
kept up by something which deserves the name ¢f philosophy.
There is as real philosophy at the basis of the views of the heathens
now, as there was in the speculations of the Greeks; there is
much adaptation to certain wants and laws of human nature in
the religion of Mohammed ; there are at the basis of the Roman
Catholic system those profound views of man, of his wants, and
of his passions, which have been ascertained by the keen inves-
tigations of more than a thousand years; and neither of these
systems is to be overthrown by declamation, or denunciation, or
by arguments drawn from superficial views of the nature of man.
I would not despise any system of belief which has held on its
way amidst fierce discussions and in the face of violent opposi-
tion for ages; which has lived while empires have arisen ‘and
decayed; and which draws to itself with mighty power the
minds of succeeding millions of the race.

It is supposed by many persons now, as it was by those who
turned away from ‘the Saviour, that by not embracing Chris:
tianity, certain difficulties are avoided which are regarded as
inseparable from that system, and that thus dissociated from it
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they will have nothing more to do with those things which are
considercd as most perplexing and repulsive. It is supposed
that the religion of Christ is encompassed with difficulties from
which it is desirable that the human mind should escape, and
from which it will escape if the system be rejected.

It is important to institute an examination in regard to this,
and to see whether it is sa. It cannot be denied that there are
certain embarrassments in Christianity, or in thihgs usually
associated with it, from which it would be desirable to escape.
Can they be avoided by rejecting this system, and embracing
any other? This question I propose to examine, by showing,
that there are common evils under which the race labours, and
which were not originated by Christianity; that there are common
principles which lie at the basis of all systems of religion,
on which all the race must act; and that the rejection of
tianity does not relieve us of those eviis, or enable us to act
better in accordance with those principles; or, in other words,
that we cannot improve our condition by rejecting the Christian
system. * Lord, to whom shall we go? thou hast the words of
eternal life.” - .

I, There are common evils under which the race labours, and
which were not originated by Christianity. I mean, that they
are simple matters of fact which are in no way affected, so far
as their existence is concerned, by the solution of the question
whether Christianity be true or false. They as much pertain to
the system of the Mussulman or the Pagan as to that of the
Christian, and the deist and ‘the infidel are as much concerned
to explain them as we are. Christianity did not originate those
evils, nor has it so modified them, or incorporated them into its
gystem, as to make it particularly incumbent on its friends to
explain them. Those evils are mo part of religion of any kind,
nor can any form of religion be held respousible for them.

Great injustice is. often done to religion, and to the Christian
religion in particular, by reasoning as if it were responsible for
all the evil that there is in the world, and especially as if it had
originated sin, and woe, and death. Men seem to feel that these
things are indissolubly counected with Christianity, and that
that system is to be held answerable for the whole doctrine
respecting the fall of man, and the depravity of the race, for
the introduction of moral evil, and for the exposure of the race
to final ruin. There is a disposition often manifested to throw
whatever is odious in these doctrines on the Bible, and to group
them and the doctrines of redemption together, as if they were
parts of one system, and to regard them as having no claim to
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the attention of any who may choose to reject the Christian
system.

Now, I will not say that there is always designed mJustlce in
this, though I shall endeavour to show you that the injustice is
real. There is an illusion about it which I do not doubt affects
the minds of many persons who would by no means do injustice
to any system of religion, or its friends. The illusion arises
from this fact, that a# religion, in our world, has mueh to do
with these painful things—the fall, sickness, death, the grave.
In other worlds religion may be a materially different thing—
the pure and delightful service of a holy God without one
gloomy association, for there is no sin there, no sick-bed, no
grave. But here, religion must be essentially a remedial system.
It will answer no purpose if it is not. It wust propose some
way for the pardon of sin; some relief in calamity; some con-
solation in bereavement and death ; and it must shed some light
on the grave. It seems to be demanded that it should do some-
thing to tell us how it was that man came into his present con-
dition ; what, in fact, the condition is, and how it bears on his
prospects for the future world. It of necessity, therefore, has
much to do with the doctrine of depravity, and with the subject
of death—just as the practice of medicine has much to do with
diseases and sick-beds. Now, by a very obvious law of mind,
we fall into a delusion, and unconsciously do injustice to the
system. We group all these things together; regard them as
part and parcel of the same system, and think that they must
stand or fall together. But nothing can be more obviously un-
just than such a course. It is as if we should associate the
science of medicine and the diseases which it proposes to remedy
together, and hold that science responsible for having introduced
pleurisies and consumptlons into the world, and for all the evils
connected with them. It is as if you should suppose that by
banishing the science of medicine from the earth, you would at
the same time deliver yourselves from pain and death. The
truth is, though we seldom fall into the delusion there to which I
am advertmg in religion, that the healing art is solely a remedial
system, and is to be judged as such a system alone. It finds
disease already existing ; it does not create it: and whether the
proposed remedial system turns out to be of value or not, the
great original fact on which it is based remains the same. It is
altogether isolated; a fact with whioh every other man is as
much concerned as the disciple of Galen.

Or to use another illustration. It is as if the statesman were
held responsible for all the original evils of the social system
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which be proposes to remedy; and as if, instead of judging of
the constitution which he proposes merely as a remedial system,
we group that and all the evils which he proposes to correct
together, and by rejecting his system suppose that we get rid of
all concern about those evils. Or, still further, it is as if we were
to hold the historian responsible for the crimes and calamities
of which he makes a record, and to suppose that by denying the
credibility of his statements, the facts Which he has recorded
cease to be true. A large part of the Bible, in introducing the
account of the remedial system, is occupied in a mere statement
of facts about the fall and depravity of man. But the sacred
historian did not originate the fall or the depravity of man, any
more than Livy or Hume did the wars with the Sabines, or the
contests between the red and white roses ; nor should the Bijiw,
or the system of religion which it reveals, be held responstble
for those facts any more than Gibbon should be for the character
of Nero and Caligula, or than the Father of history should for
the plague at Athens. A history should be held answerable
only as a record of facts. The facts are independent things, and
remain the same, whether recorded or not. A remedial system
should be held answerable only as such, and not at all for the
evils which it proposes to remedy. Those evils are independent
things, having no immediate connexion with that system, and
are evils in which others are as much concerned as its friends.
It should be held answerable, not for the introduction or the
existence of the evil, but only for what it proposes to do, and
for the fair inferences which follow from its influence on a
system already existing.

‘With these indisputable principles before us, I now remark,
that Christianity did not originate the evils of our race, and is
no more responsible for them than infidelity is. They are
matters of ‘simple Fact, whether Christianity be true or false—
as it is a fact that there is disease in the world, and that men
suffer and die, whether the remedies proposed answer the pur-
pose or not. The atheist, the deist, the man of the world, the
man of science, the historian, the moralist, the epicurean, and
the stoic, have as much to do with them as the Christian, and
are as much bound to explain them. We meet on common
ground here, and in the development of our different systems
we start together.

Let us look a moment at some of those facts :—

(1.) Man is a fallen being; a sinner. Can there be any dif-
ference of opinion on this point? The Bible records the fact;
and do not Livy, and Sallust, and Hume, and Gibbon, and
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Baronius, and Alison do the same thing ? Is there any historical
record which describes man as any otherwise than as a sinner?
The accounts of the perfection or perfectability of man are in
philosophical speculations, not in historical records. The Bible
describes man as prone to evil. And does not every man so
regard the race? What mean the laws made to restrain men ?
‘What mean prisons, and padlocks, and securities against fraud
and dishonesty ? 1Is there a merchant who would repose quietly
on his pillow if there were not & strong and skilfully constructed
lock on his store? Is there a vault of a bank that could be
safely left open for a single night? Is there a man who does
not make it his business to guard against the fraud, duplicity,
cunning, and violence of every other man as i{f he would do
wrong ?

Now, about the fact of the depravity of man there surely can be
no manner of doubt. The fact exists, whatever remedy is pro-
posed ; whatever statement is made of its origin; or however
you may account for it. It no more pertains to the Christian,
or to his theory of religion, than it does to the theery or religion
of any other man. Men do not get rid of it by denying Chris-
tianity; they do not make it any worse by embracing it. It
belongs to the race as suck, and we must make the best of it.
‘Whether Christianity be true or false, the evil is the same, and
all men will continue .to act as ¢f the doctrine were true. We
may differ in our explanations about the way in which man
became a sinner; we may speculate in a different manner in
regard to the time when he begins to go astray; we may have
different views about the condition of the infant mind; and we
might not agree as to the exact connexion between facts which
now exist, and the act of the progenitor of the race, but the
material facts pertain to one system as much as to another.
Revealed religion is in no way peculiarly concerned about it,
except that it has offered an explanation of the manner in which
sin has come into the world, and it is responsible only for that
ezplanation.

(2.) The same is true in regard to sickness and suffering.
Man is a sufferer, whatever system of religion be embraced or
rejected. The earth is a vale of tears, and no art of man can
drive sickness, care, bereavement, or pain from it. That the
race suffers is a great fact which is in no way affected by the
question whether this or that form of religion be true or false,
except as religion may in some way mitigate sorrow. We
may differ as to the cause of suffering. We may have our
different theorics in explanation of the question how it is con-
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sistent with the government of God. We may inquire whether
sin is the cause, proximate or remote, or whether it is to be
traced wholly to some physical laws; but the fact remains the
same, and it pertains no more to the Christian system than
to any other. Christianity has originated no disease. It has not
generated the malaria of the Pontine marshes; it does not give
birth to the plague in Cairo or Constantinople, nor has it caused
the cholera which sweeps over the plains of India. There is
not a disease to which the human frame is subject that has been
either increased or aggravated by the Christian religion, or for
which the Christian religion, or any other religion, is respon-
sible. There is not one of them that would be healed by burning
the last Bible on the earth, or by driving the last vestlge of
religion from the world.

(3.) Thus, too, it is with the mental sorrows to which the race
is subject. The illusion to which I have adverted operates with
more power here than it does in regard to the point just referred
to. There is no one who would directly charge Christianity
with being the cause of a cancer or of consumption; but there
is many a one who would suffer the illusion to play around the
mind that it is the cause of the mental sorrows to which we are
subject, and that those sorrows are parts of this system of re-
ligion. There has been a steady effort, though not always open
and avowed, to connect these sorrows and Christianity together,
and to lead men to suppose that by casting off the restraints of
religion they free themselves from mental griefs. The reason
of this illusion I have already adverted to, and the injustice of
the feeling may be scen at a glance. An effort has been made
to make it appear to a world that seeks to be gay, that some-
how the alarms of conscience, the dread of death, and the appre-
hension of the world to come, are the creation of Christianity,
and that religion is responsible for their existence in the soul.
But is this so? Can it be so? Do these things exist nowhere
else? Are they found under no other system of religion? Are
they never found where there is no religion of any kind? And
is it true that by casting off the Christian religion a man obtains
a guarantee that he will never be troubled by the remembrance
of guilt; that he will escape from remorse of conscience; that
he will not be overborne by the fear of death? He must have
studied the world very imperfectly who can suppose that these
things are the creation of religion, or that they have any peculiar
relation to religion of any kind whatever. The truth is, they
belong to us as men. They are the operation of great laws of
our nature. They lie back of all religion, and would not be
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affected, except by being deepened, if you were. to sweep every
Bible and every Christian church from every land.

(4.) The same thing is true in regard to death. Here, too, the
illusion to which I have adverted constantly operates. There is
a feeling somehow that death, always a painful subject of reflec-
tion, peculiarly pertains to religion, and a serious contemplation
of death, or a remark made about it as a personal matter, is
somehow regarded as an omen that one is becoming religious.
But what has religion particularly to do with the subject of
death ? Did it introduce it into the world? Has it aggravated
its pangs? Do religious people only die? Can a man, by be-
coming an infidel or an nniversal sceptic, avoid dying? Will it
drive death from the world to laugh at religion; or would it if
it could be proved that all religion is imposture? The truth is—
and it is a truth so obvious that it would hardly be proper
formally to state it if it were not for the illusion already referred
to—that death pertains to our race, whether Christianity be true
or false. Religion did not introduce it, and is in no way respon-
sible for it ; nor is death in any way modified, whatever opinions
may be entertained of Christianity, or of any other system of
religion. We may differ in our explanations of it. I may have
my theory about the cause, and you may have yours, and still
the fact remains the same. Death approaches with the same
steady pace, and with the same repulsive aspect, whatever may
be the nature of our speculations. Religion does not quicken
his pace, nor does infidelity retard it; and he is just as likely to
come into the ball-room, or among a company of savans specu-
lating on its cause, or among a company of revellers blaspheming
all religion, as into the church of the living God. We are all
brothers here, and we all have an equal intevest in this matter.
The entrance of death into our world was prior to the entrance
of Christianity, and if Christianity should take its everlasting
flight from the earth, the angel of death would linger here, glad
of her departure, for he could make the pains of death more
terrific than they are now. :

If these things are so, then all men have the same interest in
them. They lie apart from all religion as indisputable PacTs, and
they pertain as much to the infidel as the Christian; as much
really to the scientific lecture-room as to the pulpit. Religion
Jinds these things in existence ; it does not create them, and is in
no manner responsible for them. Christianity found them upon
the earth, as Galen and Hippocrates found disease, and for their
existence there is no more responsibility in the one case than in
the other. Here we begin our investigations together, having
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the same facts to deal with, and with the certainty that the
adoption or rejection of any particular form of religion does not
materially alter them. The point now illustrated is, that the
Christian, the infidel, and the scoffer, are equally concerned in
these facts, for they pertain to man whatevey form of religion
he has, or whether he has any religion or none. This leads me,

II. In the second place, to observe, that as there are evils
pertaining to our race which lie back of religion, and in which
all men have a common interest, so there are certain principles
which pertain to all men; principles supposed to be true by the
Christian religion, but which are in no way affected by the
question whether Christianity be true or false; principles which
are better met by that system than by any other. My limits
will not allow me to illustrate them at length; and all that I
can do is to advert to them in the most summary manner.
Among those principles are the following :—

(1.) That man is a moral agent, and in this respect differs
from the whole brute creation beneath him. I say that this
pertains to man as such, for it cannot be pretended that the
Bible, or the Christian system, has so altered the nature of man
as to make him a moral agent. He is so under every system of
religion, and is equally so whether Christianity be true or false.
It would be easy to show that the Bible recognises this, and
adapts itself to it better than any other system of religion.

(2.) That he is under a moral government. I mean that there
are marks of a moral government over the world entirely inde-
pendent of Christianity, or that there is a course of events which
tends to the punishment of vice and the reward of virtue. It
is possible to make out the great principles of this government
without the aid of revelation, for it was seen and understood
when there was no revelation. The course of events in the
world is such that, as a great law, one course of conduct will be
followed by life, health, happiness, and a good name; another
by disease, poverty, wretchedness, disgrace, and a dishonoured
grave. Innumerable facts in the world, and long observation,
show what ¢s the course which will tend to the one or the other,
and so clearly that it may be the basis of counsel to those who
are entering on the career of life. These principles accord witk
those in the Bible, and have received an additional sanction from
the Bible, but they exist independently of any particular form
of religion, and are those on which men must act. They are
met ‘and corried out better by Christianity than by any other
system, for the whole arrangement is one that is designed to
exhibit ultimately the perfection of moral government.
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(3.) Man’s fature condition will in some way be determined
by his present conduct. This, too, is a principle on which all
men act by nature, whether they have, or have not, any religion,
or whether any particular form of religion be true or false.
Every young man admits it as one of the things which spur
him on to great or noble efforts, and which encourage him in
study, in resisting temptation, or in laying his plans of life;
and every man who has reached mature life or old age, sees that
it has been 8o in regard to himself. He can trace the esteem in
which he is held, or the health which he enjoys, or the property
which he has accumulated, to his conduct and plans far back in
life, and can see how the one is but the development of the
other. This principle is indeed an essential one in Christianity;
but it is not peculiar to it, nor has it been originated by it. It
is in the world everywhere, and the man who rejects religion
acts on it as certainly as he who embraces it.

(4.) It is a principle which is held in common by all, that the
conduct of the present life may affect that which is to come.
This is but carrying out the principle just stated, for why should
the operation of this law terminate at death? What is there in
death to check it? Why should the act of dying arrest this
course of things any more than the slumbers of a night? For,
as the conduct of yesterday travels over the interval of the night-
watches, and meets us in its results to-day, why shall not the
same law operate in reference to the shorter night—the sleep of
death? Here is a uniform system of things, that our conduct at
present affects our future destiny ; uniform as far as the eye can
run it backward into past generations; uniform, so as to become
the foundation of laws, and of the entire government of the
world; and uniform so far as the eye can trace the results of
conduct forward in all the landmarks set up along our future
course. Why should it be arrested by so unimportant a circum-
stance as death—death that less suspends human consciousness
and action than a night’s sleep; death that no more interrupts
identity, and arrests the course of events in regard to an indivi-
dual, than a passage from one Jand to another, or than the cross-
ing of the conventional boundary of a kingdom? And as orime
here meets its results after we have crossed oceans, and snows,
and sands; as punishment, in remorse of conscience, in the storm,
in the siroc, in the ocean, may follow us when far from country
and home, in lands of strangers, where no eye may recognise us
but that of the unseen Witness of our actions, why shall not
the results of our conduct meet us beyond the little rivulet of
death P That the conduct of this life is to be followed by results
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appropriate to it in the world to come is not & peculiar principle
of Christianity; it pertains to the almost universal faith of man,
and enters into all the religions of man. It is one of those great
principles on which man must act whether Christianity or any
other particular form of religion be regarded as true or false.
And yet there is no provision made to meet this principle fully
in any other system of religion but the Christian.

(3.) 1t is an original principle pertaining to man as such that
a future state of existence is desirable. The language of Addison,
which we so much admire, is not mere poetry. He utters the
feelings of all men, when he says—

‘Whence this secret dread and inward horror

Of falling into nought? Why shrinks the soul
Back on herself, and startles at destruction ?

’Tis the divinity that stirs within us; .2
*Tis Heaven itself that points out an hereafter,"
And intimates eternity to man.—CAro, Act v.

Man has this desire everywhere, and a large portion of his
reasonings from the earliest days downward has been designed
to show that it was proper for him to cherish it. It is not
created by the Christian religion. It lies beyond that, and exists
in the soul, with all its intensity, whether Christianity or any
other particular form of religion be true:—but what other system
of religion so fully meets it as this?

'(6.) It is somehow a great law of our nature that we need an
atonement for our transgressions—that some sacrifice or oblation
should be made that will appease the wrath of God, and do
honour to a violated law, and open a way of pardon to the
guilty. This is not originated by Christianity, nor is it peculiar
to it. It is found in every land, among all people, and in every
age. The evidence of it is seen on every bloody altar, and in
the creeds of nearly all forms of religion. But where is this so
fully met; where is there any form of atonement by which its
demands are so fully accomplished, as in the sacrifice made by
Christ? That meets all that we think the law demands; does
all that can be- done to repair the evils of the apostasy; and
leaves the mind wholly at rest as to the necessity of any other
sacrifice for the sins of the world.

(7.) And a well-founded, or seventh principle is equally universal.
It is, that this world does not furnish all the happiness of which
we are capable. Our nature pants for something more ; it looks
ori to something still future. We partake of the happiness
which this world can give, but there is still a “ void” in the
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soul which is not filled. We look into the futura, We try to
lift the veil which hides the invisible world. Wa believe, in
spite of ourselves, that if the soul is ever satisfied it mnst be by
something there. This desire, too, is not the creation of the
Christian religion. It lies back of that religion in the soul of
man, and exists in the human bosom whether that religion be
true or false.

Such are some of the evils under which the race groans, and
such some of the principles on which the race must act. They
are evils and principles which exist independently of any system
of religion, and yet which demand some arrangement to meet
them, and in reference to which every scheme of religion has
been originated. We are led here to our

III. Third general inquiry—to what system can we go where
there are fewer perplexities; where these evils are better met;
and where these principles are better consulted, than in the
Christian system? “ Will ye also go away ?” eaid the Saviour
to his disciples. ¢ Lord, to whom shall we go?” asked Peter;
¢ thou hast the words of eternal life?” To what teacher should
they repair who would be better qualified to instruct them? To
what Jewish party should they apply, that they might better
learn the way to heaven? To what sect of pljilosophers should
they go, that they might find more consolation in the ills of life,
be better supported in its trials, and find a more satisfactory
answer to those questions which their very nature prompted
them to ask? Difficulties there might be in the Christian
religion, but where would they find fewer ? Mysteries there
might be, but where could they go where there were nane ?

And where will 2 man go now to find a system that is better
fitted to meet the evils of the present world, or to carry out and
satisfy the great original principles on which he must act? For
you will remember that the question is not, whether by rejecting
Christianity he may avoid these evils, or whether the race will
cease to act on these principles. Those points are settled; and
whether Christianity be embraced or rejected, they pertain to
the race. The question is, whether he can improve his condition
in regard to these things by rejecting this revelation, and
turning to some other system ? This is a fair question, and one
which it becomes every man to answer for himself. It should be
answered. Christianity proposes a remedy for these evils, and a
way by which these great principles of our nature may be met
and carried out. It does not originate these things, and should
not be held answerable for them. It is in all respects, and in
every aspect of it, a remedial system, and should be examined

6
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and judged only as such. Man by nature, sunk under sin, and
exposed to pain and death, seeks some system which shall meet
his ‘sad condition, and alleviate his sorrows. He looks around
for some way by which his sin may be forgiven; by which a
propitiation may be made for his offences; by which he may
obtain consolation in the prospect of dying. The gospel \comes,
and proposes a method of meeting his case, and declares that
sin may be forgiven through the atonement made by the Son of
God, and opens upon him the prospect of a resurrection and a
glorious immortality. Now is not this just what he wants, and
can he find a system that will better answer the end than this ?
For you will remember, I repeat it, that the question is not
whether by rejecting this system you can avoid sin and pain
and death. That point is so settled as not to admit of debate.
But do not these things which Christianity has revealed meet
the case ? Can sinful, suffering, and dying man find a system
that will better meet his condition? Where will he turn to
find a better system? Will he go to heathenism? But would
he find any sacrifice there for sin which for purity, and dignity,
and efficacy would compare with that of the Son of God ? Will
he, then, consent to blot out ;1]1 that Christianity has done for
society, and plaa the race again in the condition of the Caffra-
rian or the Bushman? Does he suppose that the evils of the
world would be mitigated by a return to that condition in which
man was before the light of Christianity dawned on it? Will
he turn to the ancient philosophers? And does he suppose that
they can explain the mysteries of his being, and provide a better
deliverance, than has been done by Him whom the Father has
sent into the world? Let him become an Epicurean or a Stoic.
Does he escape from the perplexities which he has been accus-
tomed to associate with Christianity? 1)o not the Epicurean
and the Stoic sin and suffer and die; and do not men sin and
suffer and die all around them? Will he turn to the modern
philosopher, or the modern infidel? Do they propose a better
way by which a guilty conscience may become calm ; by which
life’s sorrows may be borne, and by which the pangs of death
may be more patiently or triumphantly endured? Or does he
escape from any of the mysteries and perplexities which encom-
puss this subject when associated with Christianity? Do no
other men but Christians die? 1)o they have no trouble of con-
science? Are they never sick? Did not Paine, and Volney, and
Hume die? And have they left any recipe by which death can
be more calmly met and detter borne than it was by Stephen,
and Paul, and Halyburton, and Baxter, and Payson ?
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Oh, what ¢s this world when we have turned away from the
cross of Christ,.and from the instruction which God, has given
us in his word? Man is seen upon the earth a strange being,
playing a strange part, and encircled by mysteries. He has
been created he knows not by whom, or when, or for what
purpose. He begins to sin as soon as he begins to act, but he
knows not why. He finds himself prone to evil by some
mysterious law for which there is no explanation. He suffers,
he knows not why. He lives, he knows not for what end ; and
when he dies he goes into another world, he knows not whither
or why. He can do nothing to stay the progress of the plague
which sweeps away the race, and he can only stand and weep
over the grave which he digs for his pale brother, and which
he himself must soon enter. He stretches out his hands to
heaven as if there might be help there, but none appears.
“ His eye poureth out tears” as it is lifted toward the skies; it
gazes intensely for light, but not a ray is seen. His nature
pants to live for ever, but no response is given to the aspirings
of his soul; nothing tells him that he may live. He is a poor,
ignorant, degraded, and dying being, seeking for a guide, and
panting for a system of religion that will meet the wants of his
nature, and raise him up to God. Revealed rgjigion comes and
tells him who made him, and why; explains the way in which
the race sank into this melancholy condition, and how it may ba
recovered ; proposes promises adapted to him as an immortal
being ; reveals a brighter world, and explains to him how it may
be his own. It originates no new form of disease; dips the
arrow of death in no new poison; creates no new darkness
around the grave ; robs the sufferer of no consolation, and creates
no new danger. Then why, oh why should he go away ?



SERMON V.

THE IMPORTANCE OF MAN.

PsaLM viii, 3, 4.—* When I consider thy heavens, the work of thy fingers,
the moon and the stars, which thou hast ordained; what is man, that thou
art mindful of him? and the son of man, that thou visitest him "

Ta1s language is such as would have been prompted at any
period of the world by a contemplation of the starry heavens.
Even to the naked eye, they are so vast and grand that man
dwindles into insignificance in comparison with them, and it
seems wonderful that God should stoop from the contemplation
of works so sublime to notice the affairs of a creature like man.

The language of the Bible is adapted by the Spirit of inspira-
tion to express the emotions of piety in all ages; and though in
the time of th&psalmist the language of the text was fitted to
express the feelings of deep devotion, yet two circumstances
have contributed to give it in our times increased force and
significance. One is, the greatly enlarged views which have
been obtained of those ¢ heavens” contemplated by the psalmist,
by the discoveries of modern astronomy. The other is, the
almost equal enlargement of conception of what God has done
for man, and of the importance attached to him in his estima-
tion, in the disclosures of the plan of redemption. These have
" not indeed entirely kept pace with each other, but together
they give a greatly increased significance to the language of my
text. With all the disclosures of modern astronomy before
us, and in full view of what God has done for man in the work
of redemption, one may well say, “ When I consider thy heavens,
the work of thy fingers, the moon and the stars, which thou hast
ordained ; what is man, that thou art mindful of him ?”

There are two somewhat opposite methods of estimating man,
both of them having much that is erroneous. One is, so to speak
of his godlike nature, his achievements in council, in arts, and
in science, his susceptibilities for progress, and the progress
which he has actually made, as to conceal the degradation of
his nature, and to fill him with pride and self-elation. This has
beon much the manner of poets and philosophers; of the writers
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of fiction, and of those systems of religion in which it is for-
gotten or denied that the race is in ruins. The other is, so to
dwell on the circumstances of his wretchedness and sinfulness,
on his foibles and crimes, and on the brevity of his life, and his
comparative insignificance among the sublime works of God, as
to make us feel that the race is whally beneath the Divine
notice. This is the view of the disappointed, of the sour, of the
morose, of the haters of the species; and it is as far from the
truth as the former.

Is there any way in which what is true in these views may
be united ? Is there anything fitted to give us elevated concep-
tions of the dignity of man, and yet to clothe us with humility ;
anything that makes man a proper object of special Divine
notice, and yet anything that mukes us wonder that he has
attracted so much attention? In answering these questions, I
may direct your attention to two points :—

I. In what way God has magnified man, or shown that he

him as of special importance ; and,

II. Why he has done it.

1. In what way has God magnified man, or how has he shown
a special interest in him? My purpose, under this head, de-
mands ouly a very brief statement—my maig design being to
show why man has attracted so much attentiod in the universe,
as it is said in the Scriptures that he has.

‘What God has done for other portions of the universe we
have only slight means of knowing ; and it is not important for
us to understand. Probably if we were admitted to a knowledge
of what he has done for intelligent beings in other worlds, we
should find proofs of his care and attention not less striking
than those which are exhibited in our own. But, for obvious
reasons, revelation is silent in regard to them.

The peculiar interest which has been shown in man—the
interest apart from that which he has shown in creation and
providence towards all intelligent oreatures—according to the
sacred Scriptures, consists in the following things :—

(1.) A plan of redemption has been formed for him. This
was laid far back in eternity, and was contemplated from far
distant ages. This plan, according to the sacred Scriptures, was
one of special interest to the Divine Mind, and in accom-
plishing it, God was willing to institute a train of measures
elsewhere unknown, and submit to sacrifices which to us would
have been deemed impossible. According to that plan, he de-
signed to make on the earth one of the most sublime mani-
festations of his glory, and to perform a work here that should
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interest in a peculiar manney the inhabitants of all other worlds,
‘“to the intent that now unto the principalities and powers in
heavenly places might be known, by the church, the manifold
wisdom of God,” Ephes. iii. 10,

(2.) For man, in the execution of that purpose, he sent his
Son to become incarnate, and to die. Such was the interest
which he felt in our race; so much has he magnified man, that
a work has been performed which requires the highest measure
of our faith to believe it true now that it has been done, and
which we should have deemed ineredible or impossible, could it
have been submitted beforehand to our sense of probability. It
resulted in the formation of a perfect union between the Divine
and human nature in the person of the Son of God, and in his
sacrifice as an offering for the sin of the world on a cross. This
event stands by itself. There is no reason to suppose that a
transaction of this nature has occurred in any other part of the
universe. The more we contemplate it, the more we are amazed ;
and the more impressively does the question come home to us,
“ What is man,” that such a plan should be formed for his re-
demption ? It overpowers us. The mind sinks under the burden
of the great conception that there should have been an incarna-
tion of the Deity; 3that that incarnate Being should submit to be
reviled and treated with scorn; and that he should, by his own
sufferings and death, make expiation for human guilt. What is
there in man that should lead such a being down to earth to
suffer, to bleed, to die? Even in all our vain glorying;in all
that has been said of the godlike dignity of the human powers;
in all the dreams of philosophy and poetry about what man is,
or is to be, what is there that would seem to make it proper
that God should be thus “ manifest in the flesh?” I wonder
not that men pause with amazement, and hesitate before they
admit the great idea to be true; nor that they feel tasked, and
burdened, and overpowered by the claim which Christianity
makes on their faith in the announcement of this truth. .

(3.) For man the Spirit of God is sent down to the earth. He
comes to enlighten, to arouse, to awaken, to renew, to sanctify.
Of so much importance is man, that this Great Agent begins a
special work in the heart of each one that is to be saved, and
performs the distinct and definite achievement of changing the
current of feeling, and the principles of the soul. He is the chief
and the crown of all those agencies and influences intended to
bring man back to God, and win him to heaven. A train of
means has been employed designed to arrest his attention; to

convict him of sin ; to convert his soul; to open his eyes on the

-
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fields of heavenly glory; to send the current of spiritual life
through the heart dead in transgression; to awaken the con-
sciousness of an immortal nature in the lost soul; to make of
the alien a friend—of the apostate an heir of heaven. As if
there were some special importance in recovering man ; as if his
restoration would be worth all which it would cost in the institution
of the most numerous and expensive measures, a train of operations
has been commenced, all expressive of the intensest interest in
the Divine Mind, for the accomplishment of this result. Why
is this? Why does He who made and who rules these vast
heavens feel so deep an interest in the recovery of a creature
like man ?

(4.) For man, we are told, there is intense interest felt among
the inhabitants of heaven. There is joy among the angels over
one sinner that repenteth. They, we are told, desire to look
into the things connected with redemption ; and the entire sacred
history leads us to believe that celestial beings have been ready
at all times to wing their way to the earth to watch the pro-
gress made in redemption ; to relieve the wretched, and to com-
fort the dying ; and that they hail with fresh rapture the coming
of each ransomed spirit to the skies. Though man is insigni-
ficant in himself, yet there is somehow such an importance
attached to him that angelic beings are willing for a season to
vacate their happy seats if they can be helpers of his salvation.

(5.) God manifestly attaches great importance to each indivi-
dual of the species. No matter how ignorant, or poor, or down-
trodden he may be, the Divine dealings have an individuality
in relation to him as if he were the only dweller upon earth.
God never overlooks him. He sends his messengers of merey to
him—his prophets, apostles, and ministers of religion ; he repeats

" the message when rejected, and urges it upon his attention with
all the arguments which can be adduced—as though it were a
matter of immense moment that ke should repent, belicve, and
be saved. When we look upon enfeebled age, or upon a child ;
when we contemplate the downtrodden and ignorant tribes that
dwell upon the earth—many of them but little above the brutes;
when we see how frail and helpless man is at the best, and
how soon he will vanish away, and his name be forgotten ; and
then, when we look up at these heavens in the light of modern
astronomy, we can hardly help asking, as the psalmist did,
“ What is man, that thou art mindful of him?” Why does God
treat him as if he were of so much consequence? Of what
importance can it be to God where bis location shall be? Wky
does he follow him s0 constantly, and why does he so earnestly
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press upon him compliance with the terms of his favour? In
one word, why is this vast array of plan and motive, and eternal
decree, and celestial influences, and heavenly interest, and solemn
mandate,and fearful threatening, brought to bear on a frail, erring,
dying, evanescent creature like man ?

I1. These questions it is my design, in the second place, to
answer. I shall suggest four considerations in answer to the
inquiry. They will show the importance of man, but they will
be such as will be adapted to humble us. They will be fitted to
avoid the self-glorifying of the philosopher—showing that the
importance of man arises, in the main, from causes which should
have any effect rather than to inflate us with pride; and they
will be such as to avoid the other extreme of regarding man as
so degraded and so unworthy of notice, as to leave on the
mind, in the contemplation of him, the feeling of contempt or
misanthropy.

(1.) I observe, first, that the attention which God bestows on
man is'in strict accordance with his universal providential care.
In his empire, nothing is overlooked ; nothing is forgotten. The
Redeemer has told us that not a sparrow falls to the ground
without his notice, and that even the hairs of the head are all
numbered. Everything is treated as if it were of consequence ;
everything shares in thé superintendence of the Most High.
There is not an insect or a blade of grass whose structure does
not appear as perfect as though the whole of the Divine wisdom
had been exhausted to form it; there is not a rose that is not
made with as nice a degree of attention and skill as though God
had nothing else to do; there is not an emerald or an amethyst
that does not seem to have combined all there is in infinite
wisdom in its formation. The leaf; the flower; the particle of
blood ; the dewdrop; the forming crystal of the snow—all, taken
singly, appear to be objects of special Divine attention, as if each
were the solitary production of the infinitely wise and powerful
God. We know not, we cannot conceive how this is, We
become soon distracted with the very few objects that pass under
our notice. We narrow down those that demand our attention
and from necessity pass over the infinitude of objects that are
around us. We cannot conceive how it is that any one Being
can direct his attention to countless millions of things at the
same time :—at the same instant holding worlds and systems in
their place; restraining the raging floods of the deep; directing
the lightning; controlling armies engaged in the conflict of
battle ; and with gentle hand in the summer morning opening
the rosebud, and at silent evening letting down the qewdrop on
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the spire of grass. Yet so it is; and such is God. And when
we speak of the importance of man as evinced by the Divine
care and attention, you are to remember the care that is bestowed
_on the poor worm on which you tread, as well as yourself; the
care bestowed on the shaking leaf, as well as on the rolling
world.

(2.) The second reason to which I refer is, that man, in his
immortal nature, is a being who has all the importance which
has ever been attributed to him. He has an intrinsic worth
that renders proper all the care that God has shown for him ;
all the interest manifested for him in the eternal councils of
heaven ; all the value implied in the incarnation and atonement
of the Redeemer for his salvation. Great as has been the sacrifice
made for him on the cross ; inconceivable as were the sufferings
of the Son of God in his behalf, his salvation is worth all which
1t has cost, and will be an adequate and ample return to the
Redeemer for all his pangs, and toils, and blood : for “ he shall
see of the fruit of his wearisome toil, and shall de satisfied,”
Isa. liii. 11.* The Redeemer estimated man as of unspeakable.
value. He regarded his recovery as worth all which he would
endure in becoming incarnate, and dying on the cross. The
glary which the ransomed sinner would have in heaven, and the
honour thence resulting to the Saviour, he deemed of sufficient
worth to induce Aim to leave the heavens and to die. It is for
the honour of Christ that we should feel and know that redemp-
tion is worth all which it has cost; and that the scheme of
recovery is one that is based on a just view of the relative im-
portance of things. The price, indeed, was infinite. Silver,
gold, diamonds, pearls, all the treesures of kings, do not
farnish us with the means of estimating its value. The blood
of patriots, of prophets, of martyrs, of confessors, scarcely fur-
nishes us with the means of comparison by which to measure
the worth of the blood shed by the Redeemer. Still we hold
that the Redeemer sought a prize in the redemption of man
worth all which it cost him, and which will satisfy” him for
all his humiliation and toils.

Do you ask what was that prize? Ireply, It was the simmortal
soul. Its value is estimated by the fact that man, so degraded,
so sinful, so blind, so lost to his own interests, is IMMORTAL.
Men see not this, nor feel it, for they will not be convinced that
they are immortal, or that the soul is to have an infinite dura-
tion beyond the grave. Were you to be thrown into a dungeon

* Lowth’s translation,
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on earth, to live and linger on for ever in darkness, you would
realize something of what constitutes immortality. If in that
gloomy dungeon, nor father, nor mother, nor sister were to see
you more ; if the light of heaven were to greet you no more; if
sleep were to visit your eyes no more; if harsh sounds and °

. groans were to grate for ever and ever on your ears; if neither
cord, nor pistol, nor assassin’s hand, nor murderous phial could
close your conscious being, you might form some idea of what
it is to live for ever and ever.

To be immortal! The vefy moment you attach the idea of
tmmortality to a thing, no matter how insignificant it may be
otherwise, that moment you invest it with unspeakable import-
ance. Nothing can be mean and unworthy of notice which is
to exist for ever. An eternal rock, an eternal tree, plant, river,
would impress our minds with the idea of vast sublimity, and
make us feel that we were contemplating an object of unspeak-
able moment. Affix, then, to it the idea of eternal consciousness,
though of the lowest order, and the mind is overwhelmed. The
little humming-bird that in a May morning poises itself over the
opening honeysuckle in your garden, and which is fixed a
moment and then is gone, is lovely to the eye, but we do not
attach to it the idea of great importance in the scale of being.
But attach to that now short-lived beautiful visitant of the
garden the word IMMORTALITY—and you invest it at once with
an unspeakable dignity. Let it be confined for ever in a cage—
or let it start off on rapid wing never to tire or faint beyond
the orbit of Neptune, or where the comet flies, or where Sirius
is fixed in the heavens, to continue its flight when the heavens
shall vanish away, and though with most diminutive conscious-
ness of being, you make it an object of the deepest interest.
The little, lonely, fluttering, eternal wanderer! The beautiful
little bird on an undying wing, among the stars! Who can
track its way? What shall we think of its solitariness and
eternal homelessnessP—What, then, shall we think of an immortal
soul ? A soul to endure for ever! A soul to which is attached
all that is meant by the word ETERNITY! A soul capable of
immortal happiness or pain !—My careless, thoughtless reader,
that soul, immortal and eternal, is yours. You feel it not.
I was about to say you %now it not. But Christ knew it, and
felt it; and hence he came and died. The stamp, the seal of
eternity is on you—and you must live for ever. And is your
redemption not worth his death—not worth more than all these
material suns and stars? Christ felt this when he said, “ What
shall it profit a man, though he gain the whole world, and lose his
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own soul?” And when we think of its immortality, and attempt to
track its wondrous way on its eternal journey, we find an answer to
that which so much perplexed the psalmist :— When I cousider
thy heavens, the work of thy fingers, the moon and the stars,
which thou hast ordamed what is man, that thou art mindful
of him ?”

(3.) Man is of pecnhar importance as a guilty being. He has
sinned ; and has thus exalted himself into a melancholy notoriety
such as he might never otherwise have had. A transgressor of
law, no matter where, becomes at once a being of importance.
A thousand questions are at once asked in reference to him
which it would not have occurred to have asked if he had not
sinned, and which would have been impertinent and improper if
he had remained upright, A man who eommits murder, becomes
at once one who attracts attention. Before he did this, he may
have been unknown; he may have been a stranger; he may
have been a down-trodden slave ; but the moment he imbrhes
his hands in the blood of his fellow, that moment the eyes of
the community are turned towards him with the deepest interest.
His name is gazetted and blazoned abroad; his person is,
described ; his former course of life becomes a subject of interest-
ing history; his feelings, views, destiny, all become a matter of
consequence. A mark on his person is exalted into a thing of
importance, and his death will attract the attention of thousauds.
His melancholy conspicuity he owes to his guilt; and but for
that, he might have lived and died unknown. This would be
more egpecially true, if the crime were one committed against a
Pprince, a nobleman, a benefactor of his. species, or the saviour of
his country. To what a degree of importance would the lowest
man in our country have exalted himself if he had assassinated
La Fayette or Washington!—A vessel may cross and recross
oceans, and attract almost no attention. Her coming and going
shall be recorded only among the numbers that are alike
undistirguished. But let it be rumoured that she was fitted out
with knives, and dirks, and pistols, and guns, and that she has
hoisted a false flag, and all at once she rises into conspicuity.
The world begins to feel an interest in her as she roams on
the ocean, and in all that pertains to her. Everything relating
to her course, her colour, her form, her complement of men,
becomes a matter of the deepest concern, and a nation feels
that her capture is worthy of its attention. Her importance
arises from the criminal intention, and the purpose to make war
on the peaceful commerce of the world.—A child in a family
that has done wrong at omce attracts peculiar attention, and
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many a question is asked in the little community of which he is
a member. Every eye is turned toward him. What will be the
consequence of his offence ? is the immediate inquiry. Will he be
punished ? Will his father forgive ? A train of deeply interest-
ing emotions also at once passes through the bosom of the
distressed and afflicted parent. His attention is diverted from
his other children to the offender. Can he safely pardon him ?
If not, what is the kind and measure of punishment which will
be necessary P How can he so dispose of the painful occurrence
as to secure the observance of his laws hereafter, and to turn
the affair to good account in the government of his other
children ? The guslt of the offender has given him temporary
and painful consequence in that circle, and has attracted towards
him a degree of attention which but for that would never have
been excited.

Such is man—one of the apostate children of the great family
of God. Not having any peculiar claims to the Divine notice
and attention from his original dignity and importance; not
being of rank superior to other intelligences, he has raised him-
self into notice among immortal beings, as Richard III., and
Cesar Borgia, and the Duke of Alva did among mortals, by guilt
more than by talent; by eminence in crime, more than by
exalted rank. He has, by his apostasy, given occasion to many a
question of deep interest in regard to him which could never
have been asked had he not revolted, and is raised to this bad
eminence by his rebellion against the Most High. And though
man is but the creature of a day, and crushed before the moth,
yet when we look upon the numbers of the guilty—upon the
aggravated nature of their crimes—the apostasy of a world as
such—one entire province of the mighty empire,—we are not to
wonder that they have attracted attention in heaven, and that
great questions are pending there about the disposition which
shall be made of the rebel race.—The importance of man now
arises in no small degree from the fact that he is a sinner. We
do not excite notice in heaven by our talent or learning; by our
skill or accomplishments; by ourbeauty or strength. We can never
make our names known there by our eloquence, our valour, our
wealth. We are known as guilty men; as wanderers; as criminals;
as having foolishly and wickedly gone away from God, and as
being in rebellion against the Most High. It is the eminence
of guilt, the fame of depravity, the notoriety of rebellion that
distinguishes us in other worlds; and though we have become
of so much importance as to attract attention there, yet the fact
is one fitted not to fill us with pride, but to sink us low in the
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dust. It is true that the remark now made might be made of
rebel angels, and would be correct in regard to them, and that
this would SEEM to be a reason as strong in their case why they
should be objects of special Divine notice as in ours—and so
they may be in their own way, or in some method that shall as
clearly show that the Divine attention is directed to them as if
a plan of redemption had been provided for them: but there
may have been reasons unknown to us, why the Divine notice
of them as guilty was not manifested in the same way as
towards us—that is, why they should not be redeemed.

(4.) Man is of importance as a sufferer ; as actually now a
sufferer ; and as being exposed to deep and prolonged sorrows
in the future world. A sufferer is always a being of importance,
no matter what may be the cause of his woes. That interest is
in proportion to the tenderness of the ties which bind him to
others, or to the benevolence of those by whom he is surrounded.
‘Who is the object of deepest interest in the family? Who is
the one around whom most anxieties cluster? Look on that
little afflicted daughter. All are ready to do anything for her;
to carry her, to fan her, to bathe her temples, to watch with
her during. the long night. The reason is, simply, that she is a
sufferer. She has now an importance, and attracts a degree of
attention, which she could never have done had she lived in the
enjoyment of health. Her pains, her sighs, her fading cheek,
her sunken eye, exalt her into importance; and when she dies,
you regard her as the most lovely of your children, and feel for
the moment that you have laid your pride and your hopes in the

ve.

It matters little—though I admit it does something—what is
the cause of suffering, whether it. be misfortune or guilt. The
son that has been dissipated, and that lies on a bed of death as
the result of his folly, is not cut off from our sympathy by his
crimes. And especially if he has been led into temptation by
others; if by their arts he has been seduced from virtue, our
interest is excited in his behalf, perhaps not less than if he were
innocent. Rare is it, if it ever happens, that a mother’s heart is _
cold and repellant towards a suffering daughter, though she has
been frail, and led away by a seducer.

If suffering is long, or is likely to be long, the importance of
the sufferer is proportionally increased. Attach the idea of
eternal suffering to anything, and you at once exalt it into
unspeakable magnitude. It matters not how insignificant the
‘sufferer may be, the idea of its suffering for ever gives it a
magnitude which words can never express. Allow me to advert
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to my former simple illustration—the case of the little beauti-
ful humming-bird. Suppose it—small as it is—transfixed with
a tiny dart, and yet deathless; suppose the little arrow to pierce
its heart, and the death struggle to continue on till the heavens
shall waste away and the earth be no more, and then that it be
removed to a place where it would struggle on with the quiver-
ing dart fixed there for ever—what would you not do to rescue
such a sufferer? Tell me, ye rich and benevolent men, would
you not give the last cent of your property to extract that tiny
dart, and make that little beautiful being happy? What then
is man, immortal man, if he is destined to eternal suffering
unless redeemed ? Why should we wonder that such a being
becomes an object of interest in heaven; why that the angels
regard him with emotion; why that the Redeemer came to die
for him ; why that God looks upon him with intensest feeling ?
No words can estimate the importance of man exposed to infinite
suffering in the future world ; and nothing but the fact that he
is a sufferer here, and that he is in danger of eternal suffering
in tke world to come, is necessary to solve the question in the
text :—* When I consider thy heavens, the work of thy fingers,
the moon and the stars, which thou hast ordained ; what is man,
that thou art mindful of him?” How could a benevolent God
but be mindful of one who might suffer for ever?

In view of our subject, I may suggest the following remarks:—

1. We may see the propriety and fitness of the plan of salva-
tion by the incarnation and death of the Son of God. It was
indeed amazing. It seems almost to surpass the limits of possi-
bility that it should have occurred. Yet when we think of what
man is; of his own immortal nature ; of his magnitude of guilt;
of the severity and duration of suffering due to him as a sinner;
and of the numbers of the guilty and the dying, it is impossible
to over-estimate his importance among the creatures of God.
All about our subject is great. God is great; and the human
soul is great. The plans of God are great; and the interests of
man are great. The incarnation of the Son of God was great;
and the object for which it took place was great. His sufferings
and his agony for sin were great; and the sorrows of hell from
which he came to redeem us were great. There is a fitness
between the one and the other; and great as were the pangs of
Jesus Christ, I see in the whole plan that beautiful harmony
which I delight to trace in all the ways and works of God.
¢ The redemption of the soul is precious.” It ts worth all which
¢t has cost. The gain to the universe is to be an ample compensa-
tion for all those sufferings; and when the Redeemer shall sce
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all the purchased of his blood around his throne, he will not feel
that in the garden of Gethsemane, or on Calvary, he endured
one pang too much.

2. Our subject should teach us humility. Insignificant as
creatures when compared with angelic beings, and infinitely so
when compared with the great God, we have exalted ourselves
into melancholy conspicuity by our guilt, and by our exposure
to suffering as the result of our guilt. Distinguished though
we are, and though we attract notice and attention from the
heavenly hosts, yet the effect on us should be anything but to
make us proud. Our crimes magnify us; but it is not a matter
of self-exaltation when guilt attracts attention, and when the
principal claim to notice is criminality. Though the gospel,
therefore, reveals the interest which is felt in us by distant
beings, it does it in such a way as not to fill us with pride; it
does it so that the cardinal virtue in our bosoms which it pro-
duces is Aumility. And when you are in danger of being
proud that God and Christ and holy angels feel a deep interest
in you, and that for you an eternal plan has been formed, and
for you the Son of God has become incarnate, remember that it
was your crimes that attracted this attention, and that your
peril on account of sin moved heaven to notice you. Go and see
the crowd gather towards the cell of the pirate, or the ‘throng
that accompanies the man on the way to the block, and forget
your pride.

3. If so much interest is manifested for man; if heaven is
moved with compassion on his behalf ; if angels look down with
deep anxiety, solicitous to aid and save him, we cannot but be
struck with the indiffcrence of man himself to these great truths.
Of all beings he is usually most unconcerned in the great events
that contemplate his salvation, or that hasten his ruin. His eye
is not attracted by the glories of the incarnation ; nor does he
feel alarmed at the preparations for his final woe. Much I have
meditated on this; and much I have wondered at it, and still
wonder. I have sought out arguments and words to rouse those
whom I am called to address; but usually in vain. I can
scarcely get the ear, or the eye—much less the heart—to con-
template the amazing interest felt in heaven based on man’s
guilt; those wonders of compassion in the cross that was reared
that man might be saved. I see a parallel to it sometimes on
carth—but where my philosophy equally fails me—in the guilty
wretch about to.die for his crimes, himself the most thoughtless
of the throng, and with the utmost coolness walking up to the
instrument of death, while every other heart shudders. Why it
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is, I know not, I cannot explain it. But our subject makes
yet another appeal to you. There ¢ interest felt for you in
heaven—in God’s bosom—in the Redeemer’s heart. There was
interest felt for you in the eternal plan which contemplated
redemption. There was interest felt for you on the plains of
Bethlehem, when the angelic host sang “ Glory to God in the
highest, and on earth peace, good will toward men.” There was
interest felt for you in the garden of Gethsemane, and on the
cross. There is interest felt for you still. Your God desires
your salvation. Your Redeemer desires it. Your pious wife
desires it. Your Christian daughter desires it. Your child that
is a Christian desires it. All feel your danger but yourself.
All pray for your salvation but yourself. All eyes but your own
weep when they survey your eternal doom.

(4.) Finally, our subject shows us that the sinner cannot
escape the notice of God. His sins have given him a bad
eminence, and he will not be forgotten. ¢ There is no darkness
nor shadow of death where the workers of iniquity can hide
themselves.” He that has sought the redemption of the guilty
by giving his Son to die, will not suffer him to escape if he
neglects it. Sin makes the rebel of too much importance in a
government like that of God ; and the offender cannot escape.
Human penalty you may escape. You may have never deserved
it. But the penalty of the Divine law cannot be evaded; nor
can the sinner plead his own insignificance when he stands
before his Maker. -Tasignificant a man may have been till he
became a murderer—but not then, nor ever onwards. Insigni-
ficant you may be as a creature, but never henceforward as a
sinner.

I know, my hearer, that you and I shall die and moulder back
to dust. I know that your name and mine will soon be forgotten
among men: The traces of our existence on earth will be like
the marks in the sand on the sea-shore which the next wave
washes away. Yet we shall not be altogether forgotten. One
Eye will be upon us; and'we cannot escape it. There is One
who will remember us, and who will never forget us. Dying—
deathless man! What is to be your doom beyond the grave?
Oh, think one moment, I beseech you, what it will be to live for
ever; to suffer for ever; to be driven away for ever from God,
and from heaven!—And then think what it would be to live
for ever in heaven—for ever, for ever, oh, for ever, amid the
songs of redeeming love—to have to all eternity the importance
attached to you of being among the redeemed, and of being
admitted nearer the throne than you might have been had you
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never fallen. Then, when you shall see these heavens rolled
together as a scroll; and the stars fall from their places, and the
light of this sun fade away; then, when you see a bright and
glorious eternity before you, you will understand in its fulness
the subject which so much perplexed the psalmist, why such
importance was attached to man. Redeemed in those heavens,
and for ever blessed, what will be the fading and dying
splendours of all those material worlds compared with the bliss
of your own ransomed soul ? R



SERMON VI

THE EARTH A PLACE OF PROBATION.

Acrs xvii. 26, 27.—¢ And hath made of one blood all nations of men for
to dwell on all the face of the earth, and hath determined the times before
appointed, and the bounds of their habitation; that they should seek the
Lord, if haply they might feel after him, and find him.”

THIS passage teaches the following things: First, that men
have a common origin, being made of one blood or family, and
having the same Creator; and, therefore, that notwithstanding
their diversity of language, of complexion, and conditien, they
are essentially equal, and have equal rights. Secondly, that
God is a sovereign, and has fixed the various habitations of men
according to his own pleasure, and as he saw would be best
fitted to subserve the ends which he had in view in the creation
of the race. And, thirdly, that the grand design for which they
were made, and for which they have been distributed as they
have been over the earth, was, that they might seek after the
knowledge of their Creator; trace the evidence of his existence,
and learn the character of his attributes in his works. He
designed that the earth should be occupied by moral and re-
sponsible agents; and to the different branches of the one great
family he has fixed the bounds of their dwelling; ordained the
periods and the circumstances of their changes, and so arranged
all things in regard to them as best to determine the question
whether they are disposed to seek after him, and to serve him.
This is equivalent to saying that they have been placed here on
probation with reference to the knowledge, the service, and the
favour of God; and that the cirecumstances of their probation
have been intentionally arranged by the Creator with reference
to that end. The general sentiment of the text then is, that the
earth is fitted to be a place of probation. This sentiment I
propose to illustrate.

The conjecture—for it can be little more than conjecture—is
not improbable that all the intelligent creatures of God pass
through a period of probation. It is in this world, as far as our
eye can trace events, a universal law in regard to all advance-
ment to & higher degree of existence; and the analogy would
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lead us to suppose that it is so in regard to all moral agents.
Yet the mode of this may be different in different worlds. It
must be adapted to the rank, the intellectual endowments, and
the degree of light of the individual, or of the race that is to
be tried. It may have been one thing for the angels; another
for the inhabitants of distant worlds; and another still for man,
In all, however, the grand purpose is the same—to furnish evi-
dence, by proper trial, of a disposition to obey the will of God.
In man at first the trial was made with referenoe to his willing-
ness, in obedience to the command of his Maker, to abstain from
a specified kind of fruit; in man now the same trial is made
with reference to,a law, or test, adapted to his fallen condition.

Probation on earth is a common thing. Every child is on proba-
tion in respect to what he will be in subsequent life ; every youth
in respect to the rewards of health, property, office, or honour,
which the world may have to bestow ; every student of divinity,
law, or medicine ; every clerk, or apprentice ; every aspirant for
office, in regard to the degree of esteem which he may have in
the pulpit, of reputation at the bar, or in the practice of medicine,
or of glory which may encircle his name when death comes.
The world does not bestow its rewards except when there has
been a trial. It does not commonly withhold them when the
result of the trial has shown that the rewards were deserved.
In a college, it is contemplated that he who shall receive the
first appointment in his class, shall obtain it as the result of a
fair trial or probation; in the learned professions, that he who
shall bear the palm shall have shown that he was entitled to it;
in respect to subsequent life, that he shall be most honoured
who in the trying junctures that test the character shall have
shown that he resisted temptation, and adhered to the laws of
virtue; in the bestowment of the offices in a commonwealth,
that no one shall receive them but he who has shown in appro-
priate situations that he has an established character for ability,
patriotism, and virtue. If there are departures in any case from
these principles, they are departures from what is admitted to
be the true theory of the system.

It is essential to probation, in all cases, that there shall be
freedom to act as we please; that the test applied shall be
adapted to our capacity; that the conditions on which it depends
shall be known, or such as may be easily ascertained ; that the
inducements to virtue shall be sufficiently strong to excite us to
an effort to secure the reward; and yet that there shall be suffi-
cient exposures to a contrary course to show that we are disposed
to resist evil. He who has never resisted the temptations to
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indolence, vice, ambition, avarice, or sensuality, cannot be said
yet to have a tried character for virtue. He who has never
been in circumstances where he was called to decide whether he
would be temperate or intemperate; industrious or indolent ;
pure or impure ; a patriot or a traitor; a companion of the good
or the evil—if there could be such a case—could not be said to
be tried. He knows not what he 7s. He knows not what he
might be in some new situation. He cannot be said to be in a
state where it would be appropriate to reward him.

The question now is, if these are the conditions of probation,
what arrangements are there in this world to adapt it to be a
suitable place of trial for eternity ? Are there things here which
contemplate this, and which can be accounted for on no other
supposition? Are they wisely arranged? Can we find in them
the hand of a Father contemplating our own welfare, and adapting
us to the world, and the world to us, in such a way as best to
promote the grand object of a probation for a future state? We
repine and murmur much at our lot; we wonder often at the
mingling of light and shade, and good and evil, in our condi-
tion. Let us inquire whether, with reference to the great pur-
poses of our being, we cannot find matter for hope, contentment,
adoration, and praise.

R 1. The first thing that occurs to us as suggesting the idea of

"~ probation is, the unsettled state of things in this world. Nothing
seems fixed, determined, ended. Everything looks forward.
Light struggles with darkness; truth with error; good with
evil; happiness with misery. There is no place of sunshine
which may not be soon overshadowed with a cloud ; no smooth
sea where there may not be a hidden rock, or a whirlpool near;
no highway that man travels where there are not paths branching
off that lead astray; no plan in the “full tide of successful ex-
periment” which may not be blighted ; no reward that man can
gain that seems fixed and abiding.

This is a remarkable world, and is probably unlike all the
others that God has made. It is a most beautiful world, which,
after all that sin has done, has still many of the features of

the Eden where man first dwelt. The sun, for anything that
: Ad -



THE EARTH A PLACE OF I‘ROBA‘fION. 75

of God; and whatever there may be in other worlds, here are
depths of skill and benevolence which none have been able to
fathom, and which seem as inexhaustible now as they did when
the first created being bent with- admiration over the beauty of
a flower, examined the structure of the insect’s wing, or looked
upon the stars at night.

Yet how is all this intermingled with evil! There is dark-
ness; there is sin; there is temptation; there are things that
fill the mind with perplexity and doubt; there are evil beings
as well as good abroad upon the earth, ¢ both when we wake
and when we sleep;” there are enticements to wrong as well as
allurements to right; there are mighty means and influences to
draw the mind to virtue, and there are mighty means and in-
fluences to draw it to vice.

Everything is unsettled,—just as it must be in a state of pro-
bation. There is as yet no certain or fixed reward. There is no
crown which is unfading. There are no title-deeds which can
make property sure. There is no happiness of whose continuance
there can be certainty. Everything seems to partake much of
the nature of ezperiment or trial. The whole subject of medicine,
and finance, and agriculture, and mechanics, and even morals,
seems to have partaken much of this character. Man is on
trial, and he is constantly making trial for the fature. Youth
is on trial for manhood, and manhood for old age, and one gene-
ration for the next; and all for eternity. In all conditions there
is a looking out of the human mind for the future. At any one
stage of being there is an impatient longing for the next. There
is an instinctive feeling that the destiny of the next stage is to
be determined by the character of the present. And there is, in
all and above all this, an instinctive feeling that all these stages
on earth are preliminary to a higher, fixed stage beyond. Man
is so made that he must look onward and upward, and must
feel that the eternal condition is to be determined by the character
formed in this life.

Then there is here a mingling together of influences from
other worlds designed for the trial of man. There are seductive
influences to evil. There are fallen spirits that have access to
man. There are powerful appeals which they are able to make
through our senses ; by the objects of light, and taste, and touch ;
by suggestions made to our desire of knowledge, our pride, our
vanity, our ambition; by the arts acquired by long experience
in temptation, and by the aids which they can derive from the
advocates of error, and the panders to guilt which they have-
already enlisted under their banners. And on the other hand,
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there are holy influences from above. There is the ministry and
the solicitude of angels. There is the fact that the Son of God
became incarnate and died in our world to win agd save us.
There is the ministration of the Holy Ghost to encourage those
who wish to be confirmed in goodness, and to reach the rewards
of heaven. There are the counsels and entreaties of the friends
of virtue; the instructions and pleadings of the ministers of a
holy religion ; the admonitions of parents ; the lessons of history
—all leading the mind to virtue and to God. Such mingled
things show that this is a world of probation, or is designed to
try men with reference to what is to be their lot in the future
stage of their existence; and they at the same time show the
wisdom and goodness of God in the arrangement. It is the
kind of a world which it should be, if it is designed as a place
of trial. For what characteristics could it have as a world of
probation, if the sun were withdrawn, and the moon and the
stars shone no more, and no flower bloomed, and no Saviour had
died, and no sacred Spirit came to aid men, and there" were no
living friends to help the weak and the ignorant on to God? What
if all the comforts which we have were withdrawn, and the earth
were converted into & dark prison, or were made a Jurid meteor,
bearing its wretched inhabitants through chilly regions of night
farther and farther from the sun? It would then answer no
purpose as a world of probation. See what the great prison-
house of the universe, hell, is. 'Who has been reformed there?
‘Who has been prepared there for a higher stage of being? See
what a prison is. Man shuts his fellow out from the light of
the sun, and the moon, and the stars. He closes dark, massive
doors upon him. He takes him away from wife, and children,
and friends. He clothes him in coarse raiment; feeds him on
coarse fare; spreads for him a couch of straw; forbids him to
look upon the face of man; deprives him of the balmy air;
guards him with unslumbering vigilance when he wakes, or
when he sleeps, perchance, binds his quivering limbs in fetters
of iron. Who is made the better by this? Who is reformed ?
‘Who supposes that ¢hat would be an appropriate place of proba-
tion for a youth? None are reformed there—unless you can
introduce gn sndependent influence of goodness and mercy—the
light of the glorious gospel—the voice of a friend of virtue—
the offer of salvation—the hope of heaven. And if God had
made this world as man makes ks prisons, vain would have been
the hope of securing a fair trial of what man ¢s or might be, or
of preparing him for a higher stage-of existence. But.he has
not made it so. He has not attempted to drive man to the pursuit
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of virtue or the performance of duty, by the clanking of fetters,
the sound of the lash, or the gloom of a dungeon. He has
another method. He places man, though a sinner, in a world
apparently as beautiful as it can be made; surrounds him with
all that can appeal to his gratitude and his sense of right; tells
him of eternal love, and of infinite sacrifices in his behalf; sends
divine ministering spirits to aid him in his efforts to secure
salvation; gives him a Saviour; comes and dwells with him;
raises him up when he is bowed down ; and, amidst his sorrows,
as he struggles with darkness and sin, points him to a world
where these struggles shall cease, and where there shall be no
intermingling of light and shade, but where all shall be a sea of
glory. How different this from the clanking of fetters, and the
chilliness of a dungeon! A prison, as man makes it, is a dif-
ferent thing from this world as God has made, and as he pre-
serves it. The one is designed primarily as a place of punish-
ment, and all the arrangements for reformation are things super-
induced ; the other is primarily a place of probation, and all that
looks like punishment here is designed to contribute to the great
plan of preparing for the retributions of another state.

II. A second feature illustrating the condition of the world
as a state of probation is, that the offered reward—the induce-
ment to good—is commensurate with such an object. Here we
need not be detained long. The rewards proposed should always
be such as to constitute a fair probation. They should be suffi-
cient to a life of virtue. The rewards of industry, soberness,
integrity, scholarship, proposed to a youth should be sufficient
- to be a reasonable stimulus, or to make them worth striving for.
They are so in the present life—even if there were no bearing
of these things on the life to come. Apart from every considera-
tion drawn from another world—real or imaginary—the rewards
which may be secured in this world by early vilfue and industry
are worth all which they cost. Take one instance as an illustra-
tion of the whole. The influence of diligence in the acquisition
of knowledge by a student on his future happiness, if his life is
spared, is worth all which it will cost him to make the highest
attainments possible. The effect in giving him a desirable repu-
tation, to which no virtuous and sensible man will be indifferent ;
the effect in gratifying his friends; the effect in intreducing him
into successful and prospergys business ; and the effect in opening
before him rich sourceg af enjoyment in the hours of leisure, and
in old age—an effect so often and so beautifully described by
Cicero when speaking of philosophy—are ample rewards for
all the sacrifice which is required in order to be a good scholar.
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The same remarks may be made of everything good in regard
to which a young man may be considered to be on probation.

Is this so in regard to the rewards proposed to man con-
sidered as on probation for eternity? Open yopr Bibles; or cast
the eye upward and onward, and see whether the rewards pro-
posed are not commensurate with the highest measure of sacrifice,
and self-denial, and holiness on earth. 'What could be beyond
these? What Aigher offering of reward could stimulate man to
pursue that course which will be connected with the eternal
crown? It may be doubted by some, but with those who have
made the trial it will not be a matter of doubt, whether virtue
and religion do not carry their own rewards with them; and
whether if there were no future state whatever, there would not
be an ample recompense for all that religion costs & man on
earth. This can hardly be questioned in regard to the peace,
and happiness, and joy, of a self-approving conscience when
virtue is subjected to no extraordinary trial. Many a man finds
within his own bosom an ample recompense for what a deed of
charity costs him ; and it is not to be doubted that Howard felt
himself abundantly repaid for all the property which he ex-
pended, and all the time which he devoted, to alleviate the
condition of the prisoners; and that Wilberforce and Clarkson,
when it could be said that the moment any person trod the
soil of England he was free, found an ample recompense for
their extraordinary toils, in securing this result.. But the asser-
tion, though it may be deemed extravagant by many, may be
nevertheless true, that even Paul and Silas in the prison at
Philippi, and Bunyan in a British dungeon, and Latimer and
Ridley at the stake, MAY have enjoyed even there a degree of
holy joy which they would have regarded as an ample com-
pensation for all that they had been called to endure in the cause
of religion. .

But not to dwell on this. The question which our subject
demands to be answered is this:—Are the rewards proffered to
men in heaven such as it is proper should be offered to those in
a state of probation to induce them to walk in the ways of
religion? Are they such as fairly to put man on his trial, and
to be all the inducement of this kind which can be reaspnably
asked to lead him to be what he should be? The only answer
that is needful here is, that the rewards offered to man as the
result of a successful probation are the highest that man can
himself conceive. They are the crown incorruptible; immortality;
& resurrection to glory; perfect freedom from sin, pain, and tears;
the highest happiness, and the purest friendship, and the most



THE EARTH A PLACE OF PROBATION. 79

exalted intelligence and moral worth of which our nature is
capable, and all this continued for ever. When you: have
affixed the idea of smmortality or eternity to anything which
is regarded as a good, you have gone to the utmost limit which
the human mind is capable of conceiving. If man will not be
won by that to a life of virtue, what is there to influence him?
Beyond this, it is not poscible to conceive that even God himself
ean go. What can even He offer more ? -

III. It is equally true that there are sufficient exposures or
solicitations to evil to determine what the character is, and in
all respects to fit this to be a world of probation. No confidence
is to be placed in untried character. We want some evidence
which will enable us to judge how a young man will ac¢ before
we admit him to form a matrimonial connexion with a daughter;
before we entrust him with our keys; before we make him a
cashier in a bank, or a treasurer of the county or the common-
wealth. We wish to know how he Aas acted in circumstances
where men are liable to go astray, and where we know that the
integrity of many has shown itself too feeble to resist evil. We
would not /ead him into temptation, nor would we place allure-
ments to evil before him ; but we wish him to have had some
experience in a world which we know to abound with tempta-
tions, and to see in what manner he meets them. We judge of
his virtue by the evidence that he has come unscathed from
scenes where many have fallen. If never tried, we know not
what he would be; if tried, and if the result has been successful,
we take him as a partner in our business, or admit him to our
friendship.

It will not be denied that this world has all the character-
istics in this respect which can be considered proper in order to
a just probation. No one is compelled to do wrong; but there
are abundant exposures to evil to show whether man is disposed
to do right. It is a world sufficiently full of the allurements of
ambition, and gain, and sensuality, and vanity; sufficiently filled
with attractive crimes, and false opinions, and *evil men and
seducers” that wax worse and worse, to bring out everything
that there is ¢#» man, and show what his true character s, and
what he would be in other worlds. It in fact answers the pur-
pose. The disposition of every man becomes tested before he
reaches the grave, nor does one who acts on this theatre of
being enter eternity in such a way that there can be any
reasonable doubt about his character. Under the operation of
this principle of the Divine administration, Satan fell; Adam
fell ; and millions have since fallen. Youths, trained to other
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things, fall to rise no more ; men whose character was supposed
to be matured by long and steady virtue, under the influence of
some new form of temptation, fall, and reveal what was the
secret character of the heart; clergymren supposed to be of tried
virtue are suffered to fall, disclosing, perhaps, a long career of
secret iniquity. But it is not wrong that the test should be
applied. It was not wrong that it should be applied to Adem.
It is not wrong that it should be applied to a youth; an officer
of a bank ; a candidate for a high office of the state; a minister
of the gospel, or man at large—considered as a probationer for
eternity. If there is secret iniquity in the heart it is well that
it should be developed ; and I do not see how we can conceive
of a world better fitted to show what man ¢, and yet furnishing
more helps to a virtuous life, than this. If so, it is adapted to
be a state of probation.

IV. The conditions of trial are sufficiently plain and easy.
The conditions of trial should be adapted to the capacity. You
would not apply the same test to man and to angels; nor to a
child and to an aged and experienced statesman or financier. To
Adam a simple test was applied, perfectly easy to be complied
with ; adapted to the condition of one who had just opened his
eyes upon a world of which as yet he knew nothing. Compare
that simple prohibition with the form in which temptation
approached the Son of God (Matt. iv.), and the way in which
the virtue of the prospective Redeemer of the world was assailed.
The test was adapted to each. The one fell; the other was
incorruptible, and there, after success in a greater or less degree
everywhere else, Satan was foiled.

It is essential to the trial that the test be adapted to the
capacity ; that it be practicable to be complied with; that it
shall be such as to bring out the character. It would be no
proper condition of probation for man to make his salvation
depend on his creating a world, or guiding the chariot of the
sun in the heavens, or directing the comet’s flight, or converting
the sea into dry land ; for all these are beyond any power with
which he is endowed.

‘What, then, 1s the point of probation for man now? The true
issue always is obedience to the will of God; the question is,
whether man is disposed to obey. This may be modified according
to circumstances. In Adam it related to the forbidden fruit.
"Awmong the angels it may have been quite a different thing. In
man now it might have been perfect and uninterrupted eom-
pliance with the holy law of God through life; but who then
would be saved? Or it might have been a pilgrimage to a
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distant tomb; or the maceration of the body by fasts and vigils ;
or a certain number of genuflexions; or the wearing of a garment
of a peculiar form or colour. Any one of these would have
answered some purpose as a test, and however senseless or
stupid they might be in other respects, they would have illus-
trated the question whether man was disposed to obey. But
none of these things are chosen; and it would be easy to show
that none of them would be adapted to the condition of man as
he is on trial for eternity.

‘What, then, 18 man to do in order that his probation may be
successful? He is perpetually doing something, and every man
has his own views as to what constitutes the real nature of the
trial. One makes it to consist-in a form of religion ; another in
a pilgrimage; another in fastings; anotber in honesty; another
in kindness to the poor ; another in the upright discharge of his
duties as & merchant, a bank officer, a father, or a friend. He
stakes his eternal destiny on the manner in which these duties
are discharged. What is the truth about it?

Our text says that the substantial point of trial is, whether
men will “ feel after God and find him;” that is, whether they
will seek to know him, and to become practically acquainted
with him ; for “ this is life eternal, to know thee the true God, and
Jesus Christ whom thou hast sent,” John xvii. 3. In the Bible,
the true issue is always put on such a ground as this. It is to
know whether man will seek for, and returnt to his Maker;
whether he will embrace the instruction which God gives, and
accept that Great Teacher as his guide who alone can lead back
to God ; whether man, regarded as an apostate being, will cease
from his wanderings, give up his opposition, and return to his
Creator; whether he will surrender his heart to the claims of
him who made him; lay down the weapons of his rebellion ;
accept of the pardon proffered through the merits of the Re-
deemer, and thenceforward yield obedience to the holy law of
his God. You will perceive, then, that this makes the issue of
a peculiar character, and is fitted to be such a trial as is required
in probation. It makes the true test of probation, not the
acquisition of property, or learning, or accomplishment; not
external morality, grace, beauty, or strength ; not a pilgrimage,
or a sacrifice ; but the surrender of the heart to God, a return
Jrom sin, a willingness to be saved, an acceptance of the Lord
Jesus as a Saviour. ) )

A subject of a government—say a baron under the feudal
system—rebels against his sovereign. He is in possession of a
strong castle, and has entrenched himself there. Guiltyx_ of

M\



82 THE WAY OF SALVATION.

treason, he is liable to the penalty of death in its most fearful
form. If now that castle is besieged and its outworks are taken ;
if he is closely pressed, and & demand is made on him to return
to his allegiance, and if there is a disposition on the part of the
sovereign to show him clemency, what would be the terms of
the surrender, or what would be the true point of ¢rial in the
case? It would not be any impracticable thing, such as ascend-
ing the heights of an inaccessible mountain, or making himself
wings to fly. It would not be that he should lacerate his body,
or emaciate himself by fasting. It would not be primarily that
he should honestly pay off those in his employ, and do justice
to those under him whom he might have wronged. All these
things might or might not be proper in their place, but they
would not be the real pojnt at issue. That would be, whether
he would yive up that fortress; whether he would lay down his
arms and pull down his flag; whether he would return to
allegiance to his lawful sovereign; whether he would give
hostages as pledges or promises that would be satisfactory for
his future good behaviour. So the true matter in issue with
man is, whether he will yield the citadel of his heart to his
lawful sovereign ; whether he will lay down the weapons of his
rebellion; whether he will leave the service of the enemy;
whether he will accept of pardon for the past on the conditions
proposed, and whether by oath and covenant made over the
blood of the Great Sacrifice, he will solemnly pledge himself to
rebel no more. This issue is to be tried in the present life; and
to determine this, man lives in this world of probation, and the
terms are constantly submitted to him. These terms are easy.
They have been embraced by millions of all classes and ages.
They are no more difficult to be complied with than it is for the
rebel baron to lay down his arms and open the gates of his
castle ; and they are such that God must insist on them in regard
to every one found in this position; that is, to every human
being. It is a fair test; and it must be applicd.

V. The time allotted to man is long enough as a season of
probation. In the case just referred to, the time nmeed not be
long for the rebel baron to determine whether he would sur-
render. His character, his disposition, his views would be fully
tested even if the time allowed him were but a single day. 1f
he surrendered, that would settle the matter ; if he refused, thdt
would determine it with equal certainty. The very position in
which he was found—in arms, with the flag of rebellion floating
on his ramparts, leagued, perhaps, with a more powerful foe, and
barring his gates against the approach of %is lawful sovereign,
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would determine what he was th(en: the terms of surrender now
proposed, even if respite were given but a day, would furnish
sufficient trial of what he was disposed to be.

Our life is very short. It is a vapour; a breath; a summer
cloud; a morning mist. But it is long enough to answer all
the purposes of probation for eternity. Let a proposal of sur-
render be sent to this rebellious baron, and if he pays no atten-
tion to it, it shows what he is. If sent again, and he is still
sullen and indifferent ; or if he coolly and with outward respect
sends it back ; or if he scourges the messenger and then sends
him back; or if he hurls back defiance; or if he crucifies the
messenger, and suspends him on the walls in the sight of him
who sent him, can there be any doubt about his character?
‘Would it be wrong to proceed to a sentence on the ground of
this ? To man—short-lived, and found in rebellion against God—
an offer of mercy is sent. If he is indifferent ; if he turns away;
if he closes his ear ; if he meets it with contempt, mockery, and
reproaches; if he seizes the messenger and incarcerates him or
crucifies him, is there any doubt about his character? Is it
necessary to a fair and equal probation that our supposed baron
should have an opportunity of doing this repeatedly? Would
you say that equity required that his sovereign should patiently
wait, “rising up early” and sending his messengers to be de-
spised, rejected, or crucified, until the moss of years should
overspread the walls of that castle, and the keeper should become
gre{ with age? I tell you, my friends, as you would say in
that case, that this is nof necessary; that if God makes you an
offer of salvation so that you fairly understand it; if he sets life
and death before you, and life be despised, there is a fair trial.
Justice and judgment might then proceed apace; and though
you be cut down at twenty years of age, the character is de-
termined. Life even in such a case is long enough for this
purpose, and the probation is a fair one.

There are several other thoughts which might be suggested in
order fully to illustrate my subject; but I may not trespass on
your attention by dwelling on them. I have stated some views
which seem to me important to give us just conceptions of what
life is, and to reconcile us to our condition. There is one other
thought, however, which cannot be omitted without leaving the
subject incomplete. I can do little more than name it.

VL. It is this:—that there is just uncertainty enough about
all the objects of life, and about its close, to make this a proper
world of probation. All things are uncertain—Ilife, health, pro-
perty, friends, office, honour, When these things are gained,
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they satisfy no one. The mind is uneasy, restless, discontented.
The thoughts stretch onward still; nor, in our weary journey,
do we all find a resting-place. A palace or a cottage, a city or
a village, a feudal castle or an Arab’s tent, are alike unfit to
be the permanent abode of man. He wants another home—
one more fixed, one more adapted to his nature—the “ house
not made with hands, eternal in the heavens.”

And amidst this general instability, the close of life itself is
Jjust so uncertain as to show that this is a proper world of pro-
bation. If human life were fixed uniformly at fifty years with-
out the variation of a day, and if the manner of death were in
all circumstances the same, it is not difficult to see what would
be the effect in regard to a preparation for eternity. Who can
be ignorant of the disposition in man to defer preparation for
a future state as long as possible? And who can be ignorant
how prone men are, even with all the uncertainty about the
manner of death, still to defer preparation to the very hour of
departure? What, then, in reference to a preparation for a
future state, would be the condition of things if all men knew
the day, the hour, the moment, the circumstances of death?
God has ordered this better. You may live on yet many years,
or this day’s sun may be the last that you will ever behold.
‘What is better fitted to lead man, if he would be wise, to think
of another world, and to make a timely preparation for it, than
this uncertainty when his probation will close? What could
there be that would be more adapted to crown all the other
arrangements of probation, and to bring the mind to make pre-
paration for heaven ? Probably in all other worlds there has
been no arrangement better fitted to secure the end in view than
this; and the fact—the sad and mournful fact—that a candidate
for eternity remains unconcerned in these circumstances, shows
the inexpressible wickedness and folly of man.
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MAN ON PROBATION.

GAL. vi. 7, 8.—“Be not deceived ; God is not mocked : for whatsoever a
man roweth, that shall he also reap. For he that soweth to his flesh, shall
of the flesh reap corruption; but he that soweth to the Spirit, shall of the
Spirit reap life everlasting.”

THE literal truth of what is here affirmed no one can doubt. He
that sows wheat shall regp the same; he that sows rye, or
barley, or cockle, or tares, shall reap the same. Wheat that is
sown will not produce tares; nor will tares produce wheat. So
in morals. He that sows to the flesh, or cultivates the depraved
and corrupt appetites of his nature, will reap only what.those
depraved and corrupt appetites can produce—wretchedness, cor-
ruption, and woe. He that cultivates the affections produced by
the Spirit of God, shall inherit life everlasting. God is mnot
mocked. He is no more imposed upon by any art of man, so
that happiness is the result of sin, than he is in respect to grain
that is sown. Eternal life can no more be made the fruit of
fleshly appetites than a harvest of wheat can be made to grow
in a field sown only with tares.

The doctrine then is, that man is on trial or probation with
reference to his future state; and that the destiny in the eternal
world will depend on the character formed in this life, This
truth I propose to explain and to defend.

In the explanation of the doctrine, I would observe,-that I do
not use the word probation as implying that man is not fallen,
or that he is on trial in the same sense in which Adam was
when created. Considerable exception has been taken to the
use of that word, as if it implied that in all respects the condi-
tion of man now is the same as before the fall. But this idea
is not necessarily conveyed by the use of the word. Nor is it
meant that man does not come into the world with a strong
and universal tendency to sin—a tendency uniform in its nature
and effects, except when arrested by the grace of God.

The essential idea in the term is, that future happiness and
reward are dependent on present conduct and character. Adam
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was in the strictest sense of the word on probation. He was
created, indeed, holy. But it was important, for purposes which
need not now be referred to, that his holiness should be tested.
A single act would do that as well as many acts—just as a
man’s character now may be fully tried if placed in some extra-
ordinary circumstances of temptation. God, therefore, forbade
a specific act on pain of death; with, it is commonly supposed,
an implied promise that if he obeyed, he should be confirmed in
obedience, and be rewarded with eternal life. He acted; fell ;
involved his posterity in ruin; and died. The probation was
complete ; the trial was passed. His virtue was not proof to
the temptation. As the head and father of the race, he sinned
and fell; as his children, we inherit the consequences of the
unsuccessful probation.

Man is not now on probation in the same sense in which
Adam was; nor will he ever be again. He is not in the same
circumstances ; he has not the same character ; he does not begin
life as he did. No man can now secure 1mmortal temporal life,
as Adam might have done, as the fruit of obedience; none can
stretch out his' hand and take hold of the crown of g]ory, as he
might have done, as the reward of personal obedience. The
affairs of the race are placed on a different footing; and this
idea is never to be lost sight of when we speak of the probation
of fallen men.

The following remarks will explain what is meant when we
make use of this word :—

(1.) The essential thing in all probatlon or trial is, that the
happiness or misery of the future is determined by the conduct
of the present. Man acts with reference to that which is to
come ; and his conduct draws on a train of consequences in that
future period. His actions do not terminate in the immediate

pleasure or pain in committing them, but they constitute that
by which his happiness is to be determined hereafter.

(2.) The great thing contemplated always by probation is
still set before the human family. The same heaven is to be
secured, and the same hell avoided, as when man was made in
the image of God. If man succeeds in reaching the rewards of
heaven, they will be the same rewards which would have been
obtained had Adam not sinned ; if he sinks to hell, it will be the
same hell to which Ae sunk for his sin, unless he repented
and was pardoned.

3. The same character is demanded of man as that which
would be required if man had never sinned. Heaven will be
made up of holy beings—possessing holiness of the same kind




MAN ON PROBATION. 87

whether it be by those who never fell, or those who are recovered
by redemption. There will not be two kinds of holiness in
heaven; and it is as necessary now that man should be holy in
order to enter it, as it was that Adam should be, or any one of
the angels.

(4.) While the main thing before man now is the same, and
the holiness required is of the same nature, the mode by which
heaven is to be reached now is different, and the question now
before man, and on which he is fo be tri(/ad, is changed. Man
is not now to obtain eternal life, as Adam might have done, by
personal obedience and by unsullied holiness. That is now out
of the question in a world where all are born prone to sin, and
are certain to sin. The question now is, not whether you will
obey perfectly a pure and holy law—for no man could be saved
if that were the question—but whether you will repent of your
sins, embrace the offer of pardon through a Redeemer, and sub-
mit to a process of sanctification under. the Spirit of God, de-
signed to fit you for heaven. In regard to this, I would observe
further, that it is as simple a question as can be submitted to
man, or ever was. The question solemnly proposed to each suc-
cessive mortal as he comes on to the stage of being, whether he
will repent and believe in the name of the Saviaur, is as intel-
ligible, and as plain, a8 was the question proposed to Adam
whether he would abstain from the ferbidden fruit. It is a
question adapted in all respects to his powers, and one the
answer to which may as reagonably affect and determine his
destiny hereafter. Bear in remembrance, therefore, that the
question on which man is tried, and is to be tried ; the question
which is to be determined by your living on earth, and the only
very material question is, whether you will embrace the Lord
Jesus and depend on his atonement for salvation.: It is not
whether you are beautiful—for heaven cannot be made to depend
on that; it is not whether you are rich, or learned, or accom-
plished—for it would obviously be absurd to make the bliss of a
holy heaven depend on that; it is not whether you deserve to
be praised, flattered, or caressed, or whether you can clothe
yourself in fine linen and fare sumptuously every day ; it is not
whether you are externally ntoral, and a man of truth and
honesty ; it is, whether you comply with God’s commands in
embracing the gospel of his Son, and are willing to be pardoned
and saved through him. ¢ For he that believeth and is baptized
shall be saved, and he that believeth not shall be damned.” If
you sow to the flesh, you show that you are not willing to be
saved in that manner; if ycm7 sow to the Spirit, you show



88 THE WAY OF SALVATION.

that you are disposed to embrace him, and shall reap ever-
lasting life. f

(5.) The theatre of probation is this narrow world where we
are placed. The time of probation is the present life—that
narrow, pent-up, short and shortening period in which we are to
dwell on earth ;—fhat life which the Bible calls a vapour;—
those days which the Scriptures say are like a handbreadth,
and a weaver’s shuttle. It is all confined to that unknown
portion of existence which constitutes our life; or rather to
that uncertain period lying between the present, moment and
death. We can fix the outer limits—and then draw them
gradually nearer to us. We can say it is no¢ a thousand years;
it is not five hundred years; it is nof one hundred years; with
many it is certainly not fifty, with some not half that;—with
some here it is morally certain it is not one year; with any one
of you, it may not be a week! Yet there lies the question of
probation. There the character is to be determined. How much
like sowing seed on the margin of an ocean—all along whose
borders a thick mist lies which no eye can penetrate ; and where,
for aught you know, the next wave may break over you and
sweep all away! -
* (6.) One other remark respecting probation. It is, that God
holds in his hand the prerogative of closing it when he pleases.
Of the particular period when it-is to cease he has given no
indication in the book of nature or of grace. The question of
probation, like that proposed to Adam, does not require much
time to settle it. "It may be done in an instant, as well as in a
hundred years. It may as certainly be determined of a young
man at fifteen or twenty, whether he is willing to embrace
the gospel and to sow to the Spirit, as at eighty or a hundred
years. It may be determined by the simple offer of the gospel
to-day, us well as by repeated offers for many years. No man can
control God in this, or prescribe to him kow long the probation
is to continue; no man can determine by any act when it shall
close; no man can tell in what circumstances it will end. No
one can ascertain, in reference to himself, whether it would be
agreeable to God that he should plead for pardon on a death-bed,
when he has a thousand times rejected it in health; no one can
ascertain whether God will not visit him with delirium or stupor
on a bed of death ; no one whether he will not cut him down so
instantaneously that he may not utter the short cry, ¢ Lord, have
mercy on me,” when he comes to die.—The end of life to all is
hidden. The death of each one comes up in its proper place—
unknown to him till his turn arrives. The wheels of nature roll
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on; and as God advances his vast plans, the individual whose
turn is next, dies. Not a moment is given him if he is unpre-
pared. To us it seems to be irregular—but an invisible finger
touches the springs of life: like the skilful finger that runs
apparently so irregularly over the piano, yet the proper key is
touched—and to God all is bermony. Probationers die when
according to his views they ought to die; and when that time
comes, no created being can for a moment put back the gentle
touch which reaches the heart-strings. You cannot know, if
you would, where is the outer limit of your life; you need not
be deceived by supposing that it-is far off. If your eyes were
open, you might see the hideous gulph yawn even now at your
feet.

‘With these explanations, I proceed to show that the present
13 a state of probation. I desire to show you that your eternal
destiny is to be determined by your charucter in this life, and
particularly by the question whether you will or will not embrace
the Lord Jesus Christ.

(1.) 1 begin, in the first place, with that which is most
obvious, and which settles the general principle. It is, that our
conduct at. one period of our lives determine the destiny of
the future. With this truth all are familiar; and it is not
necessary to dwell -on it. As a general law, industry, sobriety,
and honesty in youth are the pledge of health, competence, and
esteem in old age. On the other hand, vice in youth conducts,
as a general law, to poverty, shame, the penitentiary, and the
goilows. On this principle the world acts, and must act. Every
young man is on trial with reference to the future. Every
appren‘ice, or student, is thus a probationer. No one presumes
that a young man is worthy of unlimited confidence until he
gives proof of it; no one is disposed to withhold it when he Aas
furnished that proof. Thus it is everywhere. The man that
sows, reaps. The man that labours has a competence ; the idle
and dissipated have not. The young man that has moral prin-

ciple enough to pass a gaming-room when it allures—or to pass a:

tavern.when it tempts him—or to refuse to go near either when
invited,—which is the probation that fixes the doom, temporal
and eternal, of many a young man,—may have & ¢ried virtue
which will ultimately secure the confidence of the, world. The
professional man that is attentive to his business is appro-
priately rewarded. He that toils not, that wastes his youth in
idleness or dissipation, or that is a mere hanger-on in his profes-
sion, will ulnmat.ely drop into deserved insignificance and con-
tempt.
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So well settled is this law, that were a man certain that he
would live through a period of eighty years, and be favoured
with ordinary health, he could almost draw out a chart of his
course, and determine the measure of his wealth and honour in
that distant period. And were my object at this time to con-
vince those whom I now address that thesr future lives here
would be determined by their present character and conduct, I
might now close, for my work would be done. Indeed, I should
do no more than state to you the principle on which you your-
selves act every day, and repeat the lesson which you have
heard from the very cradle. We can easily convince any young
man that his prospect of eminence in his profession, or of wealth in
future years, depends on his character and conduct now. Nay, I
should not despair of being able to convince a young man in
danger of falling into habits of dissipation, that he is dependent
on his good conduct now for esteem, and health, and property,
and even life, in future years. Were this the only object of my
preaching, I should in every discourse carry my readers with me,
and satisfy every mind.

Yet when I attempt to carry the mind across that very narrow
but most cold and turbid stream which divides the present from
the unseen world—death ; when I attempt to carry the argu-
ment though but the smallest distance into eternity, and to
survey the landmarks set up along our future being there, and
to show that men are on probation for that state as well as for
old age, I part with, alas! the most of my hearers, They seem
to suppose that at death their interest in all things stops; that
there is a final pause of being ;" and they feel no concern in
inquiring whether the probation for future years on earth may
not run on into the higher probation for an eternity beyond.
There they stand near the brink, interested in all that is this side
the Jordan; wholly uninterested in all that is beyond. My
hearer! I ask you for once to forget that you are to die—a thing
which I need not commonly ask you to do. It is not commonly
remembered too much—but I ask you to FORGET IT for a moment,

- and to look just at one point—THE CONTINUANCE OF EXISTENCE

—as if there were no death ; no grave. I ask you to remember
that death suspends not your existence; changes not your
nature ; affects not your character ;—that your souls will live on
1N death, and will Zive on BEYOND for ever.

You are now a probationer for future health, reputation,
property, office. This you know; this you will not deny. Your
character and conduct now is to affect all your course ever
onward in this world. Young man, you are on trial every day
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with reference to future years, and you expect that your destiny
in this life will be determined by the character you form now.
I have now to ask you, why should this state of things stop at
death? Why should the course of events be arrested then?
‘Why should affairs beyond be carried on on a new and indepen-
dent principle? Tell me, what is death P Is it annihilation ?
Is it the destruction of any mental power? Is it the loss of
consciousness? Is it a change in the nature of the soul? Oh
no. Not so much as one night’s sleep. For in sleep our senses
are locked up; we become unconscious, and sink into forgetful-
ness; and the intercourse with the living world is suspended ;
and to us it is as if it were not. Yet, when we wake, we find
the actions of yesterday determine our destiny to-day. We
walk amidst the results of the plans and deeds of the past; and
we have brought over with us the character which we formed
then—nor can we separate it from us. The man who toiled
yesterday sees his fields to-day ripening and waving in the sun;
the professional man of industry and skill yesterday finds to-day
his way thronged by those attracted by the character he has
formed ; the man of temperance rises strong as in the dew of
youth from healthful repose; and each one meets the rewards
of the probation of yesterday. So the man of idleness, and
intemperance, and vice, and crime, meets to-day the consequences
which have travelled with him through the disturbed slumbers
of the night; and he reaps the recompense of the conduct of the
preceding day. Why should not the same thing go through the
sleep of death—that sleep which we speak of as long, and quiet,
and undisturbed—but which may not be, and which ¢s not pro-
bably a moment ? Why not rather ? Death is not even sleep. It
suspends nothing; arrests nothing. The unslumbering soul, in the
fulness of its immortal energies, breaks from its clay tenement,
and wings its way to God. Not one of'its powers is annihilated ;
not one of its faculties sleeps. It goes a complete moral agent,
* with the character formed here, up to the bar of God; and
while the living convey the body to the grave, and speak of the
sleep of death, that immortal spirit has soared to higher regions,
and is fully awake to sleep no more.

(2.) A second consideration' showing that this is a state of
probation is derived from the fact, that rewards and punishments
here are not equally distributed. This fact is well known, and
needs scarcely more than a passing remark. The force of the
argument, I admit, proceeds on the supposition that God is a
Just Being—a fact which must here be taken for granted. If he
is, nothing can be clearer than that there must be a future state,
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where virtue will be rewarded, and vice punished. The faet in
regard to the point now before us is this:—The affairs of men
are arrested tn the midst of their way. The righteous are not
always rewarded with health and happiness; nor are the wicked
always punished. It may be true, that if men were to live long
enough on earth, things would come near to adjusting themselves
to what is right ; but they are arrested. Had Paul, for example,
lived to the present time, his name wbuld have been clothed with
all the honour which he could desire. Had the early martyrs
lived, or had they been raised from their ashes to life again,
all the honour which has clustered around their names—and it
is all that any man could wish—might have gathered around
them. But as it was, they died amidst contempt and scorn.
So the world over. Virtue is often despised, persecuted, and
neglected ; vice triumphs, and riots, and revels, unrebuked and
unpunished. Profaneness occupies a splendid dwelling; profli-
gacy is elevated to office ; perfidy and meanness and sensuality
lie on a bed of down. Now all this looks to something future,
and must be adjusted in some futire world. No man can
believe that under the government of a just God this state of
things is to continue always; nor that those various characters
either are to be, or should be, treated alike in the future world.
The state of things on earth is just such as to keep before us as
impressively as possible the truth that this is a world of proba-
tion, and it must be such, or the government of God is incapable
of vindieation.

(3.) The whole arrangement in the Bible, and in the plan
of salvation, regards man as in a state of probation. It is
but varying the mode while the same great object is kept
steadily in view. Our first father, indeed, by a most rash and
wicked deed, for ever prevented the possibility of reaching
heaven by warks, On that plan, we have reason to suppose, the
angels stood, and were confirmed in bliss. But that single deed
for ever prevented our race from obtaining heaven in that way.
Still, the abject was too great to be abandoned; and another
mode is proposed in the gospel. The same object is in view—
heaven ; the same holiness is demanded ; the same conformity to
the will of God is required. The plan is varied—not abandoned.
God plucked no jewel from the crown of glory; he abridged
none of the joys of heaven ; he dried up none of the fountains of
life, He did not offer to man a tarnished crown, or diminished
and faded joys. It is the same heaven still, in the fulness of its
glory ; the same crown ; the same light; the same river of life;
the same freedom from pain and woe. ZThe way of reaching i
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only is changed. He proposes a new question—adapted to the
new circumstances of man; but still as simple, and as easy of
compliance as possible. It is, whether men will repent and
accept of heaven now as a gift ; whether they will believe the
record which God has given of his Son, and embrace life without
money and without price.

This is the question which is now before men. And this is
the question which God is constantly pressing on their attention.
By the preaching of the gospel ; by his Spirit ; by his providence ;
by all the means that can be devised, he is bringing this question
home to the minds of men, and demanding a reply.

But is this state of things to continue always? Is this pro-
bation to be lengthened out and varied in some future world, or
is it finally to close when the sinner leaves this state of being?
An essential idea in the notion of probation is, that it is not to
continue always ; that it is to give place to refribution, and that
present conduct is to defermine the future destiny. Now, is the
arrangement of the plan of redemption made on this supposition,
or is it on the supposition that the state of things in which we
now are, or a state of things similar to that, is to continue for
ever? Is God again to send his Son to the lost and ruined, after
the lapse of many ages, to be crucified again, and to make
another atonement for sin? Is he to fill up eternity by ineffec-
tual appeals and remonstrances, and by repeating invitations to
be for ever rejected ? Is he to send down his Spirit to strive
always with men in this world and the next, and to be grieved
and resisted for ever? No. This strange state of things must
cease. There is to be no other sacrifice for sin. Thére is to be
no other world where the Spirit of God will strive with men.
There is not to be an eternal preaching of the Gospel—an
eternal succession of appeals and remonstrances on the part of
God. The period must, in the nature of things, come when this
will cease, and the affairs of the world will be wound up.
There is but one Great Sacrifice for sin; and when that has been
fairly and fully presented to the mind according to the Divine
purpose and arrangement, and has been rejected, the probation
must then end. All the arrangements of the plan of redemption
contemplate such a close ; and the affairs of earth are moving on
to such a consummation.

(4.) The doom of man may, with evident propriety, be fixed
at the close of this life. What better world of probation
could there be than this? What strenger inducements to
holiness could be presented than are here set before man?
‘What more simple and easy tests could be furnished than are
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furnished in the gospel? And though life is short, yet that
“life is long which answers life’s great end ;” and the great end
is to prepare for heaven. Though it s short, yet it is long
enough to repent of sin, to embrace the gospel, and to secure
an interest in the world of glory. Not the age of Methuselah
is needful for that; for the child may embrace it, and the
man of years might have embraced it a thousand times. His
life has been long enough to reject the plan; and a life which
is long enough to reject it, is long enough to embrace it. In
regard to the reception or the rejection of the gospel, and in
regard to the whole character of man, the question is fully tested
by this life,. What farther trial is necessary for a man who has
lived for eighty, or sixty, or fifty, or forty years; who has a
thousand times been offered salvation; and who has as often
rejected it? Why should it be necessary for him to live another
eighty years to know what he is? What would be gained,
either in justice or propriety, if that period were doubled or
quadrupled? What would be gained if the same thing were to
be rejected till time itself sha.ll end? Is there any doubt about
his character ?

Here bear in mind omne truth which all men are prone to
forget. It does not require many years, or many deeds, to test
the character, and show what man is. The prisoner in the
cold dungeon condemned to die, that would treat the offer of
pardon with scorn, if you can suppose such a case, does he
not by that single act show what he is? Is it needful to go
again and again, to submit to repeated neglect or insult in
order to ascertain what he is? So of man. If pardon and
heaven are fairly offered and are rejected, it is enough. It
settles the question, and determines what the man is. And
when the character is thus settled, why should not man die, and
his eternal doom be fixed according to the deeds done in the body ?

(6.) Lastly, I observe, that God regards men as on probation,
and treats them accordingly. He offers them salvation; he
treats them as moral agents; he sets life and death before them ;
he places them in circumstances where they must develope their
character, and then he removes them to another world. What
the nature of that world is, he has told us. As the tree falls, so
it lies. He that is holy shall be holy still, and he that is filthy
shall be filthy still. The one part shall go away into everlasting
punishment, the other into life eternal. In all the volume of
revelation, there is not the slightest hint on which ingenuity
has ever fastened that intimates that there will be any other
world of probation; not a hint that the Redeemer will again
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bleed, or that pardon will be offered there in virtue of his atone-
ment made on earth; not an intimation that the sacred Spirit
will ever be again sent to purify a polluted heart. As man dies,
he is to continue for ever; and as his character is formed in this
life, so must be his final doom.

My point I regard as established. It remains only, before I
conclude, to entreat those whom I now address not to be deceived.
God is not mocked, and he cannot be under any delusion in
regard to what you are. He will judge you according to your
true character; a character which is to be ascertained by the
manner in which you treat his offer of mercy through Jesus
Christ. No man need deceive himself on this point; .no man
need be lost. Nothing is plainer than the gospel of Christ;
nothing more clear than what God requires you to do. It is,to
repent and believe the gospel; to embrace the terms of mercy,
and lead a holy life. To do that is to sow to the Spirit; not to
do that is to sow to the flesh. And if instead of doing that, my
fellow-sinner, you choose to pursue the ways of licentious and
sensual pleasure; to give the reins to corrupt and corrupting
passions; to. make provision only for this life, I forewarn you
that God will not be mocked in this thing ; nor will he suppose
that such a course can entitle you to reap everlasting life.
You will reap corruption. You will gather the appropriate
harvest of such a course. You are here for a little time—yet
time long enough with reference to a future world ; and you are
every day, and hour, and moment, forming a .pharacter for that
future world. Soon you will be there. Soon you will give up
your account for all the deeds done in the body. To apprize
you of that fact I now address you, with one more message
announcing to you that you must soon give up your account,
and assuring you once more that the great question which your
Creator designs shal be settled, is not whether you are accom-
plished, or learned, or beautiful, or rich, or honoured; but whether <
you have embraced the offer of mercy through a Redeemer, and
have truly repented of your sins. On the grave’s brink you
stand, and soon this question will be settled for ever; and I
conjure you to act for eternity. For soon the harvest will be
passed, and the summer ended—whether you are or are not
saved.



SERMON VIIL

THE NECESSITY OF ACCOMMODATING OURSELVES TO THE
ARRANGEMENTS OF THE DIVINE GOVERNMENT.

Marr. xxv. 26, 27.—“Thou knewest that I reap where I sowed not, and
gather where I have not strawed: thou oughtest therefore to ha&e, put my
money to the exchangers, and then at my coming I should have received
mine own with usury.”

THIS is & part of a parable; and its design is to illustrate the
views which men who neglect religion have of the government
and plans of God. The man who had failed to improve his one
talent alleged as a reason that he who had committed it to him
was unjust and severe in his exactions; and not being satisfied
with the arrangements, he had buried it in the earth. The illus-
tration evidently refers ‘to those who fail to improve the talents
committed to them; and who, when the Judge shall come to
reckon with them, will be found to be unprepared.

The reason why they do this is some secret dissatisfaction
with the government of God. They are not pleased with his
law, his plan of salvation, or his requirements, and they make
no effort to be prepared to meet him, and to give up their
account. God’s administration théy regard as one where he
reaps what he has not sown—a government severe, harsh, tyran-
nical. The answer of the man who had committed the talent
to im who made the complaint was, that Zrowing what were
the principles on which his affairs were administered, he ouGHT
TO HAVE accommodated himself to them, and then he would
have been rewarded like the others. We are not to suppose
that the Saviour meant to admit that the charge which men
bring against God is jusf, or that God is severe, harsh, or
capricious in his requirements; but the idea is, that since men
understand what are the principles of his government, and on
what terms he will bestow favours, it is wise to comply with
those terms, and not neglect their salvation :—* Thou knewest
that I reap where I sowed not,—thou oughtest THEREFORE to
have put my money to the exchangers!” You know what are
the principles of the Divine government; you know on what
terms God bestows salvation ; you know that he is inflexible in
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those terms, even so much s0 as to seem stern and severe; you
ought, therefore, with so much more anxiety to endeavour to
comply with those terms, and to be prepared for your strict and
solemn account.

In illustrating this sentiment, I shall,

I. In the first place,show what are the grounds of complaix
among men about the government and plans of God ; and,

IL. That it is wise to comply with the actual state of things,
and to seek his favour'in the way which he has prescribed.

1. What are the grounds of complaint among men about the
government and plans of God?

There are men who think the government of God, as described
in the Bible, to be harsh and severe, who yet do not mean to
regard God himself as a tyrant. They have no belief of the
truth of the Bible, but suppose they have a view of the Divine
government much more conformable to truth than that which. is
there represented. Yet these men do not mean to be regarded
as infidels. They are known externally as respecters of religion ;
but the religion which they respect is not the religion of the Bible,
but the semi-deistical system which they have formed in their
minds ;—that sentimental religion which floats before the fancy ;
the religion of nature which they think to be the true, the
beautiful, and the reasonable, rather than that severe and harsh
religion which denounces punishment, and which sternly requires
repentance and faith bn the penalty of being lost for ever. Yet
even such men are not altogether free from regarding the govern-
ment of God, contemplated under any view, as harsh and severe.
There are some facts in the world which are about as difficult
to manage as any of the doctrines of revelation ; and even when
man has rejected revelation, he is sometimes as much embarrassed
in grappling with those facts as he would be with the doctrines
of the Divine administration as developed in the Bible. Men
do not get away from difficulty by rejecting Christianity.

The mass of men, whether they are among the speculative
believers in the truth of the Bible or not, at heart are complainers
in regard to the principles of the Divine administration. They
are not satisfied with the government of God. They regard it
a8 harsh and severe. And instead of accommodating themselves
to what are undeniable facts, or to what is revealed as certainly
true, they suffer the mind to accumulate complaints against
God; to be chafed and soured by the operations of his govern-
ment ; and to cherish such views of him that it is impossible for
them to love him./ Before they can be reconciled to God it is
necessary to remove those accumulated complaints and dissatis-
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factions ; to show them that God is worthy of their confidence,
and that he is qualified for universal empire; and this is often
a more difficult task than it would be to clear away the rubbish
from Babylon or Nineveh to find a place to lay a foundation on
which to rear a wall or a dwelling.

Now the views which men actually cherish of the plans and
government of God are something like the following :—

(1.) That his law is needlessly severe and stern. “I knew
thee that thou art an hard-man” was the language of the com-
plainer in the text. A law of some kind they would not object
to; but the law that condemns all sin; that attempts to control
the feelings; that takes cognizance of the motives; that frowns
on the most trivial offences; that makes no apology for the in-
firmities of .men, and for the strength of passion, and for an
original propensity to a certain course of thought or life, they
feel is needlessly severe. That God should hold them answer-
able for each idle word, and for the roving of a wanton eye, and
for the least stain of pollution on the heart, and for the slightest
wandering of the fancy from pure objects, they hold to be un-
reasonably hard and stern.

(2.) That the law of God should have such a penalty as it has.
To some penalty they would not object ; for they see it appended
to all laws. But the penalty which denounces eternal death for
every offence; which dooms a sinner to infinite and unending
pain without respite and without hope; which never speaks of
mitigation or end, seems to them to be horrible, and they do
not scruple to cherish the feeling in their hearts, though they
for various reasons would not choose to express it openly, that a
being who can deliberately affix such a penalty to his law is
wholly unworthy of the confidence of the universe.

(3.) Men suppose.that his government is arbitrary. That he
governs by will,—not by reason ; that he has formed an eternal
plan and ordained an unchangeable decree, and then attempts to
treat men and to punish them as though they were free—
though he knew that they could not do otherwise if they would.

(4.) That he requires much more of them than they can per-
form ; that he requires them to love him and serve him with a
perfect heart, when he does not give them the grace to enable
them to do it. This, perhaps, is the leading thought in the text:
¢ Thou art an hard man, reaping where thou hast not sown, and
gathering where thou hast not strawed.” The idea is, that God
does not give grace, and yet exacts as pure and perfect love as
that of the angels; that “the tale of bricks is not diminished
aught though no straw be given,” Exod. v. 7, 8. Some service
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they would be willing to render ¢o God ; but to demand a ser-
vice of entire obedience where no grace is given—a service of
perfect love, when God confers none of the influences needful
for it, which they regard as the nature of his government—
they consider as a tyranny.

(5.) That he requires them to forsake pleasures which are
harmless, and to practise austerities which are needless; that
he demands a separatmn from the common pursuits. in which
men are engaged, which is required by no dictates of reason;
that he insists on a devotion to religion of time,and property,
and influence,and feeling, which interferes with the real happi-
ness of men; and that he claims from the heart and the life a
slavish devotion to his cause which would interfere much with
rational enjoyment and solid happiness. To the rendering of an
external service they would have little objection ; to the bowing
of the knee at stated times they would have no reluctance; to
a devotion to the interests of religion which would be consistent
with the ordinary and accustomed pleasures of life, they would
not seriously demur; but when the demand comes for the whole
body, soul, and spirit to be employed in his service; for the
consecration to God of the “Zalent,” though single, to him
only, they object as being needlessly unreasonable and severe,
and they say of him that they “ know that his government is
hard—he reaps where he has not sown, he gathers where he
has not strawed.”

(6.) The same thing is felt in regard to the terms of salvation.
It is & “hard” administration, they feel, that they are not
permitted to rely on their own morality, and that even the
most amiable and upright life is to go for nothing in the matter
of justification before God. To some conditions of salvation they
would not object; and any service which an amiable disposition,
or an honest life, or a fair character would confer, they would
not be unwilling to render. But why should repentance be
demanded of him who feels that he has nothing, or almost nothing,
of which to repent? Why make this an indispensable condition
to him who has been upright and fair all his life? And why
require faith as the sole condition of salvation of him who feels
that he really deserves some other doom than that of inextin-
guishable fires? Why must he come and be saved in the same
way with the most vile of the species, and confess his dependence
on the merits of the Redeemer in a manner as absolute and
eutire as the most degraded son or daughter of Adam?P That
all his morals, his amiableness, his integrity, his self-culture,
his self-discipline, his temperance, his purity, his reputation
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his character acquired by a life of many years of steady virtue,
should go for nothing in the matter of salvation, seems to him
“hard,” and he is ready to accuse the government of God as
being unreasonable and severe.

(7.) He has another difficulty still. The government of God,
he feels, is arbitrary in the dispensation of favours. To one he
gives five talents, to another two, to another one. On one he
bestows great endowments, and from others he withholds them.
To one he gives his Holy Spirit, from another he withholds
this gift. The mind of one he makes tender, and that of another
he leaves as hard as adamant. One is converted by his almighty
power, and another is left in his sins. One is chosen to life,
and another is passed over and doomed to death. To one he
gives grace to become a Christian, and to another not ; and yet
of all it is said he requires the same service, demands in all the
same faith, and condemns to woe in all cases where he affords
no help to avoid it. This, says he, is a “ hard” government;
this is a hard master to serve. It is “ reaping where he has not
sown, and gathering where he has not strawed,” and the talent
is hid in the earth. No effort is made to improve it; no desire
is felt to comply with the requisition of such a government—and
many secretly go back from this view to that to which I have
already adverted—to what seems to them a more plausible and
rational system-—the system of semi-infidelity—a system of
religion which every man forms for himself.

At this stage of the argument it is not improper to pause
and ask you, my friends, whether I have given an account of
eny feelings which you will recognise as your own. I have
ritended not to do injustice to the objection which is felt—felt
raiizer than avowed. Can you not discover here some of the
operstions of your own minds, as if some ope had been reading
what you had suppesed to be hidden thoughts in the chambers
of your own souls? That there are such feelings there I have
no doubt ; that they are feelings which ought not to be cherished
you would show by your unwillingness to avow them. But tf
there, they ove standing in the ‘way of your salvation, and
- you will noc become Christians, whatever else you may be,
till they are removed. I propose to meet these feelings in what
I have yet to say, and I shall do you an essential service if I
¢an contribute anything towards removing them.

‘There are two questions about the plans and government of
God. The one’is, whether his arrangement is a wise and good
one; the other is, whether, being what it is, it is not wise and best
for us to accommodate ourselves to it, and avail ourselves of the
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arrangeruents which actually exist, even though we cannot exactly
see that they are the best. The latter is the point now before us,

II. My second proposition is, that st ss wise to fall in with the
actual state of things, and seek the favour of God sn the way
which he has prescribed. ‘ Thou knewest that I reap where I
sowed not,—thou OUGHTEST THEREFORE to have put my money
to the exchangers.” Let us paraphrase this:— ¢ Thou knowest
that God has given a law which is holy, and strict in its require-
ments; thou knowest that he has appointed the penalty of
eternal death on its violation ; thou knowest that he requires a
holy and obedient life; thou knowest that he bestows salvation
only on the conditions of repentance and faith ; and thou knowest
that he dispenses his favours only according to his sovereign
will. Even if this seems severe and stern, yet, knowing that
these are the unchangeable laws of the Divine administration,
thou oughtest THEREFORE to comply with them, and be prepared
to meet him ard render up thy account.” This sentiment I shall
illustrate by several considerations, which I trust will not only
close the mouth of the objector, but carry conviction to the
understandiog and the heart.

(1.) The first is this:—It is the way in which you act in
other things. In those things you act without complaint, and
yet complaint would be as reasonable there as here. The whole
of life indeed is little else than this:—finding out what are
#n fact the laws on which the affairs of the universe are admi-
nistered, aud then eomplying with them. We find out what
will support life, and then we go to work and raise the fruit
and the breadstuffs needful for that support. Do men complain
that they have to do it even by the sweat of their brow? We
ascertain what are the laws of health, and then we make use
of the means to preserve or restore it. Do men prefer to die
because they are not satisfied with those laws, or because they
do not understand them? A company of men wish to construct
a railway or a canal. What do they do? They estimate the
expense, and the difficulties, and the advantage. They take
the level and look-out for the best route, and accommodate them-
sclves to the condition of the country. If there is a hill, instead
of complaining, they level it; if a valley, they fill it up; if a
stream, they build a bridge; if a fen or morass, they go across
or around it. But why not sit down and complain that God
did not make railroads and canals, and that he made hills and
vales and rivers and morasses? A merchant needs the produce
of distant lands. What does he do? He finds out the laws of
navigation, and seeks to understand the theory of currents and
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winds and storms, and accommodates himself to them. He builds
a ship fitted to the navigation of distant seas, and seeks to get
within the influence of favourable .gales, and prepares for the
billows and tempests that he has reason to suppose he must
encounter. But why not complain that God made such wastes
of waters, and that he raises up a storm or makes the billows
roll? A man purposes to become a farmer. The piece of land
which he buys is covered with the forest, where the sunbeams
have never looked down through the thick foliage on the soil.
‘What does he do? He accommodates himself to the case,
shoulders his axe, and tree after tree is laid low; and he ploughs
and fences his land and gathers out the stones, and ascertains
the nature of the soil and adapts the seed to it, and raises cotton
on that which will produce cotton, and wheat on that which
will produce wheat, and lentiles on that which will produce
lentiles. We dread the lightning. 'What do we do? We find
out what its laws are, and accommodate ourselves o them, and
the rod conducts it harmless to the earth. Se in lands where
earthquakes are feared, what do men do? They build their
houses low, they put them where they will be safe, and they
accommodate themselves to the laws of nature. Thus men act
in food and raiment, houses, commerce, agriculture, and the arts.
The man in Greenland, who builds his house of ice, and he in
Kamskatka, who makes his in the earth, and he at the Equator,
who seeks a shelter at noonday behind some cool projecting
rock, all accommodate themselves to the laws of nature. Our
whole life is little else. This is all our philosophy; all our
practical wisdem in living; all that distinguishes the refined

from the savage portions of the world. It is simply that,

knowing what are the laws of nature or of God, we accommo-
date ourselves to them—and we have learned that it is as well
to do it without complaining. All that is asked now is, that the
same thing should be done in religion. Why should it not be?

(2.) My second observation is this,—that we cannot changa
the arrangements of Providence, and that, knowing what they
are, it is the part of wisdom to accommodate ourselves to them.
A wise man will comply with what he cannot help, unless it
can be shown to be wrong to do so. To refuse to do this is to
make himself miserable to no benefit, and life will be spent in
the employment of “ gnawing a file.” If men by resistance could
. change the actual order of things; if they could reverse what
are now facts, and substitute what would meet their views in
place of what actually occurs, the case would be different. But
if they can do none of these things, what is the way of wisdom?
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A man is dissatisfied that there are tempests and head winds on
the ocean. Will his displeasure calm the billows or still the
storm? He is dissatisfied that there are hills, and morasses,
and floods, and earthquakes on land. Will his displeasure
change any of these things? What is the path of the wise in
such cases? Is it not to act as ¢f these things were s0, and to
accommodate ourselves to them; and since there are tempests
and storms on the deep, to act as if it were so, and build our
ships 80 as to be safe in them; and on the land to act as if
there were hills and rocks and streams, and when they cannot
be removed make the best of actual circumstances? So a man
grows old, and his head becomes white—blossoming for the
grave. The course of events is onward, and he cannot make
one white hair black again, or roll back the wheels of life a day
or an hour. What is the path of wisdom? It is to act as if
he were to be old, and to accommodate himself to this fact?
Will his displeasure at it change the fact? So in regard to
the laws of property. They are settled laws. If a man wighes
to be prospered in the world, as a general thing the way is by
industry, and temperance, and honesty, and straightforwayd
dealing. This is so well understood that it may be regarded as
settled. What is the way of wisdom? Is it to brave this
settled law, and set himself against the course of events, and
attempt to be rich and happy, and at the same time idle, and
intemperate, and dishonest, and crooked in his dealings? Men
do not act zh‘us; and though it may require much self-denial
and many hardships, yet they submit to the settled course of
events, and are industrious and sober and upright sn order to be
rich and happy. If they do nof choose to accommodate them-
selves to the course of events, those events will move on still;
man cannot ¢hange them. Seed time and harvest, summer and
winter, cold and heat succeed each other just as though the
complainer had no existence..

So in the case before us, there are settled principles in the
Divine administration. There are certain facts. There is a
course of events which we cannot change. There is a revealed
way of salvation. Are these things changed if men oppose
them, or refuse to act as if they were so?P Not one of them.
Men are dissatisfied that sin is in the world, and murmur that
God permitted it. Is the fact changed at all? Is it not just
as mighty and loathsome and ruinous in your soul as if it were
admitted that God was right in all that he had done? Men
think the law of God harsh and severe. Is the course of events
under the administration of that law changed? You deny that

8
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there is a judgment. What effect has this on the fact of the
judgment? Is the judgment-seat likely to be swept away
because you do not choose to believe what is said of it? You
think it hard that there is a hell. And what then? Are its
fires extinguished because you choose to think so? You doubt
the truth of the Bible. And what then? Is it any the less
true? And sauppose you could prove that it were false, what
would follow then? Would it change the fact that man is a
sinner, and that he is miserable, and that he is to dic, and that
eternity is to be dreaded, and that the apostasy has filled the
 world with griefs and tears? Not one of them. The Bible has
created none of these woes. They are sad, melancholy facts,
whether the Bible be true or false, and your destroying the
Bible would make no change in regard to these facts. Now
what is wise in such a case? It is to accommodate ourselves
to these facts, and act as if they were so. The course of nature
must bend, or we must. But can we stand up against the course
of events and act as if they were not so?

(3.) The third consideration is, that there is no reason to
believe man can be saved in any other way than by compliance
with the plan which God has prescribed, and it is wise, there-
fore, to conform to his terms. Gbd has, for illustration, told the
farmer how he may have a harvest. It is by a proper cultiva-
tion of his soil, by seasonably ploughing, and sowing, and tilling
his fields. But if he choose to spend the time of plpughing and
sowing in bed, or in the place of dissipation, nothing prevents
his doing it; but will God work a miracle to accommodate his
love of idleness or dissipation, and give him a harvest? God
has told a young man how he may become learned. It is by
patient and persevering study. But if he chooses to waste the
time of study in sleep,or with the idle, nothing prevents his
doing it; but will God work a miracle and make him by inspi-
ration a Parr or a Porson? He has told us how we may, as &
great law, enjoy health. It is by temperance in eating and
drinking, by exercise, by a good conscience, by avoiding the
exeesses of passion, and guarding from needless exposures. But
if we choose to neglect these salutary rules, and pursue a life
Just the opposite, will God work a miracle for our accommoda-
tion? So in all things, God has appointed certain conditions of
his favour in health, morals, reputation, property, salvation.
Man, a free agent, can neglect them all. But will God bend
the laws of the universe to us? Will he work a succession of
miracles to” accommodate our indolence, our selfishness, our
sensuality, our pride, our distrust of his wisdom and goodness ?
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No. The fixed laws of natare and of grace move on, and if, by
eur conforming ourselves to them, they do not bear us to afluence, -
and virtoe, and reputation, and heaven, they will sweep us on
to poverty, and rags, and disgrace, and the drunkard’s grave,
and to hell. And knowing what they are,we ought THEREFORE
to accommodate ourselves to what we know is to be the result.
Now, in regard to the particular matter before us, many have
been dissatisfied with the Bible, and have rejected it. Have
they therefore been safe, and have they gone to heaven? ZThat
remains to be proved. Neither the heaven nor the earth; neither
God nor angels; neither their own lives nor their death-beds
have given any evidence of it. What 4s the proof that they
were saved? Is it such that you and I can feel that our immortal
interests are safe if we do the.same thing? Many have refused
to repent and believe the gospel, and have lived and died thus.
‘What is the evidence that they have not been ¢ lost,’ as the Saviour
said they would be? Is it such that we can feel ourselves safe
in doing the same thing ? Many have been living in the neglect
of religion, and have died thus. They were opposed in heart to
the law of God and to its penaltyc They doubted the wisdom
of his administration. They hardened themselves when the
gospel was preached and when salvation was proclaimed. What
is the proof that they were saved? Where, where shall* we
look for it? Is it such that it would be safe to risk the welfare
of our souls upon it? What sign is there in the sky which says
that they are ‘there? Has a new star appeared, as it was said
there did when Cesar died, to show that they are gone to
heaven? Has an angel come forth and written their names
among the constellations? Think not this extravagant. If I
am to be safe if I am an infidel, an impenitent sinner, a wicked
man, a neglecter of prayer, and a despiser of the cross, I wish
to have some evidence that they who have done the same thing
before me were safe and are now happy. I look about for the
proofs. They are not in the sky. I see no sign there; I hear
no voice. I go to their graves. I see no reason to credit the
flattering epitaph on their gravestones that they went to heaven.
I see them not coming back from the world of glory to tell me
they are blessed. I ask, where is the evidence, where on & dying
bed, at their graves,—in all the universe, where is the evidence
that I may live thus and b